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which all rational men deeply respect and are in awe οἵ. 
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PROCLUS’ 


IIPOKAOY 


Commentary on Plato’s Parmenides 


TON ΕΙΣ TON ΠΛΑΤΩ͂ΝΟΣ TTAPMENIAH2 


Book 3 
BIBAION TPITON 


Parmenides: And tell me , have you yourself separated , certain Ideas , as you say , apart 
130b και ELME μοι : σὺ ALTOS SINPYGALOLT@ ATTA EldN , ὡς λξγεις, χῶώρις 
on the one hand , by Themselves , and on the other hand , likewise apart , in turn , 

LEV QvTO , δε OLT® χῶρις αὖ 
the participants of these Ideas? And does there appear to you to be a certain likeness , 


TO μετέχοντα  TODTOV ; καὶι SOKEL OOLELVAL τι ομοιοτήτος 
separate from that Likeness Itself , and indeed a certain unity and plurality and all other 


YOPIG ομοιοτητος αὑτῇ καὶ dH εν KQL πολλα και παντα 
such particulars , which we possess , and of which you have just now heard of from Zeno ? 


00a NS NEG EXOHEV , dyn vov ἤκουες Ζηνῶνος ; 
Socrates: At least to me , it does indeed . (ἔμοιγε .) 


By Parmenides first questioning him about The Underlying Reality of The Ideas ; if he thinks 
783 Πρῶτον AVEPOTA ALTOV περι τῆς ὑποστασεῶς τῶν ELOMV, El οἴεται 
that there are some Beings that are Separate from the many and are The Causes of them , and whether he 
TIVO YWOPLOTA τῶν TOAAWV QI αὐτῶν, καὶ δι 
had himself , had an Insight into Their Fundamental Reality , or had come across It , in some other way , 


QVTOG ETEBPAAE τουτῶν TOV πραγματῶν TY ὑποστάσει ἢ καὶ NKOvOEV τοῦ αλλου, 

he is not making an idle question about such concerns ; since he wants to know , most of all , whether 

OD TOLOLLEVOG ματὴν EPHTNHOLV τὴν TOLALTHV, GAA’ EKELVO βούλομενος γνῶναι TAVTOG , E1TE 
Socrates has an opinion about them drawn from other sources (Phaedr. 235c) , or whether it is his own 

0 LOKPATNG Ἔχει δοξαστικὼς περι ALTA TETANPWHEVOG εξ GAAOTPLOV ναματῶν , ELITE εαῦτον 
Intellect that has aroused him to this Insightful View , and according to Intellect , enabling/actualizing 


νοερῶς AVEYELPAG AVTOV EMLTHV τοῦτοῦ θεὰν καὶ κατὰ νοῦν EVEPYNOAG 
him also to See The Transcendent prior to The Immanent/Co-ordinate Monads , and The Unparticipated 


και θεάσαμενος TAG EENPNHEVAG προ τῶν KATATETAYLEVOV HOVASWV KOLTAG αἀμεθεκτοὺυς 
prior to Those that are participated . 


προ τῶν μετεχομενῶν. 


Socrates: 11 Off-hand, on the one hand , I cannot say , just at this moment ; but on the other hand , 


235c OLTOS LEV οὐκ EY@ ELMELV Nov δε 
it is clear that I must have heard something , either from the beautiful Sappho or the wise Anacreon , or 
δηλον OTL ακήηκοα τινῶν, NTNHV καλῆς Σαπφοὺς ἡ τοῦ Gadov Ανακρξοντος ἢ 
perhaps from some composer . What indication have I for saying so? , Somehow, O dear friend , 
ποὺ καὶ τινῶν συγγραφεῶν. ποθεν TEKLALPOLEVOSG AEYW δη; TOG , @SQWOVIE , 
td 
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I perceive that my own heart is full from these , so that I could make another speech , in no way inferior . 


αἰσθυνομαι TO στηθος EXWV TANPES TAPA ταῦτα AV ἔχειν δξτερα εἰπεῖν μη χειρω. 
Therefore , on the one hand , I am quite aware of my own ignorance , and I know very well , that 
οῦν LEV συνειδὼς ἐεμαῦτω αμαθιαν, δῸ οἵδ =, OTL 


these words are indeed not an invention of my own; so that it remains , I suspect , that I have been filled 
235d αὐτῶν γε οὐδὲν EVVEVONKA παρα EUavLTOD : SN AEIMETAL , OAL, μὲ πεπληρῶσθαι 
through the agency of hearing , from some foreign source , after the manner of a jar ; but on the other 


δια τῆς ἀκοῆς εξἕ ποθεν αλλοτριὼν ναματῶν, δικηὴν αγγειοὺ : δε 
hand in turn , by means of my own dullness , I have forgotten in what way and from whom I heard it . 


av και LTO ALTO τοῦτο νώθειας επιλελήσμαι οπῶς τὲ καὶ ὧν τινῶν ἡκοῦσα. 


For those around Parmenides held some such opinion , and since it was likely that this doctrine had come 
yap ov apd. Παρμενιδηὴν eyovot τινα TOLALTHV δοξαν, καὶ ὡς NV ELKOG λογον ἤκειν 
to the attention of Socrates , so that he speaks as he does , by having been persuaded by this doctrine , 
εις QUTOV , και δλέξεγειν OvT@ πειθομενον τῇ δοξη 
but not as the result of his own insight . Therefore , because of this and nothing else , is the purpose of 
αλλα οὐχι KATA OUcElaV επιβολην. οῦν δια Ovdev αλλο πραγματεύεται 
the question οἵ Parmenides , or in such a manner so as to arouse his Socratic Intellect and 
τῆς Epatnosws Παρμενιδης, ἡ οπῶς AVEYELPN] AVTOV τον Σώκρατικον τον νοῦν καὶ 
to prepare It for the contemplation of The Intelligible ; he is calling-forth The Intellect in him , but not the 
784 παρασκευάσῃ προς τὴν θεαν TOV νοητῶν, TPOOKAAOLLEVOG EKELVOV MLTOV , AAA’ OD τὴν 
opinions contained in him . For it is the speculations of Intellect , just as Parmenides is going to reveal 
δοξαν τὴν ὃν αὑτῷ : γάρεστι θεαματα νου anep ο Παρμενιδης μελλει εκφαιῖνειν 
by means of the discourses that will follow. And we must grasp from these secure assurances , that then 
δια τῶν λογῶν ρηθησομδνῶν. Kat dei λαβειν Ek TOUTOV OVTOV EYEYYUWTEPWV , OTL APA 
Socrates had the concept , not only of objects of definition , but also of The Distinct Ideas Themselves , 
0 LOKPATIS EOYEV EVVOLAV οὐ LOVOV τῶν OPLOTOV, αλλα καὶ TOV YWPLOTWV εἰδῶν αὐτῶν : 
and would not have been fixed on positing Ideas , as Aristotle said , from his serious study of definitions , 
av οὐδ’ επηχθη εἰς τὴν θεσιν EKELVOV, ὡς Αριστοτελης φησιν EK τῆς διατριβῆς περι τοὺς ορισμοὺς 
but that he was also being led by a genuinely Divine Instinct/Impulse to The Ideas ; since he was only ἃ 


αλλ’ οτι αὑτος και επεβαλὲεν δια OVTASG θειαν ορμὴν ταῖς ιδεαιῖς : ONOD EOTIV και 
young man when he was clearly aroused/stirred to the contemplation of These Ideas , himself by himself , 
VEOG ὧν ὅὄδηλον εγηγερμξᾶνος τὴν θεώριαν EKELVOV αὕτος TAP’ ξαῦτου, 


and this is just what Parmenides first enquires about him . 


τοῦτο omep ο Tlappevidns πρῶτον NPOTHOEV ADTOV . 
Thus on the one hand , so much about the language of the text. But then on the other hand , 


Αλλα LEV τοσαῦτα περι ElpNOOM τῶν As—EWV: ODV og 
we must turn our attention to its proposed end/purpose . Now then, there are four problems involved in 


ἡμῖν μεταβατξον τὴν θεώριαν ETL τῶν πραγματῶν. TOLVLYV οντῶν TEeTTAPaV προβληματῶν EV 
the investigation about The Ideas . First of all , if The Ideas exist (For what could anyone consider about 


ταῖς CNINGEOL περι TOV LOEMV, πρώτου LEV, ELTA ELSON ἐστι (γὰρ τι αν τις ENLOKEWOITO περι 
Them , unless this option had been previously agreed upon?) ; but second , of what things are there Ideas 


αὐτῶν UN τοῦτο προδιομολογησαμενος :) : δὲ δδῦτεροῦ, τινῶν EOTL TO ELON 
and of what things are there not (for there are also many differences of opinion on this point) .Then third , 


καὶ τινῶν εστι οὐκ (γαρ EXEL καὶ πολλας διαμφισβητήσεις τοῦτο) : δετριτοῦυ, 
what kind of Beings are The Ideas then , and what is their peculiar character ? And fourth , in what way 


TWO οποιῖὰ εστιτα E16 δὴ καὶ τις αὐτῶν ηιδιοτῆς : SETETAPTOD, πῶς 
ΠῚ 
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do things in this world participate of Them , and what is the manner of this participation ? On the one 


TOV τηδὲ PETEXETAL Ὁποὸ καὶ TIG OTPOTOG τῆς μεθεξεος : μεν 
hand , all of the former problems are brought up in this dialogue and receive considerable attention , 


τα TAVTA AAD μνήμης ἐνταῦθα KOALETLYE πλειονος OKEWEMG, 

but on the other hand , the first one has not been developed in any way , perhaps because Plato left it 
δὲ τα πρῶτον EGYEV εξεργασιαν οὐδεμιαν,, ι᾿ισῶς τοῦ Πλατῶνος αφεντος ALTO 

for us to explore. Then, if we must reach an agreement on this problem before we take up the others , 
ἡμῖν ζητειν. én Eu d€1 διομολογησασθαι τοῦτο προ φερετῶν αλλων, 
let us examine it on our own, in order that we may see through what kind of arguments the hypothesis 
785 EMLOKETTOMEVOL καθ᾽ εαὐτοὺς θεωρησῶμεν δια τις ποιῶν λογῶν τῆν ὑποθεσιν 
of The Ideas can be prepared , and show that They exist , to those who want to learn this . Therefore , 


TOV LOEMV αν κατασκευασειξ, καὶ ATOSELEELEV ὡς ELOL τοις YALYOLEVOIG μαθεῖν τοῦτο. δὲ 
let us begin with the following point . Is the manifest Kosmos Self-Realized/Founded/Formed ? By 


Αρκτεον evtevQev (ET P40-51) : ποτερον TOV OALVOHEVOV TOV κοσμον αὐθυποστατον ; dN TOV 
Kosmos , I mean the corporeal , Itself according to Itself ; for one must first distinguish this . If then , on 
KOOLOV AEY@ TO OMLATUKOV αὐτο καθ’ avto , yap Tpwtov diatipEetsov τοῦτο. Εἰ δή 

the one hand , The Kosmos is Self-Realized , both many and absurd consequences will follow . For All 


LEV ο κοσμος EOTLV ALVOLTOOTATOG πολλὰ καὶ ατοπὰα συμβήσεται Ode : YAP TAaV 
Beings that are Self-Realized exist without parts , by reason that All Beings that Create and All Beings 


TO αὐθυποστατον ειναι αἀμερες, διοτι παν τοποιῖιοὺῦν καὶ παν 
that Generate are altogether bodiless . For even bodies create by means of bodiless powers ; fire 


TO γεννῶν EOTL παντῶς AOMLATOV : YAP και TA σώματα TOLEL ταῖς AGMUATOIG SLVAMESL , TOP 

by heat , and snow by cold. Then if that which creates must be bodiless , but among Self-Realized 

μὲν θερμοτητι, dE ἡ χιὼν ψυχροτητι: δη El TO ποιοὺν YPN ELVA ἀσώματον, dE EV AVDOLTOOTATOIC 
Beings , that which creates and that which is created and that which generates and that which is generated 


τοις ποιοῦν και ποιουμδνον TE γεννῶν καὶ γεννῶμδνον 
is The Same , then that which is Self-Realized must exist altogether without parts . But The Kosmos is 


EOTL TO MOTO , TO αὐυθυποστατον OVEN παντῶς αἀμερξες : δὲ O κοσμος 
not of that sort , for every body is divisible in every way , so that The Kosmos is not Self-Realized . 


OD τοιοῦτος, YAP παν σῶμα SLALPETOV TAVTIN , MOTE οὐκ αυθυποστατον. 
And again , from another point of view , on the one hand, All Beings that are Self-Realized are also 


Και av αλλως μεν παν TO αὐθυποστατον EOTL και 
Self-Activating/Energizing ; for whatever generates Itself beforehand , is naturally , also able to act upon 


QUTEVEPYNTOV 1 YAP TOAAW γεννῶν TO EAVTO TPOTEPOV TEPOKEV καὶι EVEPYELV εις 
Itself , since surely , this making and generating and acting are the same ; therefore , This Kosmos is 


EALTO , SLOTL ON] τοῦτο TO MOLELV καὶ TO γενναν καὶ EVEPYELV EOTLV ALTO : δε OLTOG O Κοσμος EOTIV 
not Self-moving , since It is corporeal . Surely then , nothing that is corporeal is formed by nature , 


οὐκ QVTOKLVNTOG , ὧν σῶματικος. γοῦν Οὐδὲν τῶν σωματῶν πεφύκεν 
as a whole , to move and be moved at the same time , for neither can the corporeal heat itself and 


ολον καὶ κινεξειν καὶ κινεισθαι αμα ,yap οὐδε θερμαινειν εαῦτο και 
be heated by itself , at the same time , as a whole , since because on the one hand , when it is being heated 
θερμαινεσθαι υφ᾽εαῦτου ALA ολον : yap διοτι LEV θερμαινεται 
it is not yet hot , but on the other hand , when it has been heated , it will have heat ; thus the same thing 


786 av Ely OvTW θερμον, dE θερμαῖινει , ὧν ἔχοι DEPLOTHTA , οὕτω TO ALTO 
will be and will not be , hot . Therefore , just as it is impossible that anything corporeal can move itself , 


ἔσται καὶ οὐκ εσταιθερμον. οὐν ὥσπερ αδυνατον τι τῶν σώματῶν κινεῖν δαῦτο 
according to alteration , so 8150, is it impossible that it should move in any other way . Thus , in general , 


κατα τὴν αλλοιῶσιν, OLT και κινησιν KATA τὴν αλλὴν πασαν: dE ολῶς 
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every form of corporeal movement is more like an affection (passive) , whereas Self-moving (active) Energy 
πᾶσα σωματική κινησις μαλλον solkev παθηματι . δὲ ηαὕὔτοκινῆτος EvEpyEla 
is immaterial and partless ; so that , if The Kosmos is corporeal-formed , It cannot be Self-moving ; but if 
EOTLV αὐλος καὶ ALEPNS , MOTE , ELO κόσμος EOTLV OMLATOELONG , AV οὐκ ElN AVTOKIVNTOG : δὲ εἰ 
not Self-moving , then it is not Self-formed . Then if it is indeed not Self-formed , it is clear that 
un τοῦτο, οὐδε αυθυποστατος: δὲ 8ι EoTL YE UN αὐθύποστατος, SNAOV ὡς 
It has Its Foundation/Underlying Reality from Another Cause . For that which is not Self-formed , is so , 
Ὀφεστηκε εξ. αλλης αἴτιας. γὰρ το UN AVOLTOOTATOV εστιν παλιν 
in one of two ways , either as Superior , or as sub-ordinate to a Cause . And so the One which is Superior 
διττον . Ὦ TOKPELTTOV, ἢ το KATASEEOTEPOV αἴτιας. καὶι TO μὲν κρειττον 
(to a Cause) has a successor which is such so as to be Self-formed ; while the sub-ordinate is altogether 
EXEL TL μεθ’ εαῦτο ο τοιοῦτον EOTLV AVOLTOOTATOV , TO OE καταδξεστερον παντῶς 
dependent upon another Cause which is Self-formed . So then , The Kosmos must also be dependent 


ἤρτηται εξ ετερας AITLAG της ALOLTOOTATOD. TOLVLV TOV κοσμον Δει καὶ ειναι 
upon another Superior Cause . Therefore , let it be taken as demonstrated to us , that The Kosmos depends 
εξ QAANG KPELTTOVOG ALTLASG : TOLVLV KELoO@ δεδειγμενον ἡμῖν ὡς ο κοσμος ἡρτῆται 


upon some More-ancient Cause . Now then, will this Cause act , by choice and deliberation , 

τινος πρεσβυτερας AITLAG . dN OLV TOTEPOV ἡ ALT αἴτια ποῖξι KATA TPOAIPEOLV καὶ AOYLOLOV , 

or does It produce The All by Its Very Being ? If then, on the one hand, It does so by choice , then 

n TOPAYEL TOTAV αὔὕτῶ τῶ Elva ; Εἰ δή μεν KOTO προαῖρεσιν, 

its action will be unstable and variable , and exist in one way or another , and then The Kosmos will be 

ποιήησις EGTAL AOTATOS καὶ ἀαμφιβολας καὶ EYOLVGA αλλοτε AAAMG, καὶ οὐν οκοσμος EOTAL 

perishable ; for that which comes into being , from a cause that is moved differently , at different times , 

φθαρτος : yap το γιγνομᾶενον, εκ QITLAG κινοῦύμενης αλλοτε AALOLOSG 

is changeable and perishable . But if The Kosmos is Eternal (even though this is not under inquiry) , 

EOTL HETABANTOV και φθαρτον: SE EL O κοσμος EOTLV ALSLOG (yap τοῦτο δη Ov νυνι TPOKEITAL ζητειν), 

That which creates , must create It by Its Very Being . For on the one hand, all that wholly act by choice , 
TO ποιοῦν ποιει αυὔυτῶ τῷ ELVAL. YAP HEV παν TO ολῶς TOLODV KATA προαϊρεσιν 

must also have some creative activity , which they exercise entirely by their very being . For our soul , 

787 Kou eyet τινα ποιῆσιν Ὧν NOEL παντῶς ALTW TH ειναι : γὰρ ἡμξτερὰ ἢ ψυχῇ 

also does many activities by deliberate choice , but nevertheless gives life to the body by Its Very Being ; 

καὶ πολλὰ δνεργοῦσα κατα προαιϊρεσιν ομῶς διδῶσιν CONV τῷ σώματι αὐτῷ τῷ ειναι, 

and , in as much as its Underlying Reality is adapted (to the body) , it entirely Lives Its Own Life , 

και, ὡς ἢ TO υὕυποκειμδνον αν επιτηδειον . παντὸς διαζῃ τὴν εαῦτου Conv 

even without exercising a choice. For if Such a Life , was also dependent upon our choice , 

και μη TPOXEOLEVN : YAP El ἡ τοιαυτη CON NV καὶ ηρτήμξνη τῆς ἡμέτερας προαϊρξσεῶς, 

The Living Being might easily be dissolved as a result of any turn of events , the soul on such critical 


το ζῶον αν PASLWG διελύετο εκ πάσης περιστάσεως, τῆς ψυχῆς EV τοῖς τοιούτοις 
occasions choosing to vote against having fellowship with the body . Not everything that creates by its 
καιροῖς καταψηφιζομεξνης KOWOVIAG προςτοσῶμα. Οὐ παν TOTOLODV αὐτῷ 


very being has some other power of creating by choice. For example , fire heats merely by its presence , 


τῷ ELVAL EXEL τινὰ ETEPAV ποιησιν TPOAIPETIKNV : οἷον TO πὺρ θερμαῖνει LOVOV TO παρεῖναι, 
but creates nothing by choice ; nor does snow , nor any other corporeal form ; not as long as it is a body . 


αλλ’ MOLEL οὐδὲν TPOAIPETIKWG : YAP οὐδε ἡ χιῶν, OLVSE OAWS τῶν G@LATOV, οὐδὲν καθ’ O GOLA , 
If then , the power of creating by its very being , extends more widely , than does creation by choice , 


Ειτοινὺν TO ποιῖξιν αὐτῷ τῷ ELVAL EKTELVETOAL TAEOV TOD TMPOOLPETIKMS , 
then it is clear , that it comes from some More-august and Higher Cause . And this is reasonably so ; 


δηλον (ET P57) ὡς NKEL ATO τινος σεμνοτερας καὶ DYNAOTEPAG ATLAS. Kat τοῦτο ELKOTMS : 
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for The Creative Activity of Those Beings that Make what They do , by Their Very Being , is Effortless , 
yop ἢ ποιησις τῶν ποιουντῶν O ποιοῦσι ALTMTH EVAL απραγμῶν: 
then we must also concur , that Effortlessness belongs Especially to The Divine , since we also live , 
δε δει συγχῶρεῖν το απραγμον μαλιστὰ επιτῶν θειῶν, ENEL ἡμεῖς καὶ ζῶμεν 
most easily and with the least effort , when our life is indeed Divine-like and in The Path of Virtue . If 
PQAOV και απραγμονεστερον, οταν ἡμῶν οβιος ἡ θειος καὶ κατ᾽ ἀρετήν. Et 
then , The Cause of The All is One that creates by Its Very Being , and That which creates by Its Very 
TOLVDV αἴτια TOLD MAVTOG ἔστιν ποιουσα αὐτῷ τῶ ξιναι, δὲ TO ποιοῦν αὐτῶτῷῶ 
Being , does so from Its Very Own Essence , then This Creator is Primarily , that which Its Creation is 
ElVAL TMOLEL AMO τῆς EALTOD OLOLAG, τοῦτο EOTLTPWTMSG οπερ TO TOLODLEVOV 
secondarily , and gives to Its Creation secondarily , the character which it has Primarily ; such as fire 
SEVTEPWS , καὶ διδῶσι TH TOLOLHEV® δευτερῶς, και Ο ἔστι πρῶτος, οἷον TO πὺρ 
also gives heat to something else , and is itself hot , and as the soul gives life and has life. And 
καὶ διδῶσι θερμοτητα GAAA® καὶ εστι θερμον, ἡ ψύχη διδῶσι Conv Kat Exel C@NV : καὶ 
you will see that this line of reasoning is true of all such creations that create by their very being . And 
αν τδοις ET tov Aoyov aANnON παντῶν Oca TOUEL αὐτῷ τῷ ELVAL . και 
thus , The Cause that makes The All by Its Very Being , is Primarily what The Kosmos is secondarily . 
788 ODV TO αἴτιον ποιοῦν TOL παντος αὐτῷ TH ELVAL , EOTL πρῶτῶς οπερ O κοσμος SELTEPAG . 
If then , The Kosmos is a Plentitude of Ideal-Forms of every kind , then these Ideal-Forms will also exist 
Ειδὴ ο κοσμος ἔξεστιν πλήρωμα εἰδῶν παντοιῶν, ταῦτα αν καὶ EIN 
Primarily in The Cause of The Kosmos . For The Same Cause is The Underlying-Reality of The Sun 
πρῶτῶς EV τῷ αἰτιῶ TOL KOGLOD: YAP TO AVTO αἴτιον LIEOTNOE και ἡλῖιον 
and The Moon and man and horse , and generally all The Ideal-Forms contained in The Kosmos . Then , 
καὶ σελήνην καὶ AVOPMTOV καὶ ITTOV , καὶ OAWS τὰ ειδη τὰ EV τῷ παντι. αρὰ 
These Ideal-Forms exist Primarily in The Cause of The All ; another Sun besides The One we see , and 
Tavta EOTLV πρῶτος EV TY αἴτια TOD παντος, AAAOG ἡλῖος παρα TOV δμφανη. και 
another Man , and likewise for each of The Ideal-Forms . Accordingly then , The Ideas exist Prior to 
αλλος ἀνθρῶπος, και ομοιῶς EKAOTOV TOV ELOOV . apa ta €l6n Εστιν προ τῶν 
sensibles and are their Demiurgic Causes , according to the argument just given , Pre-existing in The 
αἰσθητῶν και TA δημιουργικα CTIA αὐτῶν. KATA TOV AOYOV ELPTHEVOV προυπαρχοντα EV TH 
Single Cause of The Whole Kosmos . If then , someone should say that The Kosmos indeed has a Cause , 
μια αἴτια TOL παντος κοσμου. Et δε τις λεγοι τον κοσμον HEV EXELV αἴτιαν, 
not however an Efficient/Poetic/Demiurgic One , but a Final Cause , and that all creations are thus related 
OD HEVTOL ποιητικὴν , αλλα TEALKNV , και TAVTA OVLTM τεταχθαι 
to That Cause , on the one hand they do well , in making The Good Preside as Cause over The Whole . 
προς EKELVNV , HEV ED , OTL διδῶσι TO AYABVOV TPOEDTAVAL ὡς αἴτιον τῶν OAV : 
But on the other hand , let him say whether The Kosmos receives something from That Good , or nothing 
δὲ λεγετὼ TOTEPOV οκοσμος OSEXETAL τι απ’ ξδκεινοῦὺ ἢ οὐδεν 
that corresponds to Its Aspiration . For if on the one hand , It gets nothing , then Its aspiration would be 
κατα τὴν EdEOIV: γαρ El μεν μηδεν, ῃ εφεσις αν Ely 
for no end/purpose , by never enjoying the benefit , in any way , of The Object of Its desire . But if on the 
διακενῆς TOMNOEV απολαῦοντι παντελῶς τοῦ εφετοὺυ ᾿: δι 
other hand , It receives something from It , That Gift is In-Every-Way Primarily The Good which is 
δὲ δεχεται τι παρ᾽ αὑτοῦ, EKELVO στιν παντῶς πρῶτῶς αἀγαθον oO 
Bestowed upon The Kosmos , and if , not only does It Bestow Goodness upon The Kosmos , but does 50, 
διδῶσι τῷ KOOUM, καὶ ξι μή μονον διδῶσι τοαγαθον τούτω, αλλα διδῶσιν και 
by Virtue of Its Essential-being . But if this is so , It is also The Underlying-Reality of The All , since 
κατ᾽ οὐσιαν : δὲ ει τοῦτο, και DTMOOTIOEL TO παν, ETELON 
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It is also The Cause Prior to Its existence , in order that It gives to It , The Good , by Virtue of 


EOTLV και αἴτιον TPOTEPOV αὑτῷ TOV ELVALL , τινὰ διδῶ αὐτῷ TO AyABOV KOT’ 
Its Essential-Being . And so we arrive at the same doctrine ; and That Cause will not only be 
ODOLAV . KOLNEOLEV εἰς TOV AVTOV AOYOV , καὶ EKELVO αἴτιον OD HOVOV εσται 
The Final Cause , but also The Efficient Cause of The All . 
TEAUCOV. ,αλλα και ποιήτικον τούῦπαντος. 
Now then , in the second place , let us take-up that argument , which asserts that 
TOLWDV Δεύτερον TAPAAGPBMLEVTOV EKELVOV AOYOV ,0G φησιν 
on the one hand , perceptibles themselves , are both equal and unequal , both like and unlike , and as 
μεν τὰ PALVOHEVE αὐτὰ καὶ 100 και ανισα, καὶ ομοιὰα καὶ AVOLOLO , καὶ 


ἃ ΓΘ for all , whatever is perceptible , are themselves never entirely capable of being truly designated . 
ATAWS MAVTOS , OOH αἰσθητὰ EALTOIS μηδαμῶς TAVTN EXELV την επαληθευοῦυσαν προσηγοριαν. 
For what kind of equality can there be in these entities that are mixed with inequality ? Then what sort of 
789 yap Ποια tootns EV TOLTOLG AVOALELLYMEVOIG προς τὴν AVIGOTHTA; dE ποια 
genuine likeness is there in entities filled with unlikeness ? Then where is the real beauty in entities 
AANONS ομοιοτῆς EV τοις AVAMETANGHEVOLG τῆς AVOLMOLOTNTOG ; δὲ ποὺ TO ALTO KAAAOG εν τοῦτοις, 
whose fundamental-existence is ugly ? Then where is the good , in those who are characterized by their 
οις TO DTMOKELLEVOV αἰσχρον; δὲ ποὺ τοαγαθον, EV οις το 
potentiality and imperfection ? Accordingly then , each one of these objects of perception are not really 
ODVOMEL καὶ TO ATEAEG ; apa Εκαστον τουτῶν TOV αἰσθητῶν EOTIV οὐκ ἀληθῶς 
what they are called ; not even if you consider the heavenly bodies , for even though they are the most 
ο λεγεται : οὐδὲ ODKODV El θεώροιης τὰ οὐρανιὰ GOLATA , YAP μὲν EKELVA AKPI— 
exact of material entities , neither then will you find perfect precision in them. For neither circle , nor 
—Beotepa TOV EVVDA@V , οὐδὲ AAA’ TO TAVTN ἀκριβες EV τοῦτοις : YAP οὔτε KUKAOG οὔτε 
center , nor pole are capable of existing precisely among entities that are extended (in space & time) . For 
KEVTPOV οὔτε TOAOG δυναταῖι εἰναι aKpPIBM@G ὃν διαστατοις : yap 
how could These Realities , whose Nature exists in The Partless and Unextended , be perfectly present 
TOG OV ταῦτα οἷς ἡ φύσις EIN EV τῷ ἀμερξει καὶ ἀαδιαστατῶ, TEAEWS 
in that which is in every way extended and divisible ? But either our soul is indeed able to conceive and 
δν TO TAVTIN διαστατῶ καὶ μεριστῶ ; AAA’ ἡ ἡμξτερὰ ψυχῆ YE δύναται ἐπινοεῖν καὶ 
generate entities that are far purer and more precise than perceptibles ; at the very least , it corrects the 
γενναν καὶ TOAAM καθαρώτερα και AKPIBEGTEPA τῶν φαινομδνῶν : γοῦν επιδιορθοῦυται TOV 
perceptible circle , and says by how much this one falls short of the exact circle ; and clearly it is because 
POALVOHEVOV κύκλον, καὶ λξγει καθ᾽ οσον OVTOG απολειπεται TOD AKpPIBOUG, καὶ δηλον ὡς 
it sees something else than this ; The Ideal-form ; More-beautiful and More-perfect . For if it were not 
ορῶσα τι αλλο τούτου ειδος καλλιον καὶ TEAELOTEPOV : γὰρ ου 
in any way , somehow in touch with , nor looking at , Something Purer , could it say that this object is not 
μηδενος ποὺ sdantousvy unde βλεποῦυσα εἰς TL καθαρώτερον, LEV φησιν τοῦτο ELVALL οὐ 
really beautiful , or that this object is not perfectly equal ? For these very assertions show that it does see 
οντῶς KAAOV, dE τοῦτο Ob TAVTN ισον: YAP ταῦτα ALT λξγειν δεικνυσιν ὡς OPA 
That which is Completely Beautiful and Perfectly Equal . So then, if our individual soul can conceive 
TO TAVTIN καλον και παντή toov. Etta ἡ μὲν μερικὴ ψυχη Svvatat ἀπογενναν 
Something More-perfect and More-precise than those objects that appear to our senses , and if it can see 
τι τελειοτερον καὶ ἀκριβέστερον τούτων τῶν MOLVOLEVOV, καὶ θεῶρειν 
by calling forth each one of The Ideas in itself ; of The Perfect Sphere and Circle , Beauty and Equality , 
προβαλλουσα EKAGTOV TOV ELOWV EV EAVTN καὶ AKPIBN σφαιραν καὶ KDKAOV καὶ καλον καὶ ισον, 
then must not The Soul of The Whole Kosmos be able to Conceive and Contemplate what is even 
δὲ οὔτε n TOD TAVTOG KOOHOLD δυναται YEVVAV και Opav οὔτε 
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More-beautiful than perceptible objects ? And how is The One The Demiurge of The Whole , 
καλλιον τῶν φαινομενῶν; και πῶς εστι ἡ μὲν δημιοῦργος τοὺ παντος, 
but the other the part of The Whole ? For the greater power is productive of more perfect effects , 
y SE μεροὺς TOD παντος ; yap ἡ μειζῶν δυναμῖς EOTLV OLOTIKN(MEPM) TEAELOTEPOV , 
and is a Movement More-immaterial that Contemplates Superior Intellections . Thus , The Maker 
KQLEOTLN KIVNOIG = abvbAOCTEpa θεῶρος KPELTTOV@V νοηματῶν. Apa O ποιητης 
of The Kosmos can in every way both Conceive and Generate far Superior , more Accurate , and 
TOD KOOLLOD δύναται παντῶς καὶ νοξὶν και yevvav IIOAA@ μειζὼ ακριβεστερα καὶι 
More-Perfect Ideas than perceptible objects . Where then , does He Contemplate and Generate Them Ὁ 
790 τελειοτερα s16n τῶν φαινομενῶν. Tlov ovv θεώρδι καὶ γεννα αὑτα; 
Clearly in-Himself ; for He Contemplates Himself . So that by Contemplating and Engendering Himself , 
SNAOV ὡς EV EALTH : YAP ALTOS θεῶρει EALTOV, ὥστε θεῶρῶὼν καὶ γεννῶν EQUTOV 
at the same time , He Generates and Gives-Subsistence within Himself , to Ideas that are More-immaterial 
αμα καὶ γεννα και LOLOTHOL δεν ξαῦτω τα ξεξιδῇ αὐλοτεραὰ 
and More-precise than perceptible objects . 
καὶ ἀκριβεστερα τῶν PALVOLEVOV . 
Now then , in the third place , if on the one hand , there is no Cause of The All , but 
TOLVDV Tpitov δι μὲν στιν μηδὲν αἴτιον TOD παντος, AAA’ 
all of creation comes to be by chance , how is it that they are all ordered in relation to one another ? How 
TOAVTO EK TALTOMATOD, πῶς TOVTO ODVTETAKTAL αλλήηλοις ; πῶς 
is it then , that there are always living-beings , and how do all of them for the most part thus happen , 
δὲ ἔστι αξι τὰ οντα, και παντα ETL πολὺ OLTM γιγνεται 
according to Natural Laws , when all phenomena that arise by accident happen only rarely ? But if 
KOTO φυσιν . OF τῶν παντῶν οντῶν απο ταυτομάτοῦ En’ EAaooov ; de Εἰ 
there is a Single Cause that Orders all of Creation , and if on the one hand , it does not know itself , how 
EOTLV τι EV αἴτια OLVTATOV TOVTO , El μεν αγνοοῦν EAVTO , πῶς 
could there not be some Other Being Prior to it , that both Knows Itself and is The Cause of that Entities 
οὐκ δσται τι αλλο προαῦτου καὶ ξιδος EALTO ELVOL TOQITIOV κακεινῶ 
being a cause ? For being ignorant of itself , it will be inferior to the beings in The Kosmos that know 
υὑπαρχον TOV αἰτιῶ ; YAP TO AYVOODV EALTO ἔσται YELPOV τῶν EV TW παντι YLYVMOKOVTOV 
themselves ; but it was also superior , which is impossible . But if It Knows Itself , it is clear that it knows 
EALTA : αλλα KALKPELTTOV, OEP AdLVATOV: SE ELYLYVM@OKOV EQAUTO , SNAOV OTL εἰδος 
Itself as being a Cause , and also knows the beings of which It is The Cause , so that it will also contain 
EALDTO ον αἴτιον, και οἵδε ὧν EOTLV αἴτιον, ὥστε περιξξει 
those which it knows . If then , Intellect is The Cause , it will also arrange all beings to each other , 
KOQKELVO α γιγνώσκει. ELapa νοὺς εστιν αἴτιον, καὶ συνταξει παντὰ αλληλοις: 
for The Demiurge of The Whole is One , but The All is Manifold , by not having all of Its parts 
yap δημιοῦργος tov παντος εἰς, δὲ το παν εστι MOLKIAOV , καὶ οὐ TAVTA τὰ LEPH 
partake of the same dignity and rank . Who is it that measures out their value , or their subsistence Ὁ 
LETEXEL τῆς ALTNS καὶ αξιας καὶ TAGEMS . Tig ο μετρῶν αὐτῶν τὴν AELAV , ἡ ALTA O ὑποστησας ; 
Who is it then , who Regulates each and all in such a way that He Knows the proper place for each ; 


Tic δὲ ο ταξας EKQOTOV OTWG και δξδδει τῆς OLKELAG εὃρας ETL, 
in this place The Sun , in that The Moon, in another The Earth , and in still another The Mighty Heaven , 
@6i HEV NALlov , @d1dE σελήνην, wdoldetTHV yn , @6166 TOV μέγαν οὐρᾶνον, 
if not He who Produced Them ? Who is it then , who has also brought to completion a Single Harmonious 
NY οπαραγαγῶν avT ; τις δὲ Oo και αποτελεσας μιαν ἀρμονιαν 
Ordering of all of Them , if not He who gave to each one of Them both Its essential-being and Its nature ? 
ovvtTagac Tavta εξ αὑτῶν. ἢ O καιδοὺς αὔὕτοις και τὴν οὐσιαν και THY φυσιν 5 
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If then , He put in Order all of Them and determined the value for each , then without a doubt , He was 
Et τοινὺν @LTOG ETACEV TAVTA και APMPLOEV τὴν AELAV EKAOTO , δήπου 
neither ignorant of the Order nor of the disorder in all affairs ; for otherwise His action would be that of 
οὔτε NYVONKE τὴν TAELV οὔτε τὴν ATAELAV TOV παραγματῶν : YAP το TOLELV Ὧν OvTa 
an irrational nature and not That of a Divine Cause , and indicative of necessity , but not of Providence . 
αλογοὺῦ OVGEMS , KAL οὐ θειας HITIAG, καὶ ιδιον αναγκῆς, AAA’ οὐ προμηθειας: 
Since then if in Thinking Himself He also Knows Himself , then in Knowing Himself He also Knows 
επει El νοῶν εαῦτον καὶ OlOEVEQLTOV, ὃ εἰδὼς εαῦτον καὶ OLdEV 
The Essential-being which He Possesses ; that He is The Immovable Cause and Goal of desire for All , 
τὴν οὐσιᾶν NV EAQYEV(AGYYAV®) OTL EOTL ακῖνητον αἴτιον καὶι εφετον πασιν, 
then He also Knows those for which He is The Object of desire ; for His Being The Object of desire 
791 και οιδε οις εστιν εφετον "yap ἔστιν εφετον 
is not accidental , but according to His Essential-being . Either then , He will be ignorant of what 
ov kata συμβεβηκος, αλλα κατ᾽ ODOLAaV . H ovv QYVONGEL τι 
His Essential-being is , or in Knowing This , He will also know that He is The Object of desire , and in 
κατ᾽ OLDOLAV ἐστι, εἰδὼς τοῦτο, και εἴσεται OTL E)ETOV > καὶ 
consequence of this , He will also Know all that desire Him . And why all ? Because to know 
μετα TOLTOD αὕτου καὶ γνώσεται παντα OTL EMLETAL αὐτου, καὶ τινα TA παντα : γὰρ ELOEVAL 
a particular one of them with precision , but another one without precision , is not characteristic 
τι TO μὲν ETEPOV TOV προς WPLOHEVMS , TO OE ETEDOV αὐοριστῶς οὐκ LOLOV 
of knowledge , and even far less of Intellection . Thus , by Knowing Precisely those that desire Him , 
ENLOTHUNS καὶ TOAAM μαλλον οὐδὲ νοησεῶς : δὲ εἰδὼς WMPLIOLEVWS TA εφιεμενα αὐτοῦ 
He Knows their Causes , in as much as He is Looking at Himself , but not at those that follow after Him . 
OLOEV αὐτῶν TO αἴτια, QTE βλεπὼν εἰς EALTOV, αλλ’ Ov τα μετ αὕτον. 
If then , The Causes of all beings are not irrelevant , then without a doubt , He necessarily Determines 
EvdE TAQITIA TOV TAVTOV ECEL μη LATHV , δήπου avayKn οριζειν 
The Order of all beings , in accordance with These Causes ; and in this way He is The Unmoving Cause 
τὴν TAELV παντῶν κατ᾽ EKELVO , καὶ οὐτῶς ειναι ακῖινῆτον αἴτιον 
of all beings , by determining their order by His Very Being . Is it then , because He is going to create 
παντῶν , MG αφοριζοντα τὴν ταξιν αὐτῶ τῷ δξιναι. Ποτερον dE OT εμελλεὲ ποιεξιν 
all beings that He Conceives them , or does He Create all because He Conceives all , and through This 
παντα EVONOEV ALTA, 1] διοτι EVOELTAVTA, δἔδια τοῦτο 
Gives Subsistence to all ? But if , he conceives all beings , because he is going to create all , his inner 
LOLOTNHOL TAVTA; GAA’? ει vooln παντα διοτι EMEAAE ποιειν παντα, τὴν EVOOV 
activity , which is also turned toward himself , will be inferior to that which proceeds outside himself , 
EVEPYELAV και OTPOONV προς AUVTOV EEEl KATASEEOTEPAV τῆς προιοῦσης seo , 
then the knowing will be for the sake of other beings , and so he will favor beings that will be of a 
καὶ τὴν γνῶσιν ξεξει ενεκα τῶν AAAMV οντῶν, καὶ χαριν ταοντὰ δεἰσεται 
secondary nature . Then if this is absurd , He will be The Creator of all beings by Thinking Himself . 
τῶν SOELTEPOV: SE εἰ ταῦτα ATOTA, EOTOL TOUMTNS TOVT@V THM VOELV EQDTOV. 
Then if this is so , He will make external beings to closely resemble Those Beings that are in Him . Such 
ds Et τοῦτο ποιήσει τὰ EEO παραπλησια τοις EV αὐτῷ : τοιαῦτῃ 
is The Order of all affairs according to Natural Laws ; for on the one hand , activity that proceeds out , 
ἢ ταξις TOV TPAYHATOV κατα φυσιν, yap LIEV EVEPYELOG τὴν TPOLOLOGYV ECW 
is dependent upon Its Inner Source , but on the other hand , The Whole Kosmos , is dependant upon The 
ηρτησθαι τῆς Evdoov δε τον ολον κοσμον τῆς 
All-Perfect Monad of The Ideas, but the parts of The All here, are dependant upon The Distinct Monads . 
TOAVTEAWS μοναδος τῶν ELOMV , SE TA LEPN TOD TAVTOG EVTALIA τῶν SIAKEKPLLEVOV LOVASOV . 
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Now then, in the fourth place , let us take a look at another one of these arguments . We say 
δη OV Tetaptov κατιδῶμεν επι AAO TOLTOLC . φαμεν 
that man comes from man , and from each species its like . How then and according to what way 
Ανθρῶπον γιγνεσθαι εξ avOpm@movKat εξ EKAOTOD TO OLLOLOV : πῶς ODV καὶ KATA TIVO TPOTOV 
does this take place ὃ For you cannot possibly say that their generation is a matter of chance . 
γιγνεται ; yap αἀνοῦ ποὺ PAINS τουτῶν THV γενεσιν ELVAL ATO ταυτοματοὺ : 
For neither does nature nor God create without Reason , and generally , since all such production 
yap οὐδεν ἡ φυσις OvdE O θεος TOLEL HOTHV , καὶ ολῶὼς WGTATAVTA τοιαῦτα 
comes to be , for the most part , whereas the accidental occurs rarely . If then , it is not from chance , 
ylyvetau δπι TO TOAD δὲ ὡς TO ALTOLATOV En’ EAATIOV. Εἰ δὲ μη EK ταυτοματοῦ 
that man is generated , from where does he come ? Or will you clearly say that he comes from seed . 
τοις ἀνθρώποις ἡ YEveotg, ποθεν av EIN; ἢ SNAOV ἐρεῖς ὡς EK TOD σπερματος: 
For as the grain of corn , when it is sown , produces the ear , and the fig seed the fig , so also , 
792 yap καὶ οπῦρος φῦξι καταβληθεις TOV AOTAYDV , καὶ ἡ κεγχραμῖς την ODKNV : ODV καὶ 
man comes from human seed. But I certainly did not ask from where comes a particular man ; 
0 avOpanosc εξ σπερματος aVOp@mEetov . AAA’ εγῶγξ οὐ NPOLNV τοῦτο ποθεν O τις AVOPMTOG , 
since what comes from the seed is not Man in the Absolute sense , but a particular man (for 
δπει TOVE YLYVOMEVOV EK TOD σπερματος EOTLV OLDY1 αἀνθρῶπος ATAWS , AAA τις ανθρῶπος (yap 
Man exists always) , and this seed itself comes from man . So let it be granted then , 
ανθρῶπος EOTLV GEL) , καὶ TOVLTO TO σπερμα ALTO TPOEANADLODE εξ aVOP@TOD . δ’ Κεισθὼ ovv 
that man comes from seed ; but the seed has its reason-sources (DNA) potentially , not actually ; 
καὶ οἀνθρῶπος EK σπερματος, AAAG TO σπερμα EXEL τοὺς λογοὺς δυναμει καὶ οὐκ EVEPYEL : 
for being a body , by nature , it cannot possess its reason-sources undividedly and actually . What then 
γὰρ ονσῶμα πεφυκε OD ἔχειν τοὺς λογοὺς ἀμερῶς KAI KAT δνεργειαν.. Τι οῦν 
is 1{, that has the reason-sources in actuality ? For everywhere , Actuality precedes potentiality ; 
TO EXOV τοὺς λογοὺς KAT’ EVEPYELAV ; YAP πανταχοῦ TO KAT’ EVEPYELAV TPO NYELTAL TOD SLVALEL : 
For by being undeveloped , the sperm requires something else that will bring it to completion. You will 


yap ov OTEAEG δειται αλλου τοῦ TEAELWOOVTOG. 
say that , it is the nature of the mother that does this . For this itself is what perfects the reason-sources 
EPELG H φυσις TNS μήητρος yap αὐτῇ TEAELOLGM τοὺς AOYOUG 


and moulds the creature coming to birth. For surely it is not the visible form of the mother that makes 
καὶ διαπλαττοῦσα TO YLYVOHEVOV : YAP ποὺ OV TO OALVOLEVOV ειδος τῆς μητρος ποῖξδι 

the fetus , but Nature , which is a bodiless power and the source of motion , as we say. If then, 

το βρεφος, αλλ’ ἡ φυσις, OLGA ἀσώματος δυναμιῖις καὶ ἀρχῇ KIVNOEWS , ὡς φαμεν... Et τοινὺν 

it is Nature that changes the reason-sources of the sperm from potentiality to the fully formed actuality , 
N φυσις μεταβαλλει τοὺς λογοὺς TOL σπερματος εκ TOL δυναμεῖ εις τὴν διαπλσσιν KOT’ EVEPYELAY, 
it has to be Nature Itself , that has The Reason-Sources in Actuality ; wherefore , being , without reason 


αν αὐτῇ δχοι τοὺῦς AOYOUG KAT’ δνεργειαν, διο οὐσα αλογος 
or imagination , She is nevertheless The Cause of the (untapped) reason-sources in nature . Take notice 
καὶ APAVTADTOG EOTL OLS αἴτια λογῶν φυσικῶν. Ag’ 
then , does the nature of man on the one hand , contain the reason-sources of human beings , but on the 
ovv ῃ φυσις ανθρώπων LEV EXEL τους λογοὺς ανθρωπειοὺς 
other hand , the nature of the lion does not contain those of the lion ; for example , of the head , the mane , 
δὲ ἡ και EV λεοντι οὐχι τοὺς TOD λεοντος, οἷον τῆς κεφαλῆς, τῆς χαϊτης, 


the feet , and all the other parts of a lion ? How does it happen , that when a tooth is lost , another grows , 
TOV ποδῶν, TOV GAAMV HOPLMV τοῦ λξοντος ; καὶ ποθεν OSOVTOG EKMEGOVTOG αλλος φύεται, 
if there were no inner capability that is able to make teeth ? Then how does their nature , at the same time 
μη evdov δυναμεὼς ἐνούσης SUVALHEVNG TOLEV τῆς οδοντας ; SE πὼς ἐκεινῶν ἡ HLOIG ALA 
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make bone , and again flesh , and again , each of the other parts ? For Nature , Herself by Herself , 


ποιει HEV OOTODV , δὲ AULA σαρκα, SE ALA EKASTA TOV AAAOV ; YAP TO ALTO KATA TO ALTO 
is unable to fashion such a variety of organic parts , especially since , Her essential-being 


αν οὐκ δύναιτο TAATTELV τοσαῦυτην ποικιλιαν SLOPYAVAGEWS , καὶ ταῦτα EAVTNS τὴν OVOLAV 
is non-Rational . But then does Nature possess the reason-sources of animals , but not of plants ? 
Ovoa κατα αλογος. AAA’ apa ἡ φυσις EXEL τοὺς AOYOUG EV HEV ζώοις, SE οὐχι καὶ EV φυτοις ; 
Or is it the case in these also , that their orderly generation and growth clearly-shows that plants are 


793. N EV &KELVOIC και ῃ ταξις της γενεσεὼῶς καὶ οι βιοι δηλοῦσιν τῶν φυτῶν 
in some way brought to completion by pre-arranged causes . Therefore it is also clear according to the 


οπῶς ἐπιτελοῦνται κατα τεταγμενας αἴτιαὰς: οῦν Kal δηλον κατα TOV 
same argument that their natures contain-in-advance the reason-sources that manifest (later) . Then 
QUTOV AOYOV EKELVOV AL φύσεις προειληφασι τοὺς λογοὺς MALVOLEVOUG . AA’ 
let us ascend to the remaining single nature , that belongs to The Earth , which generates alike , 
αναδραμῶμεν ETL τὴν AOLTOV Lav φυσιν, τὴν τῆς γῆς, γεννητικὴν ομοιῶς 
“all the creatures that breathe and slowly-grow upon The Earth” (Homer Ody18.131). 


TOV παντῶν OOK EMIMVEEL TE καὶ EPTEL γαιαν. 
Now then, is it not the case that This Nature contains long in advance the reason-sources of the creatures 


TOLVDV ov Tavtnv ἔχειν MOAAM προτεον τοὺς λογοὺς τῶν 
that It grows ? Or from where and from what Source can we see generation being brought to completion 


φυομενῶν ; ἡ ποθὲν και Ed ῶν ορῶμδν τὴν γενεσιν επιτελουμενήν 
if not from Likeness , such as the uniform corruption arising out of putrefaction ? Where then is the 
μη EK TOLD OLOLOD, οἷον EK TOV σηψεῶς ; ποθεν δ᾽ ODV 
source of that generation in these cases ? Then how is it that in the same region , at times certain plants 


ἡ γένεσις EML τοῦτῶν; δε TOG EVTALTMTONM® αλλοτ φύτων 
grow and at other times others , apart from the care of humans ? Or is it clear that Nature , as a Whole , 
φύεται αλλη γενη χώρις επιμελειας ανθρωπινῆς ; ἡ δηλον φύσεως ὡς τῆν OANS 
contains in Herself , the reason-sources and potentialities for creating them all . What else must one say Ὁ 


ἐχούσης EV EALTN λογοὺς καὶ δυναμεις ποιτικας TOLOTOV ἀπαντῶν. τι Kat det λξγεῖιν ; 
For in this way , as we rise upwards , we shall find that The Nature in each Co-ordinate Series contains 
yap ovt@ OVATPEXYOVTEG EVPTNOOLEV τῆν OLOLV EV EKAOTH OVOTOLYM περιληπτικὴν 
all the living beings that are in Itself , thus The Nature in The Moon contains the Ideals in all these , 


TOV ζωῶν εν αὐτῷ, δὲ τὴν εν σελήνη τῶν ELOWV EV πασιν: 
for from There , the whole of generation is Guided , and in There , The Transcendent Monad of material 
yap δκειθεὲν ἢ πασα YEVEOIG KUPEPVATAL, KALEV EKELVN Ἢ εξηρημδνη μονας TOV ενυλῶν 
natures is Pre-established . And surely then in this way making our upward progress through The Spheres 


OvOE@V προειλῆήπται. Και dy OvT@ ποιησάμενοι τὴν AVOSOV δια TOV σφαιρῶν 
we shall come to The Final Nature of The Whole Herself ; and we shall enquire about Her , whether 
NSOMEV ET’ τὴν AOLTOV OVOLV TOD TAVTOG ALTNV, καὶ ερησιμεθα περι TALTNG, ElTE 
She contains The Ideas or not , and we shall compel our respondent to concur , that the reason-sources , 
EXEL TO E101), EITE μη. καὶ AVAYKAOOLEV TOV AMOKPLVOLEVOV OLOAOYELV, Ol AOYOL 
such as , the creative and propelling powers of all visible entities , are Contained/Enclosed within Her . 


KOL ὡς καὶ αἱ ποιητικαι καὶ αἵ κινητικαι SOVALELG παντῶν TOV POLVOMEVOV ELGL EV TADTY : 
For all such beings that are brought to completion through inferior powers , subsist in a Superior 


γὰρ TAVTA OOM επιτελειται δια τῶν καταδεεστερῶν, ὑφισταται κρειττον 
and More-perfect way from More-Whole Beings . Therefore , by Being The Mother of All Beings , 


καὶ TEAELOTEPOV απὸ τῶν OALKMTEPOV . ovv ovoa μητήῆρ Tlavt@v 
The Nature of The All would contain the reason-sources of All Beings (Invisible & visible) . For 


ἡ φύσις TOD παντος AV περιίξχοι τοὺς λογοὺυς : yap 
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otherwise , it would also be absurd , on the one hand , for art to create , which imitates physical 


OALMS και ατοπον μεν τὴν τεχνὴν ποιῖξειν μιμουμενην τοὺς φυσικοὺς 
reason-sources , and yet Nature Herself be without reason-sources and without internal measures . But 


794 τους λογοὺς και αὐτὴν ανεὺ λογῶν KOALAVED τῶν ἐνδῶν μετρῶν. Αλλα 
if on the other hand , Nature has reason-sources , then there must be some Other Cause prior to Her , 

El και ῃ φυσις EYOL τοὺς λογοὺς, καὶ SELELVAL τινα GAANV αἴτιαν προ ταύτης 
that contains The Ideas . For on the one hand , just as Nature is able to act in these bodies , in the same 


περιεκτικὴν TOV ELOWV: YAP HEV ὥς HLOIG δυνασα TOLEL EV AVTOLG τῶν σωματῶν OLTWS 
way , you might conceive , for example , a carpenter working in his pieces of wood , and from the inside 


ει νοήσεις OLOV κατα τον τεχνιτὴν δυναντα KATA τῶν ξύλων, καὶ ενδοθεν 
hollowing , straightening , drilling , and shaping them. For Nature has been disposed in such a way ; 
κοιλαινοντα ,EVOLVOVTA ,TETPALVOVTO ,OXNUATICOVTA ALTA . YAP ἡ φυσις πεπονθεν Τοιοῦτον TL 
by being thoroughly-immersed in bodies , and innately-dwelling-in their masses , and by breathing Her 
συνδιαβαπτιζομενη τοις σώμασι, καὶ EVOLKOVDGMA αὐτῶν τοις ογκοις, συμπνεοῦσα τὴν 
motion and Her reason-sources into them from inside . For a Resource like Her was necessary , for those 


κινησιν και τοὺς λογοὺς avtoig δἜνδοθεν. yap τινος αἴτιας τοιαῦτης Εδει τοις 
that are moved from something other than themselves (masses) ; a Non-rational Resource which is , on 


ετεροκινήτοις αλογον ἣν ειναι 
the one hand , innately-present , in order that It may not be removed from the bodies that are perpetually 
μεν προσήκει, ινα μη αφιστηται τῶν σωματῶν αξι 
in need of an indwelling Cause/Resource (like : Like : : irrational : Non-rational) , and on the other hand , 


SEOMEVOV τῆς συνοικουσης αὕτοις AITLAS , δὲ 
had to possess their reason-sources , in order that It be able to guard them all within their own bounds and 


EXELV αὐτῶν AOYOUG , Wa δύνηται OVAATTELV παντα EV TOLG OLKELOLG OPOIG καὶ 
move them all in their appropriate way . Therefore , Nature belongs to other entities , and not to Herself , 
κινεῖν TOVTO KOTO TO προσῆκον. δ᾽ ovv Η φύσις εστι αλλῶν «καὶ οὐχ EQUTIS, 
since She has been rendered Non-rational in accordance with Her Rank (within the Co-ordinate series) . 


ἡλογώμξνη κατα τὴν OLKELAV ταξιν. 
Thus , The Most Authoritative Cause must be Transcendent over the entities that are created . Surely then 


δὲ τὴν κυριωώτατην αἰἴτιαν Δει εξηρησθαι τῶν ποιουμενῶν: γοῦν 
by as much as The Maker Transcends that which is created , by so much more purer and more perfect 


οσῶ TO ποιοῦν ξεξηρηται τοῦ ποιούμενου, TOGOLTM καθαρώτερον και TEAELWTEPOV 
is the creation It makes ; and generally , if Nature is Non-rational , then She needs a Cause to Guide Her . 
TOUL: καὶ OAMG, EL ηφυσις GAOYOS , SELTAL TOL αγοντος αὑτην. 

Therefore , there exists some Other Cause Prior to Nature , which also contains the reason-sources , 


οῦν EOTL τι Αλλο προτῆς φυσεως καὶ ἔχον τοὺς Aoyouc , 
upon which , all the entities in The Kosmos must necessarily be dependant . For to entrust The All 


εις οὺς τὰ παντὰ εν τῶ KOOLO δει την αναρτησιν: γὰρ ENITPEWAL TO παν 
to non-rational reason-sources , would be I believe , really irrational and indeed incorrect . So then, it is 
αλογοις λογοιῖς , μὴ OW , THOVTLAAOYOV N 7 οὐὔκορθον. τοινὺν 
necessary to put the reason-sources in some Other Being that will Know/See that which is within Him , 


AvayKkatov θεσθαι τοὺς AOYOUG EV τινι αλλω ELONOOVTL τα εν αὐτῷ 
whose Activity/Energy will be at the same time , Cognitive and Creative. For it would be absurd that 
EVEPYNOOVTL αμα YVOOTIKOG και ποιητικῶς : γὰρ ατοπον 

on the one hand , we should be cognizant of The All and The Causes of those that come to be , but 


μεν ἡμᾶς γινώσκειν TOTAV καὶ τας αἴτιας τῶν γιγνομξνῶν, 
on the other hand , The Maker Himself be ignorant of both Himself and of the creations He makes . 
δὲ : TO TOLOLDV ALTO ἀγνοεῖν καὶ ξεξαῦτο και τα ποιουμενα TAP’ αὐτου. 
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Accordingly then , That Knowledge which is also Greater than our own will Reside in The Cause 
apa γνώσεως και Κρειττῶν τῆς NMETEPASG EOTOAL εν τῇ αἴτιὰ 
of The Kosmos , inasmuch as He not only Knows That Kosmos , but also Gives Subsistence to ΑἹ], 
795 τοῦ κοσμου, και καθοσον HEV οὐ HOVOV γιγνώσκει EKELVT] , αλλα καὶ VOLOTHOL TAVTA , 
whereas we only recognize . Then if The Demiurgic Cause of The All , Knows All, 
δὲ NHELG μονον YLYVMOOLEV . SE EL TO δημιούργικον αἴτιον TOD TAVTOG YLYVWOKEL TA TAVTO , 
and if on the one hand , He looks to the outside , again He will be ignorant of Himself and will be inferior 


El LEV βλεπον 660, παλιν αγνοήσει EALTO καὶ EOTAL καταδξεεστερον 
to a particular soul . But if on the other hand , it is to Himself , that He looks , then All The Ideas are 
μερικης ψυχης : δι δὲ εις ALTO βλεπον., παντα τα ELON EOTL 


in Him, both Intellectual and Cognitive , and not outside in phenomena only . 
EV αὐτῶ, νοερὰ καὶ YVMOTIKA, καὶ οὐκ EGW EV τοις PALVOLEVOIG LLOVOV . 
Now then, in the fifth place , we must also consider this argument . It is said , 
TOLVDV Πεμπτον σκξπτεον κακεινον τὸν λογον : φασι, 
that All Beings produced by an Unmoving Cause are Unmoving and Unchangeable , but those that come 


τὰ MAVTA γενομενα εξ AKLVNTOD AITLAG AKIVYTA καὶ ἀμεταβλητα, SE τὰ εκ 
from a moveable cause , are on the contrary , both mobile and changeable , being sometimes in one state 


KLVODHEVNG EUTOAL καὶ κινητα καὶ WETABANTA εἜχοντα αλλοτε 
and sometimes in another. Then, if this is so , All Beings which have an Essential-Being that is Eternal 


αλλως. δὲ Εἰτοῦτο και, πανταὰα οσα κατα τὴν OVOLAV EOTL αἰδια 
and Unchangeable , They are produced by an Unmoving Cause . For if They come from a mobile cause , 
καὶ ἀμεταβλητα., ταῦτα YEYOVEV εξ AKIVNTOD AITLAG : γὰρ El δκ κινουμενης, 
they will be changeable , which is impossible . Thus , All Unmoving Beings , come from an Unmoving 


ἔσται HETABANTA , OTEP ASVVATOV: οὖν TAVTATAGKIVHTA YyEyovev εξ AKIVNTOD 
Cause , if indeed They come into Being at all . Then, shall we not say , that Man, in the absolute sense , 


QUTLAG , ElTEp yeyove καὶ δηλαδη. ovvap’ οὐκ φήσομεν TovavOpmmov anrwsc , 
I mean The Idea Itself , and Horse , The Idea Itself , come from a Cause , seeing that The Whole Kosmos 


EY@ TO ειδος ALTO , καὶ TOV ᾿ππον, TO δειδος ALTO ,EG AITLAS , EINEP O συμπας κοσμος 
also depends upon a Cause ? Upon what kind of cause then ? An Unmoving or a movable cause ? 

και LPEOTIHKEV EF αἴτιας ; Ek ποιας AITLAG OLV; APA AKLVNTOD ἢ τινος KIVODLEVI§ ; 
Surely then , on the one hand , if from a movable one , the human species will at some time disappear ; 


én μεν ει κινουμενῆς ,ϑο»το ἀνθρώπειον E160G OTE EKAELWEL : 
for everything established by a mobile cause is naturally liable to disappear . Thus I will ask the same 


YAP TO παν ὑποσταν EV KLVODHEVNG αἴτιας EOTLV TEMOKOTOV EkAELTELV . dE Ερησομαῖι TO AVTO 
questions about The Sun , about the Moon , and about each of the other Stars ; do these also come to be 
περι τε NALOD καὶ περι σελήνης καὶ περι EKAGTOD τῶν QOTEPOV , APA ταῦτα καὶ YEYOVEV 
from an Unmoving Cause or a mobile cause ? For if they come from a mobile cause , then the essential- 
εξ ακινήτοῦ QITLAG ἡ κινουμενης ; Yap él εκ κινουμξνης, τῆς ουὐσιας 
being in these , will also be subject to change. But if it is from an Unmoving Cause that These and All 


EV τουτοις καὶ cotat μεταβολή : δὲ ει εξ QKLVYTOD καὶ ταῦτα καὶ παντὰ 
such Ideas that are Eternal in The Kosmos are derived , where are Their Unmoving Causes ? For it is 


οσα Elon αἰδιὼς εν τῶ κοσμῶώ ἔστιν, ποὺ τοῦτῶν τα ακιῖνητα αἴτια; yap 
clear that They are not in bodies ; for it is the nature of every physical body to be moved . Are they then , 


SNAOV ὡς OVDKEVOMUAOL: YAP πεφῦκὲν παν φυσικον σῶμα κίινεισθαι, apa 

in Nature , as Their immediate cause ? But Nature is Non-rational , and so Genuine Causes must be 

EV φυσει προσεχῶς : GAA? φῦσις αλογος.,, δὲ. τα κυριῶς αἴτια SEL ELVAL 
Intelligent and Divine . Accordingly then ,The Unmoving Causes of these Ideas are Primarily in Intellect , 
vospa και θεια. αρα Τα ακινητα αἴτια τῶν τουτῶν ELOWV EOTL πρῶτος EV VO: 
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for They exist in a secondary way in souls , and in a tertiary way in Nature , and in a final way in bodies . 
yap δευτώερως EV ψύχη, KOL τριτῶς EV φυσει, καὶ ἐσχατῶς EV τοις σώμασι: 
For all entities exist either visibly or invisibly , either inseparably from bodies or separately ; and if 
796 YAP παντα EOTLV ἡ PALVOLEVOS ἡ ἀφανῶς. ἡ AYOPLSOTWS TOV σώματῶν ἡ χώριστος : καὶ EL 
separately , then either in an unmoving way in both Essential-being and Energy/Activity , or on the one 
χώριστος, n ακινήητῶς κατ᾽ οὐσιαν καὶ KOT’ EVEPYELAV, ἢ μὲν 
hand , in an unmoving way in their essential-being , but on the other hand , in ἃ mobile way in activity . 
ακινητῶς κατα OLOLAV , δὲ κινητὼῶς KOT’ ξδνεργειαν. 
Therefore , The Genuinely Unmoving Causes , are Those which are Unchangeable according to both 
ObV Kvplag Akivynta EKELVo QO ἔστιν GAUETAaBANTA κατ᾽ KOL 
Their Essential-being and according to Their Activity ; such as Those that are Intellectual . Then , second 
ODOLAV καὶ κατ᾽ EVEPYELQV , Ola τὰ vospa: ὃδε δεύτερα 
are Those that are on the one hand , Unmoving in Their Essential-being , but on the other hand , Mobile 
TO μεν ακινητα κατ ουσιαν, δὲ κινητα 
in Energy , such as Those that are Psychical (Always Self-Motive) . Then third , are those causes that are 
KOT EVEPYELA OLA TH ψυχικα : δὲ TPLTOV τὰ 
on the one hand, invisible , but on the other hand , inseparable from visible beings , such as those causes 
LEV adavn , δε QYOPLOTA τῶν εμφανῶν, οιὰ τα 
that are physical . Then last , are the visible con-causes that exist partibly in sensible objects . For 
φυσικα : δὲ τελεῦύταια καὶ τὰ δμφανῇ οντα και μεριστα EV τοις ALGONTOIC : γὰρ 
even so far extends The Procession of The Ideas , and with them , Their descent comes to an end. 


LEX PL προιοῦσα τῶν ELOM@V τουτῶν ἡ vdEoIg κατεληξἕεν. 


[[ It is clear from these arguments that the word Logos has a far-reaching significance , or to put it 
in the Logoi of Pierre Grimes , our Beloved Teacher and Hierophant of Ancient Philosophy : 
“T have tried to bring my students to use the word Logos , 
and try to get them to see , 
that It is , a Divine Intelligence , 
Flowing through The Natural World.” jfb]] 


Surely then , in the sixth place , let us consider The Underlying Reality of The Ideas 
dn οὖν Extov AVACKEY OLENA τῆς ὑποστασεῶς περι TOV ELOWV 
in another way , by taking our departure from the demonstrations themselves . For it is generally agreed 
αλλον TPOTOV ορμηθεντες απ’ τῶν ANOSELEEMV αὐτῶν : γὰρ AMAVTEG ομολογοῦμεν 
that all demonstration proceeds from premises that are prior and more authoritative , and demonstration 


τας πασας αποδειξεις γιγνεσθαι εκ TPOTEPOV και τιμιώτερῶν,, καιη αποδειξις 
has been thought by some persons to be , so great and august , so that it has also been assumed to be 


εδοξεν τισι εῖιναι OVTM HEYA καὶ GEUVOV,WOTE και θεσθαι 
superior to the method of division itself . At this time then , let this common agreement be granted , 


KPELTTOVa τῆς μεθοδοὺ SLALPETIKNS AVTNV. TOLVDV KOLVOV ομολογημα Κεισθω 

that demonstration is generated from causes that are also by nature more authoritative . Then, these 
τὴν αποδειξιν εξ αἰτιῶν ELVALKAL φύσει τιμιώτερῶν. AAA’ ταῦτα 

demonstrations arise from premises which are universal , for every demonstration proceeds from them . 


αι αποδειξεις εξ τα ὧν εστι καθολοῦυ : YAP πασα αποδειξις EK TOUTOV: 
Accordingly then , these are causes for those proofs demonstrated from them . Therefore when the 


apa ταῦτα αἰτιὰ τοις δεικνῦύμενοις εξ αὐτῶν. ovv ταν o 
astronomer says that the circles in Heaven bisect one another , seeing that every greatest 


QOTPOVOLOG AEYN τοὺς KUKAOUG EV OVPAV® διχα TELLVELV AAT AOUG , ETELSN TAG μεγιστος 
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circle bisects its like , is he demonstrating or not ? And yet he has based his insight 
κυκλοςδιξοτομει TOV ομοιον, TOTEPOV ATOSELKVLOLV ἡ οὐ 3 KALTOL TETOINTAL τὴν ETLBOANV 
upon a universal . Where then , shall we find The Causes of the cutting of these circles in Heaven 
απο tov καθολου. Ποὺ dn εὑρήσομεν τα αἴτια τῆς τομῆς ταῦτα TOV κυκλῶν EV οὐρανῷ 
that are even more universal than the circles ? For on the one hand , They will not be found in bodies ; 
καθολικῶώτερα αὐτῶν ; yap LEV οὐκ ἔσται EVOWHQOL: 
for everything that is bodily is particular , thus on the other hand , They must be found entirely in an 
γὰρ παν TO OV EV σώματι EOTL HEPLKOV , δε δει παντὼῶς EV 
Immaterial Essential-being . Accordingly then , it is necessary that The Ideas have a prior existence to the 
ασωματῶ OvOla . apa avayKn τὰ E16) TPOLTAPYELV τῶν 
phenomena , and are The Causes of their being , by being More-universal and More-powerful than they . 
PALVOLEVOV , καὶ αἴτια τοῦτοις TOD δειναὶ OVTA καθολικώτερα καὶ δυνατώτερα αὑτῶν. 
Therefore , from this , it is also clear , as we said before , that knowledge compels us to posit/assume 
ovv avto0ev Eott καὶ δηλον, OEP ELMOMEV, τῆς ENLOTHENS αναγκαζούσης τιθεναι 
universals , by being both More-substantial and More-Causative than particulars , whereas The Ideas 


797 ta καθολοῦ καὶ οὐσιῶώτερα καὶ αἰτιώτερα τῶν καθ’ εκαστα, τα ειδη 

have a Prior Beginning , and it is from Their being Separate , that these particulars derive their reality . 
MPOLTAPYELV . καὶ ELVOLL ALT’ EKELV@V OVTOV YWPIGTMV τοῦτοις τὴν ὑποστασιν. 

Then if you wish , consider from what source , both Socrates himself according to himself , and 
de Ειβουλει, oKxeyar ποθεν και OLMKPATHS αὕτος καθ’ AvTO, και 

from where , anyone else who have applied themselves to The Ideas , have arrived at the conception of 
ποθεν ει τις αλλος Ἔπεβαλε τοις ELOEOL, αφικετο εἰς EVVOLOLV 

their own Essential-being . Surely then , one who has already reverted/returned/converted to Intellect , 

TNS TALTNS ουσιας. δὴ ovv = avdpocg Eott ἡδη ETLOTPEWAVTOG εις νοῦν, 


and has observed the distinction between their psychical and their physical life , and have separated them- 
και θεασαμξνοὺ διακεκριμενῶς TE τὴν ψυχικὴν καὶ την σωματικὴν CONV , καὶ YOPLOAVTOG 
-selves from their composite life , and who sees nothing wonderful in assuming that the underlying- 
EALDTOV ATO TOD συνθετου, καὶ οὐδεν AAO θαῦμαστον ως το ὑποκει- 
-physical reality is one aspect , while the being/ideal-form that is being participated in this underlying 
—HEVOV ειναι LEV, δὲ TO ον O LETEXYOMEVOV EVTM DLTMOKEL— 
reality is another aspect , then still another , The Transcendent and Imparticipable Idea ; such a soul 


μενῶ αλλο , δὲ αλλο TO ECNPNMEVOV και ἀαἀμξθεκτον εἰδος, ἡ τοιαῦτ 

will be passionately-excited about the hypothesis of These Divine Monads . For on the one hand , the 
πτοια περι τὴν ὑποθεσιν τῶν θειῶν μοναδῶν. yap μεν O 

common person , who has confused their own life , with the life of his composite nature , is unable 


πολὺς, καὶ αναμιξἕας τὴν savtov Conv τη CwN τοῦ συνθετου . αδυνατει 
to distinguish between that which is being participated and that which is Unparticipated . For the one 


διακριναι το μετεχομᾶὲνον και το ἀμεθεκτον : γὰρ τον 
who has seen the separation should himself become , as far as possible , the kind of person who has risen- 


θεασαμξνον TO YMPLOTOV και ALTOV γενεσθαι εις δῦναμιν προσηκει τοιοῦτον οἷόν ξεξανασ 
-above their body because they have seen into that separable part in themselves . Thus on the other hand , 


—TAVTA TOD σώματος καὶ ATOBAEYWAVTA εις το χῶριστον EV ELTM: δὲ 

the one having an excellent disposition, who has indeed seen the distinction between them in themselves , 
O σπουδαῖος τοηθος, γε θεασαμδνος τὴν διάκρισιν TOLT@V ad’ EAVTOD 

pursuing it universally , and thus conceives of The Transcendent and Immaterial Monads that are Prior 


LETELOLV EMLTA OAM, καὶ EMLVOEL TAS εξηρημξνας καὶ αὐλοὺς μοναδας TPOTEPASG 
to all of the participated Ideas/Forms . And not only with respect to Ideas does he proceed in this way , 


TOAVTOV τῶν μετεχομενῶν ELOOV . Kat οὐκ μονῶν &TL TOUTOV OvTMS , 
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but he also advances the same way when he considers Motion , by seeing that on the one hand , all this 


αλλα καὶ AVELDL TOV AVTOV τροπον ENMLTNSG KIVNOEMS , ορῶν μεν παν τοῦτο 
body by its own nature is moved-by-another , and is in need of some outside source of motion 


TO σῶμα κατα τὴν αὑτοῦ OLKELAV HLOLV OV ETEPOKLVTOV καὶ SEOLEVOV αλλαχοθεν KIVNOEMS 

for this to come about , and that on the other hand , The Primary and Most-authoritative Source of Motion 

εις ταῦτα καθηκουσης, δὲ τὴν πρώτην και KUPLOTATHV κινήησιν 

resides in That which moves The Wholes ; for That possesses The (Active) Motion of The Mover , while 
EV TO KIWNTIKO® TOV OAMV: YAP EKELVO EXEL τὴν KLVNOLV TOD KLVODVTOG , και 

the body has the (passive) motion of that which is being-moved , and the motion in this , is an image 


TO σῶμα τὴν τοῦ κινητου, καὶ ἡ κινησις EV τοῦτῷ ELOMAOV 

of The Primary Motion in That First Mover ; for That Motion is on the one hand, Perfect , since it is 

TNS προυπαρχουσῆς EV EKELV® : YAP EKELVT κινησις LEV TEAELA, γαρ 

Energized/Actualized ; while on the other hand , the motion in body is an imperfect energy , and the 
EVEPYELOL : δε ῃ εν τοῦτω ατξλης EVEPyELA, dE TO 

imperfect gets both its underlying reality and perfection from The Perfect . And certainly , in the case of 


OTEAES EXEL TE τὴν ὑποστάσιν καῖιτο TEAELOV EK TOD TEAELOD. Kat μὴν τῆς EM 
Knowledge , on the one hand , we see that knowledge of bodies is the lowest form , whether you wish 


γνώσεως μεν ιδειν τὴν γνῶσιν TOV σώματῶν EOTLEGYATHV , EltEe εθελει 

to call it perception , or imagination . For all such knowledge is devoid of Truth , 

προσαγορεύειν aLoONtiKHy, Elite φανταστικην. γὰρ Πασα ἡ TOLALTY γνῶσις EGTLV ALOLPOG αληθειας 
and fails to touch The Essential-being of affairs in general ; since it sees nothing universal or in general , 


καὶ οὐκ EPANTETAL τῆς ODGLAG τῶν πραγματῶν, καὶ θεώρει οὐδεν καθολοὺ καὶ KOLVOV , 
but sees everything in its last vestige ; in every particular shape and in every particular form . While 


αλλα TAVITA εσχηματισμενα παντα μεμορφωμενα παντα μερικα : δὲ 
More-perfect is The Knowledge that is Formless , Shapeless , Immaterial , Existing In and Of Itself , 
TEAELOTEPA EOTLV ἡ γνῶσις ἀμορφωτος, ἡ AOYNHATLOTOS , ἡ αὐλος, N OLGA καθ’ αὐτὴν καὶ EALTI , 
and of which , sense-perception is an image , being an imperfect form of knowledge , not springing from 


και ἧς ῃ αιἰσθησις ειἰδῶλον, οὐσα ατελης γνῶσις οὐχ 
itself , but conditioned by another . If then in the cases of Motion , of Knowledge , and of our own lives , 


EALTNG ὃν AAA. Et TOLVLV OVTH ENL TOV KIVIOEOV καὶ ETL TOV γνώσεων KOU ETL της CONS 
The Same Fundamental Law also applies for all The Genera ; between the one that participates , and the 


ο αὕτος λογος καὶ ὃπι τῶν αλλὼν δειδῶν, αλλο μὲν TO μετεχον, αλλο δὲ 
the one being participated , and The Imparticipable ; the matter is one aspect , the form-in-matter another , 

TO LETEYOLEVOV , αλλο δε TO ἀμεθεκτον, τὴν LANV εἰναι GAAO HEV , TO ξδιδος EV AUTH αλλο δε, 
and another The Separate Idea . For on the one hand, it is not the case that God and Nature , somehow 


αλλοὃδὲ το -YOPLOTOV. yap LEV Ov o τε θεος και ἡ φυσις TOD 
created the imperfect beings ; whose nature is both indistinct and dependent on another , yet on the other 


TEMOUNKEV τὰ ατελη οντα καὶ αμυδρωῶς και EV αλλω, δε 
hand , failed to produce Perfect Beings , that are Completely Real and Exist ΟΕ Themselves. Rather , 


οὐ παρήγαγεν TO TEAELA και TEAELMGOVTA καὶ OVTA εαυτῶν: AAA 
God Established These far in advance , and from Them are derived the more indistinct beings , that are 


DIMEOTIOE ταῦτα TOAAW TPOTEPOV , καὶ EK TOLTOV TA αμυδροτερα OVTO 
participated and immanent in matter. Thus on the one hand , It is through such thoughts that Socrates , 
καὶ μετεχομενα καὶ EVTN LAN. OvV μεν Διὰ ταῦτας τας EVVOLAG καὶ LOKPATIS 
and any other like him, are led to posit The Ideas , and to separate the underlying reality of those that are 


και τις αλλος εἰ δη, AVNYETO εἰς θεσιν τῶν ἰδεῶν, καὶ YOPIG Ὀφεστήηκοτα τα 
said to be participated by particulars , from Those that Exist In and For-Themselves . For most of all , 
EAEYE μετεχομενα TOV ὑπο καθεκαστα, τα dE avta καθ’ avTa. yap μαλιστα 
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This Separateness , properly belongs to The Ideas . 
τοῦτο TO YWPIG TPOONKEL τοιςεξιδεσι. 
But if one must concisely state the cause/reason , by means of which the hypothesis of The Ideas 
d& Εἰ ὅδει σύντομῶς εἰπεῖν τὴν AITLAV δι᾽ ἣν TNS ὑυποθεσεῶς τῶν ειδῶν 
was adopted/chosen/preferred by them , one must say that all these visible objects , whether Heavenly or 
NPEOKE (a1pE@) EKELVOLG , AEKTELV OTL MAVTA ταῦτα OPATA , OOH OVPAVLIA και 
Sublunary , exist either spontaneously/without a Cause/by chance or by a Cause . But that it should exist 
LTO σελήνην. ἔστιν ἢ απο ταυτοματοῦ nN kat’ aitiav . Αλλα 
without a cause is impossible .For then , Superiors will be classed together with inferiors ; Intellect with 
ATO ταὐτομάτου, ASVVATOV : YAP THA KPELTTOVA EOTAL EV TOIGVOTEPOIG, VOLS καὶ 
reason , and Causes with those derived from Causes , and in this way those that have been completed 
λογος καὶ αἴτια KOI TO απ’ αἴτιας, κα οὕτω TO αποτελεσματὰα 
will be superior to their Causes , and besides this , as Aristotle says , Causes that exist according to (By) 
KPELTTO  TOVAPYOV, καὶ προς TW, 0 0 APLOTOTEAES φησιν, αἰτιῶν ειναι TAKAO’ 
Themselves , must exist Prior to those that happen by chance ; for the cause which happens by chance , 
αὐτα δεῖν προ τῶν κατασυμβεβήηκος: γὰρ το Kata συμβεβηκος 
is a by-product of True Causes , so that That which exists Causally , will be More-ancient than that which 
EkBaotc TODTOV , MOTE τὸ ἣν KAT’ AITLAV av πρεσβύτερον TOD 
happens by chance , even if The Divinest Parts of the visible realm have come about by chance . But if 
απο TALTOUATOD, καὶ δι τα θειοτατα τῶν φανερῶν ἣν αποταυτοματου. δε Et 
there are Causes of all beings , then either They will be many and unconnected , or One . But if they are 
799 EOTLV αιτιὰ παντῶν, τοι EOTAL πολλα KALQAOLVATTA, N EV: GAA’ EL 
many , we shall be unable to say , what makes The Kosmos One ; and yet The One is superior to the 
πολλὰ, ECOMEV οὐχ λέγειν, τι TO TOLODV TO TOV EV: KOITOL TO EV KPELTTOV TOV 
many , and the whole to the parts. But if there is One Cause of The Whole Kosmos , and in respect to 
πολλῶν. καὶ TO OAOV TOV μερῶν. ὃξ Εἰ ἐστιν EVOG AITLOV. τοῦ ολοὺ καὶ ὃν προς 
which all Beings are Ordered-together ,on the one hand , it will be strange if this Cause is without reason ; 
ο παν ODVTETAKTOL , μεν QtTOMOV El τοῦτο αλογον : 
for there again , there will be something superior to the “cause” of all , among its later productions , such 
yap παλιν EOTOL τι κρειττον τῆς AITLAG παντῶν τῶν Ὀστερῶν 
as that being which acts according to reason and knowledge , which will belong to The All and be a part 
TO ποιοῦν κατὰ λογον καὶ γνῶσιν, εισῶ TOD παντος καὶιον μξρος 
of the whole , which is such as it is , by being derived from an irrational cause. But if on the other hand , 
TOLD OAOD, οξστιν τοιοῦτον an’ αλογοὺῦ αἰτιας: δι δὲ 
This Cause has Reason and Knows Itself , then without a doubt , It knows Itself to be The Cause of All ; 
ἔχον λογον καὶ γιγνῶσκον AUTO , δήπου οιδὲν εαῦτο ον αἴτιον τῶν παντῶν, 
otherwise , by being ignorant of this , it will be ignorant of its own nature . But if it knows that according 
n αγνοοῦν τοῦτο αγνοησει THVEADTOD φυσιν. δὲ Et OlOEV OTL κατ’ 
to Its own Essential-being , It is The Cause of The All , then It also knows that of which It is The Cause ; 
ODLOLOV ἔστι αἴτιον TOLD MAVTOG, καὶ O1dE ov αἴτιον : 
For That which Knows The One in a determinate way , must necessarily also know the other . Therefore , 
yap το ειδος θατερον ὠρισμενωὼς εξ ἀναγκῆς και οιδὲν θατερον: ovv 
It knows both The All and all of which The All consists , and of which It is also The Cause. And if 
OlWEV KOLTO παν καὶ TAVTA εξ WV TO παν «και ὧν καὶ αἴτιον: καὶ δι 
this is so , then it is by Looking into Itself and by Recognizing Itself that It Knows what comes after It . 
τοῦτο, apa PAEMOV εις EALTO καὶ γιγνῶσκον EQLTO O10 TO μετ’ αὐτο: 
Hence it is by Immaterial Reason-sources and Ideas that It knows The Kosmic Reason-sources , 
apa αὐλοις λογοις καὶ ειδεσιν οιδὲε τοὺς KOOLUKOUG λογοὺς 
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and The Ideas of which The All consists ; and The All is in It , as in a Cause separate from Matter . 
KOLTa EldN εξ ὧν TOTAV , καὶ τὸ MAVEV αὐτῷ ὡς EV αἴτια YOPIG της VANS. 
This is the reasoning that was adopted by Zeno and by those who posited The Ideas . 
τοῦτο NPECKE Ζηνῶνι και τοις τιθεμένοις τας ιδεας : 
And neither is it so that while on the one hand , those men supposed The Ideas as existing in this way , 
και οὐχ μὲν OL EKELVOL AVSPES ὑπέλαβον περι τῶν ἰδεῶν ὡς οὐσῶν οὑτῶς, 
on the other hand , that those wise in divine matters supposed in another way . For the theologians also 
og οισοφοι τα θεια αλλον τροπον, αλλα οι θεολογοι καὶ 
have been a part of this transmission . For on the one hand , Orpheus says that “all of creation came to be 
EYEVOVTO ταῦτης TNS TAPASOGEMS , YAP μεν Ο Ορφεὺς φησιν τα πάντα γεγονεναι 
in Zeus , after the swallowing of Phanes/Phanetos” , seeing that , on the one hand , The Causes of all 
800 ev tw Aut μετὰ THY καταποσιν TOD Davnytos , επειδῇ μεν αἴτια παντῶν 
creations in The Kosmos appeared in ἃ Primary and Unified Way in Him, but on the other hand , They 
τὰ TOV εγκοσμιῶν AVEOAVN πρώτως καὶ NVMALEVWG EV EKELVO , δὲ 
appear in a secondary and distinct way in The Demiurge . For There , The Sun , The Moon , The Heaven 
SEVTEPWS και διακεκριμενῶς EV τῶ ONHLOVPYO : YAP EKEL O ἡλῖος, καὶ ἡ σελήνη, καὶ O ODPAVOG 
Itself , the elements , and Eros The Unifier , and all the rest came into being Absolutely/Simply One , 


QUVTOG , καὶ TA OTOLYELA , καὶ O Epws ο EVOTOLOS , καὶ MAVTA YEYOVOTA OTAWS δν 
“thus naturally flowing-together in the belly of Zeus” (Orph. Fr. 167-b7 Kern). 
δ’ TEMUKEL ovppa = evi yaotept Ζηνος 


And not only did this suffice ; for Orpheus also gives us The Order of The Demiurgic 
Και οὐκ μονον τοῦτοις NPKEGON(APKE®) , αλλα καὶ TAPASLOWOL τὴν TAELV TOV δημιουργικῶν 
Ideas , through which , sensibles have also received the order and arrangement such as they have. Thus 


TOV εἰδῶν, OV ἣν τὰ αἰσθητα και ELQYE ταξιν και διακοσμησιν TOLOLTHV . δὲ 
The Gods have indeed thought it well , to reveal The Truth about these matters to men , and have told us 
Ot θεοι γξ αξιώσαντες εκφηναι τὴν αληθειαν περι TOLTOV AVOP@TNOIG και ειρηκασι 


what is , The Unique Source of The Ideas , and where , The Full Company of Ideas is Primarily Founded ; 


τε ἢ μιὰ πήηγη TOVEIO@V, καὶ TOD τὸ πληρῶμα τῶν Eld@V πρῶτον υὑπεστη 
and how , They go forth to assimilate to The Father of The Kosmos , all the beings that are in It , both 


καὶ πῶς προῖον αφομοιοι TH πατρι τοῦ KOGHOD TAVTA τὰ εν αὐτῷ, τε 

The Beings that exist as Wholes and those that exist as parts. And so for the sake of the majority of 
τα ως ολα και TO μερη : καὶ δε EVEKQ τῶν πλειονος 

sympathetic hearers of this doctrine , they themselves must recall the underlying meaning in the 

συμπαθειας AKPOMLEV@V περι TO SOYA, αὐτῶν μνησθηναι τῶν κειμενῶν τοις 

Chaldaean Oracles : 

Χαλδαῖκοις AOYOIGS : 


The Intellect of the Father Noisily-gushed-forth , 
Νοὺς πατρος ξερροιζησεί(ροθεω) 
Conceiving with His Fully-flowered Will 
vornoas ακμαδι(ακμη) Bovan 
Multi-form Ideas ; 

Παμμορφοὺς Eas : 

Thus They Leapt-forth 
de εξεθορον(εκθρώσκω) 
Flying-from This Unique Source : 
αποπτασαι(πετομαι) LIAS TNYNS 
For such was The Will and The Aim of The Father . 

yap πατροθὲν env te BovAn τετελος. 
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But They were Portioned-out by The Fire of Intellect , 


AAW’ ἐμερισθησαν TUPL νοερῷ 
Being-Providentially-Allotted among Other Intelligent Beings . 
μοιρηθεισαι Εις αλλας νοερας : 


For Their Lord had Placed Before 
yap αναξ Προυθηκεν 
This Multiform Kosmos 
TOADLOPOW KOGL@ 
an Imperishable Intellectual Model , 


αφθιτον voEpov τύπον, 
According to which The Kosmos Eagerly-followed Its traces , 
κατὰ οὐ κοσμον δπειγομᾶνος ἴχνος 
The Kosmic Form was made manifest by having been Graced with Manifold Ideas . 
κοσμος μορφης edavOn κεχαρισμενος μετα Παντοιαῖς Eats : 
Of which there was One Source , 


Ov μια πηγη , 
Out of which They burst forth , 


E& ηης ροιζουνται 
While Innumerable others were portioned-off 


ONAGTOL αλλαι LELEPLOLEVOLL 
being-flooded throughout the body of The Kosmos , 


Pnyvopévat περι OWOLATIV KOOLOD , 
which just like a bee-hive , forever-bears about the dreadful hollows . 


QL EOLKDIAL σμήνεσσιν HOPEOVTAL περι Σμερδαλεοὺς KOATIOUG , 
Thus Providing banquet tables all-around , both here and there ; 
801 τ᾽ παρασχεδον Τραποῦσαι αμφι αλλυδις AAAN , 
Intelligent Intellections , issued from The Paternal Source , 


voepat ἔννοιαι, απο πατρικῆς πηγης, 
Having-laid-hold-of The Mighty Flower of Fire . 


Δραττομξναι πουλὺ ανθος πΌυρος. 
Thus at The Very Summit of Sleepless Time , 


ακμη AKOLUNTOD χρονου, 
This Primary , Self-sufficient Source of The Father 


πρῶτηῃ AvtoteAnS πηγη πατρος 
Sprouted-forth These Primally-generative Ideas . 


eBAvos tacde Apysyovovcg ιδεας. 


Surely then , through these words The Gods have revealed both where The Ideas have Their Foundation , 


én Ava TOLT@V Ol θεοι εξεφηναν καὶ ποὺ τῶν LOEWV ἡ ὑποστασις, 
and in what God , Their Single Source is Contained , and in what way Their Plurality Proceeds from 
καὶ τις ο θεος αὑτῶν τὴν μιαν τὴν TNYEV EOTLV TEPLEYWV , καὶ OTWS TO πληθος προεῖσι EK 
This Source , and how The Kosmos has been Artfully-derived in accordance with Them ; and also that 
ταῦτης TNS TNYNS , καὶ πῶς οκοσμος δεδημιουργηται κατ᾽ αὐτας, και OTL 
They are The Active-agents of all The Kosmic systems , and that they are All-Intelligent in Essence , 
ELOL κινητικαι παντῶν TOV κοσμικῶν συστηματῶν,, καὶ OTL πᾶσαι VOEPAL κατὰ τὴν OLOLAY , 
and that They are All-manifold according to Their Properties/Characteristics/Qualities . 


και OTL ELOL παντοιαι κατα τῆς ιδιοτητας : 
π᾿ 
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We could also see many other details by going deeper into the interpretation of these Divine 
av Kat θεωρησειῖεν πολλα αλλα τις βαθυνας περι THY ESNYNOLV TOVTOV TOV DELwV 
conceptions . But for now , the very least one should understand from the present details is that The Gods 
νοηματῶν : ἀλλα νὺν TOYE ANTMTEOV EV TM MAPOVTL τοσοῦτον OTL οι θεοι 
also bear-witness to the insights of Plato , both in calling The Ideas These Intelligent Causes , 
και ELAPTOPTNOaY ταῖς ἐπιβολαῖς TOD Πλατῶνος, TE KAAEDAVTES τας ιδεας ταῦτας νοερας ALTLAG 
and in saying that The Kosmos has been molded in accordance with Them. So if arguments persuade us 
καὶ ElMOVTEG τὸν κοσμὸον τετυπῶσθαι κατ᾽ αὐτας. TOLVDV Εἰ 01 λογοι πειθουσιν NHAC 
to the hypothesis about Them , and if those that are wise like Plato , Pythagoras , and Orpheus are agreed 
προς THY ὑποθεσιν περι TOLTM@V , καὶ οἱἵσοφοι Πλατῶν, Πυθαγορας, Ορφεὺς συνηνεχθησαν 
about Them , and if The Gods clearly bear-witness for Them , then one must regard as of little worth 
περι TOLTOV , καὶ οἵ θεοι ἐναργῶς ἐμαρτύρησαν τοῦτοις, φροντιστεον σμικρὰ 
the sophistical arguments themselves , that refute themselves , and have nothing knowledgeable nor sound 
TOV σοφιστικῶν AOYOV αὐτῶν, EANAEYHEV@V LO’ EALTO@V, οὔδεν ENLOTNMOVIKOV οὐδὲ LYLEG 
to say of themselves . For The Gods have clearly said that They are The Thoughts of the Father , for 
λεγοντῶν. YAP Ol θεοι Σαφὼς ειρηκασι ὡς ELOL EVVOLAL τοῦ πατρος, γὰρ 
They Abide in The Intellections of The Father ; and that They go forth for the creation of The Kosmos , 
LEVODOL EV ταῖς νοησεσι TOL πατρος : καὶ ὡς TPOEPYOVTAL προς τὴν SNLLLOLPYLAV TOL KOGLLOD , 
for the “Noisily-gushing-forth” is Their procession , and surely that They are “Multi-form” , by seeing 
yap ροιζησις EOTLV ἡ προοῦδος,καὶ δὴ ὡς εἰσιν παμμορφοι, ATE 
that They Contain The Causes of all this is partible ; and that from The Resourceful Ideas , others which 
TMEPLEXOLOAL TAG QITIAG TOV παντῶν HEPLOTOV : καὶ ὡς AMO TOV πηγαιῶν OEMV αλλαι αἱ 
have gone forward , having been assigned , “like swarms of bees” , to their allotted parts in the 
802 προεληλυθασιν TPOGAYOPEVOVTAL EOLKLIAL GUNVEDOLV KATA Al κληρώσαμεναι WEP τὴν 
creation of The Kosmos , and that thus They are generative of the second order of beings . Therefore , on 
SNMLOVPYLAV τοῦ KOGLOD , και ὡς εἰσιν YEVVTTLKOL TOV SELTEPOV . ODV 
the one hand , the Timaeus , places The Single Primary-Productive Cause of All The Ideas among The 
μεν O Τιμαιος ἀαἀπεθετο τὴν μιᾶν TPWTOVPYOV AITLAV παντῶν τῶν ELOWV EV τοις 
Intelligibles (for There exists The Living Being Itself , as we have shown elsewhere) , and on the other 
νοήτοις (γαρ εκβδι TO QLTOCWOV , ὡς απεδεικνυμεν EV αλλοις) δὲ 
hand , the Oracles say that The Source of The Ideas Preexists in The Demiurge ; and so these accounts 
τὰ Λογιὰ φασι τὴν πηγὴν TOV ἰδεῶν TPOLTAPYELV EV TA δημιουργῷ, και ταῦτα 
do not disagree with one another , as some might somehow think . For it is not the same thing to seek for 
ov διεστηκβ απ’ QAANAWV, ὡςτισιν αν ποὺ δοξειδν :γὰρεστιοὸὺ ταῦτον επιζητειν 
The Single and Holistic Cause of The Enkosmic Ideas , and to simply contemplate The Primary 
τὴν μιαν καὶ OALKNV CITIAV εεγκοσμιῶν διδῶν, καὶ ATAMG θεῶρειν τὴν πρώτην 
Manifestation of The Whole series of The Ideas . But The Scope of The One Order must be referred 
EKNAVOLV τῆς απασῆς σειῖρας τῶν LOEHV: GAA τὴν περίοχην τῶν μεν αναπεμπει 
to The Demiurge , and The Extent of The Other Order to The Intelligible Itself of The Divine Order , 
εις TOV ONLLOUPYOV , TOV δε EN’ τὴν VONTOV ALTNV τῶν VEL@V TAELV , 
from which both The Demiurge and All The Kosmic-Orders are Filled with Ideal Essential-Being . 
ad’ NS KaALO δημιουργος καὶ MAVTEG Ol SLAKOGLOL πληροῦται εἰδητικῆς οὐσιας. 
And because of this , I think , the Oracles speak of The Ideas as “Noisily-gushing-forth” from Their 
Kat διὰ τοῦτο ,οιμαι, ta Λογια φασι τας ιδεας ροιζουμενας απο EALTAV 
Intelligent Source and “being-portioned-off” into the bodies of The Kosmos , being distributed “both here 
τῆς νοερας πηγης KAL PEPICOMEVAG τοις σώμασιν TOL κοσμοῦ προσρήηγνυσθαι αλλυδις 
and there” , implying that The Cause of All Enkosmic Systems shall be Contained in This Source , 
αλλας, OS TNS αἴτιας TOV εγκοσμιῶν AV TEPLEYOMEVNS EV TALTY TH THYN, 
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according to which , all the compounds in The Kosmos come to be by The Will of The Demiurge . 
καθ᾽ ἢν παντα τὰ σύνθετα EV τῶ KOGUM γεγομενα κατα τὴν βουλησιν δημιουργικην. 
But The Ideas in The Living Being Itself , that are established within The Limit of The Intelligible , 
de Ta edn εν TO ALVTOCOW LOEOTHKOTA κατὰ ορον τον νοήτον 
are not said by Plato to move , nor to leap into bodies , but to impart 
ovte λέγεται ὑπο Tov Πλατῶνος κινεισθαι, OTE EVOPWOKELV τοις σώμασιν, AAAG ενδιδοναι 
essential-existence to all entities by Their Very Being alone . If then , to give subsistence through energy 
τὴν οὐσιαν πασιν τῷ ειναι αὐτῷ LOVO. Et τοινὺν το υφιστανειν δι᾽ EVEPYELAG 
and motion is secondary to The Creation that is Prior to energy and motion , it is clear beyond a doubt 
καὶ κινησεῶς EOTL δεύτερον τῆς TOINGEWS TPO τοῦ EVEPYELV καὶ κινεισθαι, δηλον δηπουθεν 
that What is Established Intelligibly and Immovably in The Living Being Itself , has also been allotted 
OTL TO LOPLHEVH νοητῶς KOL AKIVNTMS EV TO αὐτοζῶὼω , και EAQYE 
a Higher Rank than The Demiurgic Ideas. And The Demiurge is Form-giving in two ways , both 
UTMEPTEPAV TAELV TOV δημιουργικὼν LOE@V . Kato δημιουργος EOTLV ειδοποιος διχῶς, KAL 
by Virtue of The Source in Himself , and by Virtue of The Intelligible Ideas ; for There are The Holistic 
KOTO TNVANYNVEVEALT@® καὶ KATA τας νοερᾶς 1OEACG: γὰρ EKEL αἱ ολικαι 
Causes of All , and The Four Monads (Proclus: Theo of Plato ΠΙΡῚ187, Prometheus Trust Press) . Then from 
αἴτιαι παντῶν και αι TETTAPEG μοναδες. (Being, Life , Intellect , Soul) δὲ 
That Intelligible Realm , They begin to move through The Whole Divine Orders as far as to the last ones , 
803. εκειθεν αρξαμδναι φοιτῶσι δι᾽ τῶν DELWV OAWV διακοσμῶν μεχρι καὶ τῶν εσχατῶν 
so that the last and sensible images , also have some likeness (to Them) , in some cases more-clear , 
ὥστε τας TEAEVTALAG καὶ ALOONTAG ELKOVAS καὶ EXELV τινα ἀαπεικασιαν TOV HEV EVAPYEOTEPAY , 
while in others more-obscure . 
τῶν δὲ αμυδροτεραν. 
And if anyone of us is capable of following The Divine Processions , 
Και εἰ τις ἡμῶν εστι δυνατος εφεπεσθαι ταῖς θειαις TPOOSOIG , 
they can see by undertaking to examine the perceptible forms of material objects , that every perceptible 
τις KOV OWETOL περι ETLYELPN] σκοπεῖν TOD ALONTOD ειδοὺς τῶν EV LAN τιθεντῶν παν ALONTOV 
form , has received its properties from all of Them. For on the one hand , Self-motion Itself and Eternity 
E160C , ATOSEEAUEVOV τας 1OLOTHTAG TAVT@V. Yap LEV TO ALVTOKLVNHTOV ADTO και TO ALOOV 
are present in sensible forms from no other Source , than from The Primary Ideas ; for These are Eternal 
παρεστιν τοις ALGONTOIG ELSEGLV OLY AAAAYOVEV, ἡ ATO TOV TPM@TOV εἰδῶν : YAP EKELVA αἰώνια 
First ; which Participation They Perpetually hold-out to the beings in each succeeding rank in a secondary 
πρῶτον, α τὴν μεταδοσιν QEL EMOPEYEL τοις εφεξης και δευτερῶς 
oratertiary way. And inturm, on the other hand, each Idea exists as a Plurality , but is constituted 
καὶ TPITWS . av δὲ EKQOTOV εξιδος UTAPYELV HEV TO πληθος, αλλα ὑφεσταναι 
in accordance with Its Own Characteristic Number and is Filled with The Numbers Appropriate to It , and 
κατ᾽ tov ἀαριθμον καὶ συμπεπληρῶσθαι τοις αριθμοις οἰἴκειοις, καὶ 
because of this , The Ideas are Variously-derived , in ἃ way Unknown and Ineffable to us , from Different 
δια τοῦτο αλλο ἀναφερεσθαι αγνῶώστως KAL ἀρρητῶς ἡμῖν προς αλλην 
Divine Ranks , being-undertaken from The Summit of The Intelligible-and-Intellectual Realm , and from 
θειαν ταξιν, LTMOSEYETAL απὸ τῆς AKPOTNTOG τῶν νοητῶν και νοερῶν και 
The Ideas Established There , in ἃ Secret and Ineffable manner. And surely just like The Unification , 
TOV ELOMV υφεστηκοτῶν EKEL  KPLOLWG και AbOEYKTWS : καὶ dn ὥσπερ το δνιζειν 
on the one hand , of The Dispersed Essential-Being , and the defining , on the other hand , of an infinity 
μεν τὴν OKESAOTHV οὐσιαν, αφοριζειν δὲ τὴν απειριαν 
of generated entities within common limits , comes from The Unifying Orders and The Unifying Ideas , 
τῶν γεννητῶν τοῖς κοινοῖς TEPAOL , απο τῆς OVVEKTIKNG TAEEWS καὶ TOV ODVEKTIK@V ELOOV . 
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so also the overall capacity of perfecting imperfect nature , and the developing the aptitudes of their 


δὲ Το TMAVTN τελεσιοῦργον τῆς ατελοὺς OVGEWS , καὶ TO προαγον τὴν επιτηδειοτήτα TOV 
subjects into actuality , on the one hand , by shaping the shapeless , and on the other hand , by correcting 
UMOKELLEVOV εἰς EVEPYELOV , μὲν σχήμασι TO ἀσξημον, δὲ τελειοτήτι 


the imperfect , demonstrably comes from no other source than from The Divinity Who Perfects and from 
TO QTEAEG επιδεικνυται καταλαμβανον οὐκ αλλαχοθὲν ἡ απο τῆς θεοτῆτος τελεσιουργοὺ και 
The Ideas that are brought to Light by That Divinity . And certainly , on the one hand , to the degree that 
TOV ELOWV TPOPAVEVTM@V EKEL . Καὶ μὴν μεν καὶ καθ’ οσον 
each Idea strives to Converge upon Itself , and Comprehend Its parts , Uniformly , within Itself , 
EKQOTOV E150 ENELYETOL ODVVEVELV εἰς EAVTO καὶ περιλαμβανεῖν TA μερη EVOELOMS EV EALTO , 
to that degree , It carries The Likeness of The Summit of The Intellectual Realm and of The Undivided 
κατα τοσοῦτον φερξι εικονα τῆς AKPOTNTOG τῶν νοερῶν και τῆς ALEPLOTOD 
Fundamental Reality of The Ideas Established at That Rank of Being. But on the other hand, in turn, 
LIOOTAGEMG τῶν ELOWV τῶν LOPOHEVOV κατ᾽ EKELVIV τὴν TAELV : δὲ av 
by as much as It goes forth in company with Life and subsists through motion and yet It is revealed 
804 καθ’ οσον προεισι μετα CONS και υφισταταῖι δια κινησεως και εκφανταζεται 
in a motionless way , in those that are moved , by that much more in turn , does It participate in the chain 
ακινήητῶς εν κινουμένοις, κατὰ τοσοῦτον αὖ μετειληφε σειρας 
of life-generation , by so much more It stamps the impression of the powers of The Life-generating Ideas . 
τῆς Cwoyovou και αποτυποῦυται TAG δυνάμεις τῶν CMOYOVIKOV ειδῶν. 
Then again , in so far as It is The Formative-agent of matter , and has been filled with The Artistic Skill 
d& αὖ Kad’ οσον EOTL HOPOWTLKOV τῆς LANG, καὶ πεπληρῶται τεχνικῆς ATEPYAOLAG 
that pervades throughout Nature Herself , and by exhibiting the wonder of refined-workmanship and 
διηκουσῆς δι᾽’ της φυσεὼῶς αὑτης, TE επιδεικνῦται THV BaLEGOTHY AENTOVPYLAV και 
image-molding according to rational-principles , in this way and by so much, does It carry the mark 
ELOOTOLLAV KOTO λογον , ταῦτη καὶ κατὰ τοσοῦτον παραδεχξται εμφασεις 
of The Demiurgic Ideas . Surely then , if by assimilating sensibles to Intelligibles , and by distinguishing 
TOV SNLLOLPYLKOV LOEOV . καὶ δη SE Et αφομοιοι TA ALGONTA τοις VONTOIG, καὶ δι SlEKPIVE 
their Essences by the differences related to Reason-sources , surely then it is clear that It corresponds 
αὐτῶν τας οὐσιας ταῖς εξαλλαγαις KATA τοὺς AOYOUG , én SNAOV OTL απεικασται 
to The Assimilative Orders of The Ideas , from which comes to light the particular processions of The 
ταις αφομοιώτικαις διακοσμησεσιν TOV ELOWV , AO WV πεφηνασι AL HEPLOTAL TPOOSOL τῶν 
Enkosmic Ideas that envelop sensibles with the impressions of The Intelligibles . And certainly then , 
EYKOOLLOV OL TEPLKAADTTOLOAL TA ALGONTA ATO ταῖς ἐεμφασεσι TOV νοητῶν. Kat μὴν Kat 
if each Idea pervades-through many entities , and even if it be a material form that defines that plurality 
ELEKQOTOV ειδος SINKEL επι TOAAQ, Kav ἢ EVVDAOV αφοριζη EKELV@V TO πληθος 
by its special shape , how is it not related through this power , to That Order of The Gods 
κατα τὴν OUCELOV LOPONV , TMG οὐχι AVIKEL KATA TALTHV τὴν SLVALL εἰς EKELVV τὴν TAELV TOV θεῶν 
that Liberally Provides Its Resources to the allotments in The Kosmos and draw up to Themselves 
τὴν ANOALTM@S δνεξουσιαζουσαν τοῖς KANPOIG EV TH κοσμὼ καὶ AVEAKODOQV εἰς εαῦτην 
large portions of The Divine Allotments in The ΑἹ] ? So then , as we proceed downwards , from The 
πολλας μοιρας TOV θειῶν ANEEMV EV TAVTL; apa προιοντες ἄνωθεν απὸ τῶν 
Intelligible Ideas even as far as to the last orders of being , we shall observe the singular conjunction of 
νοητῶν lOEMV LEX PL TOV TEAEDTALOV , θεωρήησομεν τὴν LAV συνεχξειαν 
the whole series , and we will be able distinguish intelligently , what peculiarities sensibles have drawn 
TNS OANS σειρας, KL διαιρησομὲν νοερῶς τινας LOLOTHTAS TA αἰσθητὰ παρεσπασατο 
from each Order. For all the secondary entities must participate of The Beings that Precede them , 
Ab’ EKAOTIS TACEMS : YAP TAVTA TA SEvTEPA SEL LETEXELV TOV TPO αὑτῶν 
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and in this way , each one of them , according to the rank allotted to it , enjoys Each (of its Pisueeesole)s 
και ODTMS EKQOTOV OG ταξεῶς EIANXE ANOAAVELV EKAOTA 
This then , is nothing else than being in accordance with The Divine Processions Themselves ; for surely 
τοῦτο δξ ἐστιν οὐδὲν αλλο ἢ κατ᾽ τας τῶν θειῶν προοδοὺς αὑτας : yap dn 
the advancement of secondaries , also resembles The Innately-Characteristic Arrangement in Each one of 
TPOEPYETAL ταῦταις και ομοῦ ἢ OUKELMG διακοσμησις EV απασαῖς 
The Divine Progressions , whether Subsisting Intelligibly , or Intellectually , or in ἃ Super-kosmic way , 
TODTOV LOEOTHKLIA νοητῶς ἢ VOEPAGS ἢ UMEPKOOHLOG , 
and again in turn whether distinguished in a Cohesive , or a Generative , or Creative way , or in accord 
καὶ παλιν αὖ αφοριζομενηῆν συνεκτικῶς ἢ ζώογονικὼῶς ἡ δημιουργικῶς, ἢ κατ᾽ 
with some other Divine attribute . 
τινα OAANV θειαν ὑυπαρξιν. 
Thus on the one hand , I have dwelt at length on these subjects because of my 


Αλλα μεν εμηκύνθη παλιν ταῦτα εκ Ἔμῆης 
fellow-feeling toward them. But now on the other hand , we must turn to the text of Plato and recall 
τῆς συμπαθειας TEPL ταῦτα, δὲ  TPETTEOV επὶι τὴν AEELV τοῦ Πλατῶνος καὶ ἀαναμνήστεον 


his doctrines concerning Likeness , since the text also reminds us now that The Function of This Idea is 
TOV δογματῶν περι τῆς OMOLOTNTOG , ἐπειδὴ καὶ εμνημονεῦσεν νῦν OTL δύναμις TALTNS ἔστιν 
is to Assimilate all those that are secondary to The Intelligible Causes and to Conjoin both extremes . 
αφομοιωτικη παντῶν TOV SELTEPWV προς TOA VONTA αἴτια καὶ ODVAYWYOG αμφοιν TOLV ακροιν : 
For the movement of all procession must always Return back to Its Own Causes . Even Among The 

yap τὴν παντῶν προοδον EdEL ETLOTPEDELV TOALV εἰς τας OLKELASG αἰτιας : καὶ EV τοις 
Gods Themselves , on the one hand , The Assimilative Order accomplishes this , by Turning-back The 
θεοις αὔὕτοις μεν ἡ αφομοιώτικη ταξις ἀπεργαζεται τοῦτο επιστρεφοῦσα TO 
Plurality of The Divine Unities to Their Unitary Causes , so also on the other hand Likeness has the same 
TANB0G τῶν DEL@V EVASWV προς TAG EVLALAG αἴτιας, δὲ TO OMOLOV EXEL ταῦτην 
function among The Ideas . Thus we must not be surprised if the same words are used to indicate both 
τὴν δυναμῖν EV τοις ειδεσι. Και detov BavpacElv ει τῶν αὐτῶν ονοματῶν σημαίνεται και 
The Ideas and Some Divine Orders ; for these names are used both as Wholes and as Parts , as referring 


ειδὴ KO τινες θεῶν ταξεις yap ταῦτα καὶ ὡς OAM καὶ ὡς μβρῆ, και 
to either Unities or to Ideas. Therefore , since it is indeed The Peculiarity Itself of Likeness to make The 
εναδικὼς καὶ ELONTIKOG . δε εστιν Ἐπειδή ἢ ἰδιοτῆης αὐτή τῆς ομοιοτῆτος προς τὰ 


Productions of The Father resemble him , then it is reasonable that Unlikeness be yoked congenitally with 


δημιουργηματα τοῦ πατρος APOLOLOLV AVTOV, δε ELKOTMS AVOLOLOTHS GOVECEDKTAL OLOMLAS καὶ 
Likeness , in order that the products may be also discriminated as being images of Paradigm. For neither 


ταῦτη, ινα τὰ αὑτὰ και διακρινῶνται ATE OVTM ELKOVEG παραδειγματῶν : γὰρ οὔτε 
are Those-that-are-only-Alike images , since indeed without Unlikeness , Likeness is The Paradigm 

τὰ μονον OMOLA ELKOVEG, δπειδὴ YWPIG AVOMLOLOTNTOS ἡ OMOLOTHS EOTL παραδειγμα 
and not a copy ; nor are Those-that-are-only-Unlike , for the name images itself , indicates that its 


καὶ οὐκ εἰκὼν : οὔτε τὰ μονον AVOLOLA , YAP το ονομα τῆς δξικονος ALTO σημαῖνξι τὴν 
form resembles something else . Therefore , we truly need both Likeness and Unlikeness to be , in order 


LOPONV EOLKLIAV AAAw . ovv δῆη Δει αμφοτερα καὶ TO OLOLOV καὶ TO AVOLOLOV ξιναι τινα 
that the images may become one thing or another . Surely then , for this reason , These (L’ness & U’ness) 
εἰκὼν γξνηται αλλο αλλου. Kau on Ata τοῦτο ταῦτα 
have a Middle Rank among The Ideas , just as The Assimilative Order of The Gods is Intermediary 
EXEL μεσὴν ταξιν εν τοις ELOEGLV , ὥσπερ ἡ AHPOMOLMTIKN ταξις τῶν θεῶν EOTL LEON 
between The Unitary Gods and Those-that-have-gone-forth into Their numerous streams . For That 
TOV δνιαιῶὼν καὶ τῶν προεληλυθοτῶὼν εἰς πολλοὺς οχξτοὺς : YAP TO 
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which-Assimilates is a bridge between That to which there is likeness and that which is likened to It . 
αφομοιοῦν ἔστι μεσον TOD προς O ἢ ομοιῶσις τε καὶ TOD ομοιουμξενοῦ προς αὐτο. 
Therefore if anyone should call Likeness a loose form of Sameness , and in turn Unlikeness a loose form 
OLV δ8ὃι τις AEYOL τὴν OMOLOTNTA QVELLEVIV TAVTOTYTA, καὶ αὖ τὴν AVOLOLOTHTA AVELLEVNV 
of Otherness, we shall reject that statement by saying that The Ideas are not Founded by the more and less 
ETEPOTNTA , TAPAITHGOLEVA τον AOYOV AEYOVTEG TA ELON] οὐχι ὑυφιστασθαι TO μαλλον καὶ NTTOV 
(for this more-and-less is the peculiarity of the indeterminateness of the Ideas in matter) , but Each 
(YAP τοῦτο TO μαλλον και NTTOV LOLOV περι τῆς HOPLOTLAG τῶν ELOMV τὴν DANY), GAA’ EKAOTOV 
of Them is The Measure, and Maintains Its Own Particular Essence and Determinate Power . And besides 


αὐτῶν ELVAL HETPOV, καὶ EXELV LOLAV οὔσιαν καὶ AOMPLOLEVNV δυναμῖν : καὶ προς 
this , some characteristics/peculiarities belong to Essential-beings in so far as They are Essential-beings , 
806 to TO μὲν ειναι τῶν οὐσιῶν καθο οὐσιαι, 


while others are Qualities and Powers connected with Them , just as others are Quantities , such as Equal 
τὰ SE τῶν ποιῶν καὶ TOV SOVALEVOV περι ALTAG ὥσπερ AAA τῶν ποσῶν οἷον  1LOOV 
and Unequal are said to be . And if one says that on the one hand , Likeness comes from a Divine Source 


και ανισον φασι. Και δι τις λξγοι μεν TO ομοιον παραγιγνεσθαι θεοθεν, 
while on the other hand , Unlikeness comes from matter , neither will we accept this statement . For even 


δε TO ἀνομοιον απο τῆς LANG, οὐδε ἀποδεξομεθα τοῦτον τον λογον. γὰρ και 
if there is “a sea of unlikeness” (Statesman 273d) , then Plato is addressing The Idea of unlikeness here , 


El ἐστιν τις MOVTOG AVOLOLOTNTOG , ἀλλα O Πλατῶν MPOCELPTIKE TO E160G AVOLOLOV ἐνταῦθα 
and The Paradigm of unlikeness here , so that their account would be made about some other kind of 


καὶ παραδειγμα TOV ἀανομοιῶν THOSE , ὥστε EKELVOL TOV AOYOV αν ποιοῖντο περι GAAS 
Unlikeness , and not about that which is given us here. And if anyone should forsake Likeness and 
AVOLOLOTHTOG , καὶ OD περι τῆς TAPAdESOLLEVNS EVTALOA , καὶ EL τις AMOAELMOL TO OLOLOV καὶ 
Unlikeness in the category of a relative condition/habit/custom/usage ; for The Demiurgic Ideas are surely 


QVOLOLOV EV τη σχξσει γὰρ τὰ δημιουργικα εἰδὴ ON 
not founded on bare conditions , except if by this they mean that The Ideas give to secondaries their habit 


OD ὑφεσταναι KATA ψιλὴν GYEOLV , πλὴν EL τοῦτο λέγοιεν OTL διδῶσι τοις SELTEPOIG σχεσιν 

relative to Primary Beings and to copies/images their condition relative to their Patterns , thus confirming 
προς τὰ πρῶτα καὶ ταῖς EOKOOL προς τὰ παραδειγματα, μαρτυρῶν 

them as being assimilative . For the most distinctive character of This same pair , is that They both join 


AVTOLG TO αφομοιώτικον. YAP μαλιστα ἰδιον τοῦτο της TALTNS συζυγιας, και συναπτειν 
and distinguish pluralities from their Proper Monads , and copies from their Distinct Paradigms . 


καὶ OLAKPLVELV TOA TANON TOV OLKEL@V HOVASWV , καὶ τας ELKOVACTOV LOLOV TAPASELYHATOV . 
Now then we said earlier , on the one hand , what The One and Plurality are , but now , 


TOLVDV ELPTTAL TPOTEPOV Lev τι TO EV καὶ TO πληθος EOTLV καὶ νὺν 
on the other hand , let us state even more clearly , that according to Plato , there are Two Archetypal 


δὲ Asyeo0m Ετι σαφέστερον ott κατα τον Πλατῶνα δεισι δὺο αρχαι 
Beings after The One , such as The Limit and The Unlimited (Phil. 23c) ; and every Intellect , both 


TOV OVIMV HETATOEV, TE TOTEPAG καὶ TO ATELPOV :KOQL TAG νοῦς TE 
Intelligible and Intellectual , Assimilative , Liberated and Enkosmic , universal or particular , 


VONTOG TE και VOEPOG , καὶ APOLOLMTLKOG καὶ ἀπολῦτος καὶ EYKOGLILOG , καθολικος TE καὶ μερικος. 
comes from Them . Since then , The Demiurgic Intellect is indeed mixed , possessing in Itself both 


εκ τούτων. Ἐπει γοῦν o δημιούργικος vovG ξεστιν μῖκτος EXOV εν EALTMO και 
The Limit and The Unlimited , because of this it could be called both one and many , for The Essential 


MEPAG και απειρον, TALTY αν λεγοιτοὸ καὶ ὃν καὶ πληθος : γὰρ TO οὐσιῶδες 
One, , is Its Limit , but Its Plurality , is The Essential Unlimitedness Contained in It , and since the form 


EV EOTL TO TEPAG , δὲ TO πλῆθος το οὐσιῶδες TO ATELPOV εν τοῦτω, KOLETMEL TO εἰδος 
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of bodies is [partible] , its oneness is the essential limit in it , but its partibility is its unlimitedness . 
TOV σωματων[μεριστον]. καὶ TO EV TO OLOLMOEG TO περας EV TOLTOLG , SE TO LEPLOTOV TO ATELPOV: 
Therefore , Intellect is One and Many , since It is also derived from The Limit and The Unlimited. And 
OvV EV και MOAAG , SLOTL ALTOG EOTLKOL EK περατος και ANELPOD . Και 
as those Archetypes , I mean The Limit and The Unlimited , are Primarily in The Intelligible Realm , so 
ὡς EKELVOL , λεγῶ TOTEPAGKAL απεξειρον, NV TPATAS EV τοις VONTOIG : OLT@ 
also The One and The Many in The Intelligible and Intellectual Realm , are Primarily in The Number 
καὶ TOEV καὶ πολλὰ EVTOIG VONTOIG KO νοεροις πρώτως EV τῷ ἀριθμῷ 
There , as The Second Hypothesis will fully teach us . The One being The Limit of Number , while 
807 Exel , ὡς ἡ SEDTEPA ὑποθεσις παντῶς διδαξει NUGG: το μενον TEPAG αριθμου, καὶι 
The Other is both The Number of that Side and of The Unlimited ; both being seen in Plurality and in 
TO δὲ καὶ αριθμος TOLD περατος καὶ TOL ATELPOD , καὶ OPWLEVOV EV TH πληθει καὶ EV 
Perpetuity , and thus being more comprehensive than The One and Many ; for These exist in Number 
TW ODVEYEL, καὶ οντῶν TEPLEKTIKMTEPOV TOD EVOG καὶ πολλῶν : YAP ταῦτα EV ἀριθμῷ 
only . Since then , Number is nothing other than One-together-with-Many , then The Many without The 
LLOVOV , EMEP ODV αριθμος EOTLV οὐδὲν αλλο ἢ EVOLOL και πολλα, ὃξ. τὰ πολλὰ αἀνεὺ TOD 
One is unlimited plurality , while The One without The Many is The Source of Number ; and thus the one 
EVOG ANELIPOV πληθος, καὶ TOEV ανξὺ τῶν πολλῶν apyn αριθμοῦ, και το μὲν 
is not yet number , while the other is no longer number . Surely then since , The Limit and The Unlimited 
οὐπῶ αριθμος, το O€ οὐκετι αριθμος. SV ovv Oc TMEPAG καὶ απειρον 
are Primarily in The Intelligible Realm , in the same way The One and The Many belong in the rank 
ἔστι πρῶτον EV τοις VONTOIC , ODTOS TO EV καὶ τὰ πολλα εν τοις 
following Them ; among The Beings that are both Intelligible-and at the same time-Intellectual , so also 
μετ᾽ EKELVOL τοις και νοήτοις αμα VOEPOIG , OLTWS 
The Same and The Other belong among Those in the third rank ; The Intellectual Realm . For The One 
TO ταῦτον καὶ TO ETEPOV τοις EV τρίτοις τοις VOEPOIG: Yap το ὃν 
and The Many come before them , because on the one hand , They are What They are , in an Unpolluted/ 
καὶ τὰ πολλα προηγεῖται τουτῶν, SLOTL μεν EOTLV α ἐστιν 
Liberated Way , whereas on the other hand , these (one & many) are relative to something . For what is 
OATOALTOS , δὲ EKELVO προς τι. γαρτινος εστιν 
other , must be other to some other , and what is the same must be the same as something ; but each one 
ETEPOV TO ἕτερον, καὶ τινι ταῦτον TO ταῦτον , δὲ. EKQOTOV 
is by itself one , and every many is what its number is . and since everything that is numbered is by itself 
εφ᾽ EQAVTOD EV , καὶ EKAOTOV TOAAG καθοσον ηριθμηται. Και yap παν to ηριθμημενον Ka8’Eavto 
such as it is , or rather so much as it is , and we do not say that they are numbered relative to something 
τοιοῦτον EOTL, SE HAAAOV τοσοῦτον, καὶ οὐ AEYETAL TOV OVTO@V NPLOUNLEVOV προς τι 
else . Now that we have analyzed these terms in due measure , let us turn our attention to what Plato says . 
αλλο . τοινὺν Ἐπειδή διηρθρῶται ταῦτα μετριῶς μεταβατεον Ent τὰ TOD Πλατῶνος εξης. 


Parmenides: Or such as the following ; that there is an Idea , such as that of Justice , 


130b H και τα to1ds, TL ξειδος οἷον SUKALOD 
Subsisting Itself by Itself ; and likewise of Beauty and The Good , and all such Beings Ὁ 
αὐτο καθ’ αὐτο και αὖ καλοῦ καὶ αγαθοὺῦ και παντῶν TOLOLTOV 5 
Socrates: Yes , it does. 
Nau. 


The Divine and Demiurgic Intellect contains pluralized beings in a United Way , and partible beings , 
O μεν θειος και δημιουργικος VOUG TEPLEYEL TA πεπληθύσμενα NV@HEVOG KOL τὰ LEPLOTA 
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in an Impartible Way , and Distinguishable Beings , in an Indiscriminate Way . But Soul is The First 
808 ἀμεριστῶς καὶ τα διηρημενα αδιαιρετῶὼς , δὲ ψυχῆ EOTLV το πρῶτον 
that separates these contents that previously existed in Perfect Unity in That Intellect , not our soul only , 
διαιροῦν TO TMPOVTAPYOVTA KAT’ AKPAV EVMOLV EV EKELVW , OLY HOVOV ἢ NHETEPAL , 
but also The Divine Soul . For because of this , Soul has not been allotted thoughts that are established 
aAAa καὶ nOsia . yap Avot. OLY EAQYEV TAG νοῆσεις ιδρυμενας 
solely in Eternity , thus She aims to comprehend The Comprehensive Energy of Intellect ; and in Her 
μονον EV ALM@VL, SE ELETAL περιλαβειν τὴν αθροαν EVEPYELAV TOD νοῦ, καὶ εν αὐτῷ 
striving for This Perfection and for The Form of Intellection that belongs to That One and Simple Being , 
OPEYOHEVN] τῆς TEAELOTNTOG καὶ ειδοὺς τῆς VONOEWS EKELVOD TOD EVOG καὶ ATAOD 
She circles around Intellect in a Round-dance , and as She shifts Her Insightful Attention , She “divides” , 
KUKA® περιθει αὐτον TE καὶ MEPLYOVEVEL , καὶ ταῖς μεταβασεσι τῶν επιβολῶν διαιρδι 
The Undivided Whole of The Ideas , first looking separately , at Beauty Itself , then looking separately , 
TO QUEPLOTOV τῶν εἰδῶν, μὲν καθορῶσα χῶρις το αὐτοκαλοὸν dE καθορῶσα 
at Justice Itself , and then looks at each of the others , thinking of Them individually and not all together . 
TO QUTOSIKALOV, και bE καθορῶσα EKAOTOV TOV AAAWV, νοουσα παντα καθ’εν καὶ OLY TAVTA ομου. 
For to put it concisely , Soul is third in rank from The One , and It quite reasonably possesses Its Energy 
For yap ὡς ειπειν συλληβδην. exovoa Τριτὴν TAELV απο TOD EVOG , EXEL ELKOTWS τὴν EVEPYELAV 
in this way . For on the one hand , That One , is One only , and Precedes Intellection ; while on the other 
TOLALTHYV : YAP LEV EKELVO EOTLEV HOVOV καὶ TPO VONOEMG: δὲ 
hand , Intellect Intellects All The Ideas as One , while Soul sees Them All One by One . So then, in this 
OVODG  VOEL παντὰα @coev , δὲ ἡ ψυχή OPA TavtTa καθ’ εν. τοινὺν TALTH 
way , division is primarily the proper function of Soul , since she lacks the power of conceiving all Beings 
TO OLALPELV πρώτως TPOONKEL . τις απολεξιπομενῆ νοησεῶς παντῶν 
and in A Complete Unity, having been allotted the intellection of them all individually ; in the first place , 
καὶ EV τῆς ABpoac EV , EXQYE τὴν νοησιν παντὰ καθ᾽ εν τῷ μὲν 
All , because She imitates Intellect , but then , individually , because this is Her peculiar characteristic ; 
TOVTO μιμουμξνη TOVVOLV , TH dE καθ’ εν εχουσα ALTNSG TO ιδιον : 
for division and definition exists Primarily , in Soul . And for which reason the theologians say that at the 
YAP ἡ διαιρεσις καὶ ορισμος εστι πρῶτος EV ταῦτη. και Διο οι θεολογοι λεγοῦυσι δεν τοις 
dismemberment of Dionysus , on the one hand , His Intellect was to be Preserved Undivided through 
σπαραγμοις τοις ALOVDOLAKOIG HEV TOV νοῦν σώζεσθαι ALEPLOTOV 
The Foresight/Providence of Athena , while on the other hand , His Soul was to be divided , primarily , 
τῆς προνοια Αθηνας, δὲ τὴν ψυχὴν μεριζεσθαι πρῶτος, 
so certainly then the division into seven is primarily precise to Soul. Therefore it is appropriate that Soul 
και γοῦν ῃ εις ENTA ξστι πρῶτῶς τομῇ ταῦτης.  ODV οἰκξιον 
Herself , should see in an alternate way and know in ἃ discursive way . Surely then, it is not any longer 
809 avtn To θεώρειν μεταβατικὼς καὶ TO ειδος τῆς SLALPETIKI|S . én εστιν Ov ODKETL 
a wonder , that The Divine Ideas Pre-subsist Together and in a Unified way in The Demiurgic Intellect , 
BaAvLAOTOV , TOV θειῶν εἰδῶν προυφεστηκοτῶν OLOD καὶ NVOLEVM@S EV τῷ SNLLOVPYIKO VO , 
while our soul applies Herself to Them in a divided way , at one time , contemplating The First and 
ἡμξτεραν τὴν WOXTV EXLBAAAELV ADTOIC SINPNHEVOS, καὶ νὺν HEV DEMPELV TA TPWTLOTA KALI 
Most-common Ideas , at another time , Those that have a Middle Order , and again , the most particular , 
KOLVOTATa E167, νῦν δε Ta δχοντὰ μεσην ταξιν, δε αὐθις τὰ μερικωώτατα 
and in a way , the most atomic of the ideas . For wherever we have also said that The Divine Soul Divides 
και OLOV , TOV ATOL@TATA τῶν ειδῶν. γαρ OnOD καὶ εφαμὲν την θειαν ψυχῆν διαιρειν 
That which is Impartible by Its alternative touching and contacting of Them , what could we say of the 
TO ἀμεριστον ταῖς μεταβατικαῖς θιξεσι καὶ ἐεπαφαῖς αὑτῶν, TL αἂν ELMOL τῆς 
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particular soul ? Must it not apprehend , a long time before to this partible and divided way , 


μερικῆς ψυχῆς ; OLYL ἀαντιλαμβανεσθαι TOAAW TPOTEPOV ταῦτην και LEPLOTWS καὶ SINPNLEVOS 

Those Beings that Subsist Together and In-each-other ? Thus , it is no wonder , as we said , that both 
TOV OVT@V ομου και EV ἀλλήλοις ; OLV Οὐδεν θαῦμαστον, ὡς εφαμεν, και 

questions and answers should apprehend different Ideas at different times , and that each inquiry 

τας EPWTNOELG καὶ τας ἀποκρισεις ἀαντιλαμβανεσθαι AAAMV εἰδῶν GAAOTE , καὶ EKAOTHV EPWTNOIW 

is , as it were , a contact with one of Their Ranks . For just as spoken discourse breaks-apart The One 


ElVAL οἷον 8δπαφὴν τινος ταξεῶὼς. yap ὥς ev mpodopa o λογος μεριζει το EV 
and Simple Intellection , and traverses in a temporal way , The Unified Intellections of Intellect ; so also 


KOLATAODV VONHA , καὶ διεξοδεῦει KATA YPOVOV TAG NVOLEVASG VONGELG TOLD VOD:  ObV 
on the one hand , The Ideas that have considered by us in the past , have been The-most-generic and 


μεν TO ειδη θεωροῦμενα ημῖν προτερον nV YEVIK@TATA και 
The-most-common ; of Unity , Plurality , Likeness , Unlikeness , Rest and Motion , whereas on the other 
KOLVOTATa , ὃν, πλῆθος , OMOLOTNSG , ανομοιοτῆς, στασις, KIVNOIC, δὲ 
hand , the ones presented here and now are , in a sense , secondary to Them , but in another sense not . 


TO προτεινομδνα YE VOVL EOTIV TH δεύτερα EKELV@V OE πη ου: 
Just as we say that Virtue here , is , in a way , subordinate to the soul , while in another way , Virtue is 


καθαπερ OALEV LEV την ἀρετὴν ἐνταῦθα TNH KATASEEOTEPAV τῆς WoYNS, SE TH vTAPYELV 
Superior . Superior on the one hand , in that Virtue is Perfective of soul , whereas it is inferior , in that 


KPELTTOVA , κρείττονα μὲν ὡς τελειώτικὴν ALTNS, SE KaTAdEEOTEPA ὡς 
it subsists in the soul as something belonging to it , so also The Good , The Beautiful and Justice , 


καὶ DOEOTHKLIAV EV MALTY TL OLVOAV ALTIS , OT@ δη καὶ TO AYABOV KAI TO KAAOV καὶ TO δικαῖον 
are in a way Superior , but in another way inferior to The Essence-producing Ideas . For on the one hand , 


ἔστιν μὲν πὴ KPELTT@ SE πη KATAdEEOTEPA τῶν οὐσιοποιῶν ειδῶν. Yap μεν 

in so far as Those are on the one hand The Most-generic , These also have Them in common ; but then 
Καθ’ οσον Eketvoic μεν YEVIK@TATA, ταῦτα καὶ κεκοινώνηκεν αλλα μὲν 
Those (Essence-producing Ideas) give Subsistence to (All) resources by Their Very Being , and as such 
EKELVO Ὀφιστησι τὰ πραγματὰ τῷ ειναὶ καὶ καθ’ οσον 
They are The Primary Causes of the being in those here , whereas on the other hand , These Latter Ideas 


EOTL TAPWTOLPYA αἴτια τοῦ OVTOG τοις TNOE: δὲ ταῦτα 
are concerned with their Perfecting ; Justice on the one hand , “reaches down” as far as to souls , both 


αὐτῶν τῆς τελειώσεως, TO δικαῖον μὲν μεχρι ψυχῶν και 
Regulating and Perfecting them , while Beauty “extends” Its Illumination , even to bodies . For Beauty , 
SLAKOGHODLV καὶ TEAELODV ταῦτας, SE TO KAAOV καταλαμπον καὶ τα σώματα. yap Καλλος 
as Socrates says in the Phaedrus [250d] , has been given the allotment of being the most-visible and 


0 Σώκρατης φησιν ev Dardspa ; EOXE HOIPAV = ELVOLL EKMAVEOTATOV καὶ 
the most enticing of all The Ideas , whereas The Splendor of Righteousness is nowhere to be seen in its 


καὶ ἐρασμιώτατον TALTHV, δὲ φεγγος δικαιοσύνης ElVaL οὔδεν EV τοις 
likenesses here below , while The Good Perfects all beings according to the specific essence of each . 


ομοιῶμασι tTHSE , SE TO αγαθον TEAELOLV παντα κατὰ την ιδιαν οὐσιαν EKAOTOV . 
For on the one hand , Beauty shines-forth in bodies , according to This Symmetry of form 


yap μὲν TO KQAOV EVAOTPANTEL τοῖς σώμασι Kata THY ταῦτην τὴν συμμξετριαν TOD ξιδος 
in relation to matter ( since Symmetry exists whenever the naturally superior , masters the worse) , but 


προς τὴν LANV (μεν συμμετρια EGTLV οποταν τη φύσει TO KPELTTOV KPATN TOD χξιρονος), dE 
The Good Shines according to the perfection , which is present in every being that has been given a form , 


to ayabov κατὰ TO TEAELOV, O παρεστιν TOOL τοις ειδοπεποιμδνοις 
when it has reached its natural completion/perfection . Therefore , in This Triad , The Good is First , 


οταν EXT] ATO τὴν φυσεῶς τῆν TEAELOTHTA : ODV EV τὴ ταῦτη τριαδι TO AYABOV πρώτιστον 
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then Beauty second , and Justice third . And These Ideas are not yet set-down with their antitheses ; 

δὲ TO KAAOV δεύτερον, δὲ TO SIKALOV τριτον. Και ταῦτα ovKETI EONKEV κατα αντιθεσιν, 

good with evil , beautiful with ugly, just with the unjust , clearly indicating by this , I think , that 

ayabov , KAKOV , KAAOV , ALOYPOV , SUKALOV , AOLKOV , σαφῶς δεικνὺς δια TOLTMV , OLA, OTL 
“those ideas” are altogether rejected . For why bring in The Former Ideas along with Their 

TOLTO@V 1OEAG TAVTEAWS ATEYVOKE . γὰρ ALA TL παρελαμβανεν τὰ μὲν TPOTEPA μετὰ τῶν 
Contraries ; Like with Unlike , One with Many , Rest with Motion ; but brings in These , Themselves-by- 
αντικειμενῶν, OLLOLOV ἀνομοιῖον, EV πληθος, στασιν κινησιν, ὃδ καὶ ταῦτα αὔὕτα Kad’ 
Themselves , apart from their opposites , if not to confirm on the one hand , that The Ideas of The Good 


αὐτὰ χώρις τῶν αντικειμενῶν, εἰ μη οὐκ ἀπεγινῶσκξ μὲν ιδεας τῶν ἀγαθῶν 
Ones exist , even though they appear to be opposites , while rejecting “ideal causes” for the evil ones ? 


ειναι, καν δοκη ειναι ἐνάντια, SE AVIPEL τας ειδητικας ATLAS τῶν κακῶν ? 
Thus on the one hand , we must examine this question later on (829) ; but on the other hand , 
Akira LEV ἡμῖν OKETTEOV τοῦτο εισαῦθις : δὲ 
that there also exist Ideas of these concepts ; I mean of Justice , Beauty , of The Good , and as he says , 


OTL και EOTLV ELON TOLTOV , AYO SUCALOD καὶ καλου, AYAVOD , KAL ὡς ALTOS φησι, 
and of all other such Beings , such as Soundmindedness , Courage , Presence of Mind , you will discover 


καὶ TAVTOV TOV τοιουτῶν, οἷον σωφροσύνης, AVdpElag, φρονησξῶς, AV εὕροις 
by reflecting that every Virtue , and every Perfection in accordance with Virtue , assimilates us to ἃ 
θεώρησας OTL πασα ἀρετὴ καὶ πᾶσα ἡ TEAELOTHS ἢ KAT ἀρετὴν  EFOLOLOL ἡμᾶς προς 
Divine Nature , and by the more we may possess it , by that much more have we come nearer to The Life 


το θειον, καὶ OOM μαλλον ἡμῖν αν EVUTAPYN , TOCOLT@ μαλλον γιγνομεθα εγγυτερὼ τῆς C@NS 
of Intellect . If then Beauty and Goodness and each of The Virtues assimilate us to Intellect , 


νοερας . Et τοινὺν TO KAAOV καὶ TO AYABOV καὶ EKAOTY TOV ἀρετῶν ομοιοιημας προς TOV νοῦν, 

then Intellect must entirely possess their intellectual Paradigms . For whenever we speak of The Like , 
OVOLG AV TAVTWS EXOL TOLUTOV νοερὰ TAPAdElyHATA. yap oTav λεγηται To ομοῖον 

as being like The Superior , at that time The Superior possesses that quality in a primary way , by which , 

προς OMOLOV TO KPELTTOV,  TOTE  TOKPELTTOV EXEL τοῦτο πρῶτος, ο 

the inferior , having acquired it , becomes like It . For one form becomes like another , by either 


TO KATASEEOTEPOV λαβον YEYOVEV OLOLOVALT : YAP EVOG διδοὺς YLYVETAL OLOLOV αλλο ἢ 
having a common form with something else , whence the proverb “like to like”, or it possesses 


811 κοινώνησαν αλλω , 0 ON καὶ λεγεται OLOLOV OLOL® : ἢ ον 

in a secondary way , that which The Superior is Primarily , and is called like , by being an image of It . 
SEVTEPWS O TO KPELTTOV EOTL TPWTWS , TPOGOVOLLACETAL OLOLOV ὡς ELKMV EKELVOD . 

Accordingly then , The Ideas of The Virtues , and of Beauty and The Good Itself must necessarily exist 


apa TO ELON τῶν ἀρετῶν, καὶ TO καλον καὶ TO ἀγαθον avtTO Αναγκῆη Elva 
in Intellect prior to Soul . But again , we must look at each of these , in a twofold way ; first of all , in one 


EV TO νὼ TPO τῆς ψυχῆς. SE παλιν θεώρητεον Εκαστον τουτῶν διχῶς , τὴν TPOTHV HEV 
way , as a Divine Unity , then in another , as an Intellectual Idea ; for These do not belong to the same 


αλλὼς ὡς θειαν evada, δὲ AAAWS @GV οερον ξιδος : γὰαρταῦτα οὐ τῆς ALTNG 
Order . Justice for example , Subsists in one way among The Ideas , but in another way among The Gods . 


TAEEWS . TO SUCALOV Αὐτικα DPEGTIKEV HEV OAAMS EV τοις διδεσιν, δὲ = AAA@G EV τοις θεοις: 
For in one way , It is One Particular Idea among Others , and not all of The Others ; and a Part (Quality) 


yap μὲν εν τι ειδος Ἔνταῦθα , καὶοῦὺ παντα τα αλλα, καὶ μερος 
of another , and The Intellection It Maintains , Proceeds as far as souls . But among The Gods , Justice 


αλλου, και νοησιν EXOV προιοῦσαν μεχρι ψυχῶν: δὲ εν θεοῖς ἢ δικη 
is also a Certain Whole , all in ἃ manner peculiar to Itself , and Its Providence Proceeds as far as 


EOTLV καὶ TL OAOV παντα LOLWG εαύῦτης. καὶ ταῖς προνοιαῖς TPOELOLV αχρι 


28 


the lowest grades of existence , and on the one hand , it begins from The Primary Intellectual Deities , for 
TOV EOYATMV =: και LEV APYETOAL ATO TOV TPWTLOTWV νοερῶν θεῶν, YAP 
There , is where It first reveals Itself ; whereas on the other hand , Justice is an Idea in The Demiurgic 
EKEL πρῶτον AVEhavy αὐτή: av δὲ το δικαῖον EOTLV ξιδος EV TO δημιουργικῶ 
Intellect , as we said. But this is also the case with respect to Beauty Itself , for That which Subsists as 
v@ , καθαπερ ειἰπομεν. dE τοῦτο Και αλλο μὲν το καλον ADTO ως 
an Idea , is different from The Unity of Divine Beauty . And The Energy of The Unity Itself , is directed 
E160C , αλλο δὲ = N EVOLG TOD DELOD καλλοὺς: καὶ EVEPYEL μεν αὐτή εις 
to The Gods in so far as They are Gods , and beginning Primarily from The First Intelligible Being ; but 
τοὺς θεοὺς καθο θεο , καιαρχεξται πρῶτῶς ATO τοὺ TPM@TIOTOD νοητοῦ : dE 
Beauty , in turn , exists among The Ideas and is beheld about The Ideas . Then indeed in regards to The 
TOKQAOVOD EOTL ὃν δεξιδεσιν καὶ θεώρειται TEpLTaEION. SE YE To 
Good , do we need to say that One is Essential , while the other is Super-essential ? For on the one hand , 
αγαθον τι δει λεγειν ὡς αλλα μὲν EOTL TO οὐσιῶδες, AAAO SE TO ὑπεροῦσιον ; γὰρ LEV 
this has also been clearly shown by the ancients (Rep VI 509). Accordingly then , The Doctrine of Ideas 


τοῦτο και σαφῶς εἴρηται ὑπο τῶν παλαιῶν : apa τοὺς περι TOV ELOOV 
must not be confused with those about The Gods , nor must we regard the arrangement of the particular 
δει Οὐκ ETITAPATTELV τοῖς περι τῶν θεῶν, οὐδε τον διάκοσμον τῶν μερικῶν 


Ideas to be identical with that of The Divine Unities , but to contemplate The Gods by Themselves , 
ELOWV ταῦτον εις συγχέειν προς τας θειας Eevadac, AAAG θεῶώρειν τοὺς θεοὺς sh’ EALTwV 
apart from Essences and Multiplicity , Themselves according to Themselves . 

απο τῶν οὐσιῶν καὶ TOD πληθους αὐτοὺς καθ᾽ εαὐυτους. 


Parmenides: What next then ? Is there likewise an idea of man and of all the things such as 


130c Tt δ᾽; ειδος ἀνθρώπου καὶ τῶν παντῶν οἷοι 
we are composed of ; so that there is also a certain idea of man or of fire or of water , itself ὃ 
ημεις εσμὲν καὶ τι ξεξιδος ἀνθρώπου ἡ πῦρος ἡ ὕδατος AUTO ; 


All The Ideas that exist Eternally in The All , must have Pre-existing Immovable Causes , 
Tlavt@v TOV ειδὼν OVTOV ALOLWG EV TO NMAVTL χρη TAG προυφεσταναι AKIVNTOUG αἰτιας : 
for The Immovable belongs to Them through The Eternal Power of Causes in Them ; so that concerning 
YAP TO AKLVITOV ὑπάρχει τοῦτοις δια τὴν ALMVLOV δυναμῖν TOV αἰτιῶν ALTOS , MOTE KAL 
man , in so far as he is a man, and concerning each specific form/species of animal or plant , there are 
812 ἀνθρώπου καθ’ ἀανθρῶπος KOALEKAOTOD τῶν ATOLOV ELOWV EV τε ζώοις καὶ EV φύῦτοις εἰσιν 
Intellectual Causes , and They all Proceed from That Source , but Their Procession does not immediately 
νοεραι αἴτιαι, καὶ αἱ παντῶν προοῦδοι  ekElBEV , EXL τῆς προοδου οὐκ ευθυς 
produce these generated and material entities . For it was not Lawful that Intellectual and Eternal and 
YEVOLEVNSG ταῦτα THA γεννητα καὶ ενυλα : YAP NV οὐδε θεμῖς τοις VOEPOIG καὶ CLWVLOIG KOL 
Immaterial Beings should generate the multitude of senseless and material entities , whose very character 
αὐλοις γενναν τὰ πολλὰ αἀνοῆτα καὶ ενυλὰα καθ’ εκαστα 
is changing in one way or another ; and so seeing that every procession is brought to completion through 
EXOVTA αλλοτὲ αλλῶς, καὶ EmEldn ADA TPOOSOG ONMOTEAELTAL δι᾽ 
Likeness ; before , those-that-are-in-every-way-different from their Cause , there subsist Beings that 
ομοιοτῆτος προ τῶν παντη διαστατῶν τῆς αἴτιὰς υφεξστηκεν τὰ 
are Conjoined to It and more clearly Assimilated It. Therefore , from Man-Himself 
ODVVIHEVA προς αὑτὴν καὶ EVAPYEOTEPOV ATELKACOLEVA προς ALTNV.OLV EK TOL ALTOAVOPATOD 
there comes a Heavenly , then a fiery , then an aerial , then an aquatic , and last of all this subterranean 
Εσται και τις OLPAVLOG καὶ εμπυριος καὶ HEPLOG καὶ EVDOPLOG καὶ TEAEDTALOG OVTOG ο χθονιος 
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man . All this series of The Idea is perpetual , proceeding through successive downwards steps , into that 


AVOPOTOS . MAGA ἡ AVTN GELPA TOD ELOOVG EOTLV MEL ; TPOLOVTOG διὰ τῆς vLEGEMS εις TO 
which is more partial, being dependent upon The Intelligible Unity, which we have called Man-Himself . 
LEPLKOTEPOV , εξηρτημξνη VOEPAG EVASOG, ἣν κεκλήηκαμεν αὐτοανθρῶπον : 
Then there is another series suspended from Horse-Itself , Lion Itself , and in a similar way for all the 
δε αλλη τις EK τοῦ αὐτοιπποῦ, λέοντος και OHOLOG TOVTOV 
species of animals and plants . For before The Ideas that are Eternal according to Form(Quality) only , 
και ζωῶν τὲ καὶ φυτῶν. YAP TPO τῶν αἰδιῶν κατ᾿ δἰιδος μονον 
The Immovable Causes , Produced Beings that are Eternal according to Number(Quantity) ; similarly 


Τα ακινητα αἴτια γεννα τὰ αἰδια κατ᾽ αριθμον και 
before those embodied in matter and mixed with deformity , They produce Those mastered by Beauty 


προ τῶν δνυλῶν καὶ συμμιγῶὼν TO αἰσχξδι, TO κρατούμενα TO καλῶ 
and Symmetry . So in this way also , Fire , Water , Earth , and Air There , do not immediately 


καὶ TY συμμξτρια : SE OVTW καὶ TO πὺρ καὶ TO DOWP και ἡ YN] καὶ O ANP EkKEL οὐκ ευθὺυς 
give subsistence to their counterparts in matter , but before them , They give Subsistence to The Heavenly 


Ὀφεστησαν TO ταῦτα EVDAA, αλλα προ τουτῶν τα OVPAVLA 
and Immaterial Elements . And on which account we have said in other works that The Heaven is 


και αὔλα στοιχειὰ: και διο εφαμὲν εν ἀλλοις τον ODPAVOV 8ιναι 

composed of the four elements , not however of the most material , but of the more Immaterial Elements ; 
εκ τῶν TETTAPOV , ov TOV EVDAOTATOV , AAA’ EK αὔλοτερῶν OTOLYELWV 

and are also The Primary Manifestations of The Ideas. So ina general way , just as every intellect is 


και πρῶτῶς αναφανεντῶν τῶν ELOOV . δὲ ολῶς, ὥσπερ ἕεκαστος νοὺς EOTL 
comprehensive of everything , so also every sphere contains everything in its own way , in the way of 


TEPLEKTIKOG TOVTOV, οὐτῶς TACT σφαιρα EOTLV EV MAVTA  OLKELWC, LIEV 

The Sun here , but in the fashion of The Moon elsewhere , then in the way of Fire in another , and ina 
NAtaKkws wd1 , SE EV OEANVIAKOG aAAn , δὲ ὃν ELMDPIMG αλλη, και 
subterranean way in The Earth. Accordingly then , through these words we may infer that , after saying 


χθονιὼς eV τή YN. apa Ava ταῦτα και ειπῶν 
“What then ? Is there also the idea of man , separate from us” Plato adds “and of all beings like us” 


τι δὲ ἐσμὲν E1606 ἀνθρώπου χώρις ἡμῶν, ο Πλατῶν ENNVEYKE , καὶ TOV MAVTOV OLOL ἡμξις: 
for The Intellectual Idea must be set apart from all those that are Enkosmic , whether it be a Heavenly 


γὰρ TO VOEPOV E160 δει EFOLPELV απὸ παντῶν τῶν EYKOOLILOV , ETE οὐράνιον, 
or a fiery , or a subterranean man we may be speaking of . For the whole number of men in this region , 
ELTE EUMUPLOV , ELTE τις χθονιον ἀανθρῶπον Asyo.. yap lac ἀαριθμος τῶν ανθρώπῶν tydE 
that has descended through many processions and orders , depends upon That Intellectual Unity , 


κατα πολλας προοδοὺς καὶ ταξεις εξηρτηται εκεινῆς της νοερας τῆς EVASOG 
which we have called Man-Himself , since That is The Primary Cause and Source of the series of man . 


813 NV προσειρηήκαμεν ALTOAVOPOATOV,OTL EOTITPHTN CATIA καὶ πηγη TNS GELPAS TOV ἀνθρώπων: 
Then just as This is The Source of the series of mankind , so also there is another Source and Unity for 


δε ὥσπερ αὐτῇ τῆς τῶν ἀνθρώπων, οὗοτῶς EOTL αλλ πηγη καὶ βνας τοῦ 
fire everywhere , and another for all the water in The Kosmos . Thus on the one hand , it is evident that 


TOPOG πανταχου, καὶ AAAN παντος TOV ὕδατος εγκοσμιου. Kar μὲν προδηλον οτι 
These Monads are more particular than those discussed earlier , and it is indeed clear that of all The Ideas 


QVTAL μοναδες HEPLKMTEPAL τῶν TPOELPNMEVOV : καὶ YE GAMES οτι πασῶν τῶν 
that are involved , the most particular , and as it were , atomic is The Monad of Man ; thus the argument , 


εγκειμενῶν LEPLKOTATH καὶ OLOV ATOLOG ἡ TOL ἀνθρώπου : YAP OLTH O λογος 
has made its way as it proceeded from the more common to the more specific . But what each of these is , 


MOELDOEV TPOLMV απὸ τῶν KOLVOTEPOV ETL τὰ μερικῶώτερα. de TL ἑκαστον τοῦτῶν EOTL 3 
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it is dangerous to model in those cases . And since , of all who have said anything about these questions , 


ETLOMOAAEG AVAMNAATTELV EV EKELVOIG: καὶ γὰρ οσοι διρηκασιν τι περι τουτῶν, 
on the one hand , some have been refuted by their successors , while others have added nothing else 


LIEV οι ἡλεγχθησαν ὑπο τῶν ὕστερον, SE OL προσεθεσαν οὐδὲν αλλο 
of importance to what they have said . And it is no wonder that we refer to the characteristics of The 


σεμνοτερον EKELVOV . Kat ov Savuaotov μεν ἡμας λέγειν τας ιδιοτητας τῶν 
More-common Ideas , touching but little on the more particular ones in our inquires. For to go into 


κοινοτερῶν , εφαπτεσθαι μη τῶν μερικωτερῶν ταῖς επιβολαιῖς: γὰρ El 
the miniscule and peculiar differences among them all , is something that surpasses human intelligence , 


τας ATOMOVG και τας ιδιας διαφορας παντῶν EOTLV ἡ YOPELV KPELTTOV KATA ἀνθρώπειον νοῦν, 
thus it is more reasonable for us to study that which can apply everywhere or to the greatest number . 


δὲ μαλλον ἡμῖν θεώρησαι δυνατον διατεινοντῶν το TAVTIN ἢ EML πλειστον. 


Socrates: | have certainly , often been in dire straights ,O Parmenides , concerning these ; 


130c én πολλάκις yeyova Ev anopia , ὦ Παρμενιδη , περι αὐτῶν, 
whether it is necessary to speak of these in the same manner as we did of those former Ideas , 
TMOTEPOV χρη φαναι ὥσπερ περι EKELVOV 
or in a different manner . 
y AAAWS . 
On the one hand , let us state , in a more logical way , as some have said , that out of consideration 
LEV Λεγεσθὼ και AOYLKMTEPOV ὥσπερ τινες φασιν, OTL ELAGPODLLEVOG 
for Socrates , the author “discovered” the state of doubt , between complete denial and 
TOV LOKPATN, OVELPE τὴν ATOPlaAV μεταξὺ τῆς τελξας ἀποφασεῶς KAL 


complete agreement , before his denial ; for it would also be illogical , and in no way characteristic of a 

TNS OVYKATADECEMS , πριν ATAPVNOETAL: YAP NV και ATOTOV, καὶ οὐδαμῶς επιστατικοῦ 

thoughtful person , to bring in denials immediately after the agreements . So before he denies The Ideas 
ανδρος, EVEYKELV τας ἀποφασεις εὐθὺς μετὰ τας συγκαταθεσεις. οὖν Πριν αἀποφήησει 

of any objects , he first says he is puzzled about these concepts that have just now been put before him , 


περι τινῶν, πρῶτον AEYEL MAMOPELV τουτῶν τῶν νὺν προτετασγμενῶν ALTO, 
so that here again , Socrates meets the issue completely in every way , whether by agreeing , doubting , 
ὥστε ἐνταῦθα παλιν τελεὼς ANAVTAV συγκατατιθεμενον, ἀαποροῦντα, 
or denying , according to the measure of the reality of the affairs under consideration .For on the one hand 
ATOPACKOVTA , κατα TOA μετραὰ τῆς ὑποστάσεως TOV TPAYYLATOV . yap Lev 

he confidently asserts that there are Ideas of both those Beings , such as appear among The Bodiless Gods 
θαρρουντῶς απετιθετο TA ELON καὶ TODTOV, Ooa EMPA EV τοις ἀσώματοις θξοις 


and in bodies and in all visible phenomena ; such as Likeness and Unlikeness , 


καὶ EV σώμασι και EV πασι τοις OPATOIG εμφαϊινομενα,, τοιαῦτα TO OMOLOV καὶ ἀνομοιον, 
Motion and Rest , Unity and Plurality , Justice , Beauty , and Goodness without a doubt . But that on the 


814 κινησις, στασις, EV , TANVOG, δικαῖον, KAAOV , ayabov .δηποὺ : δὲ 
other hand , concerning such characteristics as appear in material and perishable things , that are 
oo εν EVLAOIG και θνητοις 

constantly fluctuating from one state to another , about these then , he is in doubt ; on the one hand , 
μεταρρεοῦυσι αλλὼς αλλοτὲ , περι τοῦτῶν δὴ ἥὭπορξι, μὲν 

by looking at their perishability , he thinks that they could not ever come from an Idea (for Ideas are 

αποβλεπῶν προς TO φθαρτον, οὐ μήποτε YEyYOVEV κατ᾽ ειδος (yap Ta ειδη 

Causes of Eternal Beings) ; while on the other hand , by looking at their stability , by being a species 

αἴτια αἰδιων) δε προς ἀμεταβλῆτον το Kat’ ειδος 
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he wonders whether The Ideas may not be The Cause of the stability in them. But then of such unworthy 
καὶ EKELVO μῆηποτε αἴτια τῆς ἀαμεταβλησιας τοῦτοις. ὃε OOK ATILOTATA 
and trivial members existing in this rank , such as hair , clay and dust , of these he denies that there is any 
καὶ φαυλοτατα εστιν EV TOLTOIC, OLOV θριξ, πηλος, ρῦπος, TOUT@V AVNPEL πανταπασιν 
Ideal Cause at all. Therefore , once more , we see that the agreement , the hesitation , and the despair 
τὴν ElONTIKNV AITIAV.ObV παλιν Opa οτι συγκαταθεσις, καὶ ἡ επιστασις καὶ ἡ ATOYVMOIC 
of Socrates , are perfectly well reasoned . But you may ask , why , since The Ideas are United with 
TOD LOKPATOLG TEAEG evdoyos .AAAG αν φαιης τι, dla τῶν ELOM@V NVO@LEVOV 
one another , there should be such a difference among those that have proceeded , so that it raises the 
AAANAOIG , YEYOVE TOOADLTH διαφορα τοις προδλθοῦσι, WOTE ELVAL 
difficulty , whether or not to posit Ideas of some things , when all of them have their Ideas and Intelligent 
QNOPOV LNTOv και οὐ θετξον E16) τινῶν ὧν παντῶν EOTIV ξειδὴ καὶ νοερὰ 
Causes ? Or is not the answer that there is a difference among Them even up There ; for not all Beings 
ata? H μεν οτι ἣν διαφορὰ καὶ δκδι :γαροῦ παντὰα 
There , are of the same rank . For Beings that are Unified in Their Own Causes are more pluralized and 
Ὧν ομοταγη. τα O€ ηνῶμενα ὃν ταις AITLAG μαλλον πληθύυνεται και 
separated as they proceed from Them . The difference , when They are Inside , is no measure of that 
SUOTATAL KATA τὴν TPOOSOV ALT@V: ἡ διαφορὰ οσῆ τῶν δνδον καὶ οὐχ τοσαῦτῃη 
when They are outside , but their relations of superiority and inferiority are more numerous and greater . 
και τῶν EKTOG, GAAG τοῦτῶν πη ῦὕπεροχη και ελλειψις πλειῶν καιμειζων. 
For also , all those under his command are contained in the mind of the statesman in a conceptual way ; 
yop Kat παντα εστιν ντη διανοια TOD πολιτικοῦ εννοηματικῶς, 
the general , orator , tax-collector , and public executioner ; and what difference there is between these 
ο OTPATHYOS , O PNTWP ,O ταξιαρχῆς , 0 δημιος, καὶ τις διαφορα sot τῶν 
notions when compared with one another is small , for they are all alive and subsist together at the same 
EVVONLAT@V προς QAANAG σμικρα. YAP EOTL TAVTA COTIKA καὶ συνυφεστήκοτα ομοῦ 
time in the mind of the statesman ; but outside , there is the utmost difference between the general and the 
EV TY διανοια TOLD πολιτικοῦ, GAA’ EE TAELOTY SLAPOPA στρατήηγου και 
public executioner .For inside there were only types of officials , and their underlying substance was , 
dy Lov : καὶ γὰρ Evdov ἣν μονον τὰ ξειδηὴ, και TO υποκειμενον ον, 
as it were , indivisible . Accordingly then , in the same way , although All of The Intelligible Ideas are 
οἷον, ἀμεριστον. αρα OLTWS καὶ παντῶν νοητῶν οντῶν 
contemporaneous in The Divine Mind, yet in The Kosmos we see a very great difference between 
OHOYPOV@V EV TO ODELM VO, εν τῷ KOGOUM@ ὦπται τις παμπολλη διαφορὰ 
mortal and Immortal , between entities without souls and with souls , between irrational and rational , 
θνητῶν προς αθανατὰ καὶ αψυχῶν προς ἔμψυχα, καὶ ἀλογῶν προς λογικα, 
although all of Them up There , are Eternal , Vital , and Intellectual . Then it also happens that in some 
και παντῶν EKEL οντῶν CL@VIOV καὶ CWVTOV καὶ νοουντῶν.. δὲ και Συμβεβηκε τῶν 
cases , our sense-perception is able to see the primary (members of their series) , while in other cases 
LEV τὴν ἡμξτεραν aLOnoL , δύνασθαι θεώρειν TA πρώτιστα : τῶν δε 
the last , and because of this , finds the greatest difference in these , between Ideas ; for we do not see 
TO EOYATA , καὶ δια τοῦτο EVPLOKELV τὴν πολλὴν διαφοραν ἐνταῦθα τῶν ELSWV : γὰρ οὐ OPM@LEV 
The Primary Participant of The Idea of Man, but the last. Therefore , by comparing this with 
815 to πρώτως LETAGYOV ἀνθρώπου, AAAG TO EOYATWS. οὖν παραβαλλοντες Τοῦτο προς 
the best example of Such Divine Beings among perceptibles , we reasonably perceive as very great , 
TO πρῶτστον TOV TOLOVTOV DEL@V CMMV EV τοις ALGONTOLG , ELKOTMS καθορῶμεν παμπολλην 
the difference between them . Enough said about this , but the text of Plato goes on in this way . 
τὴν διαφοροτητα EV ALTOS . ELPNOV® περι τουτῶν καὶ Ταῦτα : δε ypadet o WAat@v εξης tavtn. 
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Parmenides: Or are you also in dire straights , about the following particulars , O Socrates Ὁ 
130d H και απορεις περι τῶνδε ὦ Σώκρατες, 
Whether it is necessary , to affirm that there is a separate idea , of each one of these , which may 


ETE χρη φαναι ειναι χῶρις El60G δκαστοῦ τοῦτων ἃ ἂν 
also appear to be ridiculous , such as of hair and clay and dust , or of anything else which may 
καὶ δοξειεν εἰναι γελοια, οἷον θριξ καὶ πηλος καὶ ρῦπος ἢ τι αλλο 
also appear to be quite without honor and most worthless . And in turn , that these ideas , are 

ατιμοτατον TE και MALAOTATOV , QD ον 
different from those particulars with which we are familiar , or whether it is not necessary Ὁ 
αλλο τῶν ὧν ἡμεις μεταχειριζομεθα,, ειτε και uns 


We must first thoroughly consider , which entities have Ideas and which ones do not , in order that 
πρῶτον διασκξπτεον Τινῶν ἔστι τὰ διδηῆ καὶ τινῶν ἔστι οὐκ, τιν’ 

we thus have a general theory about Them, from which we can trace-out the thought Plato in this passage. 
OLTO τῆς KABOAOD θεώρις περι αὐτῶν, ATO AVIYVELGMWHEV τὴν SIAVOLAV TOD TAATMVOG EV TOUTOIG. 
For it is no slight matter to deal with these “topics of public opinion” as they have been called (Phi 14d) 
yap Ov σμῖκρος ποὺ περι TOLUTOV O λογος TOV δεδημευμενῶν ,@G φησι 
by someone , and especially if one considers them in this way : 
TOD τις, καὶ μαλιστα El τις περι αὑτῶν TOV τοῦτον TPOTOV : 


(1) Is there a Demiurgic Paradigm of ‘The Feminine Intellectual Essential-being ? 


El ἐστιν δημιουγικον TAPQSELYHA τῆς νοερᾶς ουσιᾶας, 
(2) Are there Ideas of Psychical Essential-beings , and if so are they one or many ? 
ει ἐστιν ELON τῆς ψυχικῆς OVOLAG καὶ EL EV 1] TOAAG , 


(3) Are there paradigms of an irrational life , and if so , how ? 


El EOTL παραδειγματα τῆς AAoyou Cans και πῶς, 
(4) Are there paradigms of Natures , and how many ? 


ει τῶν φυσεῶν καὶ ποσαχῶς, 
(5) Are there paradigms of Bodies in as much as it is a Body , 


él TOV σώματῶν καθο σῶμα 
and if 50, is it one or many along with one ? 
και El EV ἡ τῶν πολλῶν μετα KOL TOD EVOG , 
(6) Are there paradigms of matter ? 
El TYG LANG, 
and if so , is it not only of the matter of perishables , but also that of the heavenly bodies as well ? 


και ει ἔστι UN HOVOV τῆς τῶν γενητῶν, αλλα καὶ τῆς τῶν OVPAVLOV και οὐκ EOTLV : 
(7) Are there paradigms of animals and are they generic only , or do they also include the atomic species Ὁ 


El TOV ζῴων HN μονον KATA YEVOG ,AAAQ καὶ HEYPL τῶν ATOLOV E1LOOV , 
(8) Are there also paradigms of plants likewise ? 


καὶ φυτῶν ομοιῶς 
(9) Are there also ideals of individuals along with these ? 
ει KO ειδηὴ τῶν καθ’ EKAOTA μετα TOLTOV , 
(10) Are there also ideals of the parts of animals , such as the eye , the finger , and the like ? 


ει και τῶν μοριῶν, οἷον οφθαλμοὺ και SAKTVAOD καὶ τῶν τοιουτῶν : 
(11) Are there also ideals of chance events/circumstances , or only of some and not of others ? 


ει και τῶν συμβεβηήκοτων , και TMC HEV, MWS δ’ου: 
(12) Are there also ideals of the products of art , and of the art themselves ? 


El και τῶν τόχνητῶν , Καὶ EL τῶν τεχνῶν αὑτῶν. 
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(13) And finally , are there also ideal evils ? 


τελευταῖον ELKOL TOV κακῶν. 
For if we go through these questions , we will be in possession of the complete teaching 
yap Eav επελθωμεν(επερχομαι) TOVTOIG , εἕομεν τὴν τελξεαν διδασκαλιαν 
on this subject , from which , we shall also discover the understanding of Plato . Necessarily then , either 
περι αὑτῶν TOLT@V , Ab’ NS καὶ EvPNOOLEV τὴν διανοιαν Πλατονος. AvayKn ovv ῃ 
there are Ideas of Natural-beings only , or there are ideas of those that are opposite to these as well . And 
816 ειναι Tac ιδξας TOV KATA PLOLV μονῶν, ἢ TOV EVAVTLM@V τοῦτοις και, και 


if of Natural-beings only , either of Eternals only , or also of those that are not Eternal ; and if only 
El TOV KATA φυσιν μονῶν, ἡ TOV ALOLWV μονῶν, ἡ καὶ EKAOTOD μη τῶν TOLOLTOV : καὶ EL μονῶν 
of Eternals , either of Essential/Substantial-beings , or of unsubstantial-beings also ; and if of The 
TOV αἰδιῶν, ἢ τῶν OLOLWSO@V, ἢ τῶν AVOLOLWV καὶ: καὶ ει τῶν 
Essential-beings , either of wholes alone , or also of their parts . And if of wholes , either of simple beings 
ODOLWSOV , ἢ TOV OAWV μονῶν, ἢ καὶ TOV μοριῶν : καὶ EL τῶν OAMV,N τῶν απλῶν 
only , or also of compounds derived from them . Thus having made these distinctions about them , we 
μονῶν, ἡ καὶ τῶν ODVOETMV EK TOLTOV . δὲ OLT@ διηρημενῶν Tovtav , 
must take up each of the questions in order . 
det διελθειν περι EKMOTOD EV TACEL. 
Is it not the case then , that we must say in due order (1) , concerning 
Οὐκοῦν οτι AEKTEOV εξης 
“The Feminine Intellectual Essential-Being” , if indeed it is the case that the existence of more than one 
τῆς VOEPAG OLOLAG ElMEp E101 πλειονες 
intellect derived from a Singular Under-lying Source , does not require us to posit a paradigm (for both) , 
VOEG ad’ EVOG ὈὉποβεβήκοτες, ΟὟ χρη τιθεσθαι παραδειγματα, 
just as we have said somewhere before (p22-23) . For That which is a Paradigm , must necessarily have a 
καθαπερ ELMOMEV ποὺ καὶ MPOTEPOV: YAP τοῦτο OD EOTL TAPAdSELYHA αναγκαῖον δἰιναι 
a copy .Thus to call The Feminine Intellectual Essential-being a copy , is the extreme of absurdity . 
εικονα : de λεγεῖιν τὴν VOEpav oOvotav ELKOVA , EOTLV ἀπαντῶν ATOTMTATOV : 
For every copy is an image , which is the nature of a copy . Thus the Eleatic Guest in the Sophist (239e) 
YAP MAGA ELKMV EOTLV ELOWAOV , οὐ εστιν εἰκὼν : de o EAsatns Eevoc ev Σοφιστη 
explicitly says , that a likeness is “not real , not Truly”. If then , every Feminine Intellectual Essential- 
διαρρηδηὴν TPOGELPTNKEV TO ELOMAOV οὐκ OV οὐκ οντῶς. Et ovv πασα ἡ νοερὰ OLOLA 
being , is to That which is Truly Real , it would not be proper to call One-Herself , a copy nor an image . 
EOTLV TOV οντῶς οντῶν, ODT’ AV TPETOL ονομαζειν αὐτὴν ELKOVO ουτ᾽ αν ELSMAOCV : 
And since in another way every Feminine Intellectual Nature is Indivisible , and procession from Her 
καὶ γὰρ αλλῶς TASH TN] VOEPA φύσις EOTL ἀμεριστος, καὶ ἡ TPOOSOG αὐτῆς 
comes to be through Sameness ; surely then Secondaries derived from There are also Inseparable from 
YEYOVEV δια TAVTOTNTOG : én TO OELTEPA οθεν εστι και AVEKHOITYHTA 
Their Primaries , for They are in part , what The Whole is Entirely . But a copy , must have likeness 
TOV TPWOTOV, καιταῦτα μερικῶς GM TOOAOV ολικῶς: dE τῇ ELKOVI SEL EXELV TN OLOLOTHTL 
mixed together with unlikeness in every way , and through this mixture itself , be known, and thus revert 
συγκεκραμενηὴν τὴν AVOMOLOTHTA παντάπασι καὶι αὐτῆς ξιναι γνώριμον, SE επιστρεφειν 
through its likeness back to its Paradigm. Accordingly then, there is no relation of copy to Paradigm 
SLA τῆς OMOLOTNTOG προς TO παραδειγμα. apa ἔστι Οὐκ εἰκὼν καὶ παραδειγμα 
among The Feminine Intellectual Essential-Beings , but solely that of Cause and Its Productions . Surely 
εν ταις νοεραις OLOLAIG , GAA’? μονον αἴτιον καιτα εξ αιτιας: dn 
then the theologians have also posited Many Sources in The Demiurgic Intellect , making One of Those 
οι θεολογοι Kal θεμενοι πολλας πηγας EV TO δημιουργικὼ V@, εἰρηκάασι μιαν TOV 
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Many , The Source of The Ideas . Accordingly then , not everything that proceeds from The Demiurge 
πολλῶν τὴν τῶν LOEOV . apa Ovd’ παντα TA TPOLOVTA ATO TOD δημιούργου 
comes forth according to The Causation of The Ideas ; but such as have been made to proceed further 
TIPOELOLV κατα τὴν αἴτιαν ειδητικην, αλλ’ OOM πεποιηται την προοδον TAELOVa 
and such as contain divisible being ; these , are produced by The Causation of The Ideas . But The Other 
και OOH EXEL τὴν μερίστην OLOLAV , ταῦτα DEOTHKEV KAT’ EKELVYV : d€ αἵ αλλαι 
Feminine Sources are Generative of Intellectual and Divine Realities. Indeed then , we must not suppose 


817 πηγαι ELOL γεννητικαι νοερῶν καὶ θειῶν ὑυποστασεβῶν. γοῦν οὐκ οποθετον 
All of Feminine Intellectual Essential-Being to be a Paradigm in Intellect , but only a Unitary and Divine 


πάσης νοερᾶς ODLOLAG παραδειγμα EV τῶ VO, αλλ μονον ενιαιαν και θειαν 
Cause . 
αἴτιαν. 
Therefore , on the one hand , this question we have summarily disposed of . 
οῦν LIEV Tovtov σύντομωῶς απηλλαγμεθα: 
But on the other hand , the second question (2) after this one to be considered , is whether there are 


δὲ to δεύτερον μετα τοῦτο OKENTEOV , ει ἐστιν 
primary efficient causes of souls among the Ideas , and whether they are one or many. But on the one 
TPMOTOVPYA αἴτια TOV ψυχῶν EV τοις ELOEDLV , καὶ TOTEPOV EV ἡ TOAAG (ET P 184-211). αλλ᾽μεν 
hand , that there is a Monad of souls in The Demiurge that indeed Priorly-contains in a Unified Way , 


OTL ἔστι τις μονας αὑτῶν EV TH δημιουργῶώ ἢ προειλήπται εν εενιαιῶς 
The Whole Number of souls , is evident both from natural states of affairs and from what Plato has 
0 TAG ἀριθμος TOV ψύχων, SNAOV TE EK τῆς POEMS TOV πραγματῶν και τῆς τοῦ Πλατῶνος 
transmitted to us . For if The Soul is the first being to be generated and the first being to be divided , 
παραδοσεῶς. yap Εἰ ἡ WoXN EOTL TO TPWTWG YEVVNTOV καὶ το πρώτως μερῖστον, 
necessarily , The Indivisible Idea must precede those that are divisible and The Eternal , every entity 
AVAYKN το ἀμέριστον ξειδος TPONYELGVAL τῶν μεριστῶν καὶ το αἰώνιον τῶν 
whatever that was generated. And if in this way Soul is to Intellect as Time is to Eternity , as we said 


οπῶσουν γεννητῶν : και δι OLTM WYN προς VOLV ὡς χρονος προς αἰῶνα, καθα ELTOLLEV 
before , and Time is an copy of Eternity , then Soul must be a copy of Intellect . And if Reality 


καὶ TPOTEPOV , καὶ YPOVOG δικῶν αἰῶνος, δὲ ψυχὴν AVAYKN ELVOAL εἰκονα TOV VOD : καὶ EL TM OVTL 
contains not only Life but also Soul , as Socrates declares in the Philebus (30a) , then without a doubt , 


EV μὴ μονον Can αλλα καὶ WoYN , @4O LwoKpatyns φησιν ev OUrnfpo , δήπου 

we must suppose that The Soul is The Paradigmatic Cause of the plurality of souls that proceed from 

δει ὑποτιθεσθαι τὴν ψυχὴν παραδειγματικὴν AITLAV TOD πληθους TOV ψυχῶν προελθοντος ATO 
Intellect , and that It contains in a Unified Way their Order and Number . But whether these demiurgic 


VOD , καὶ προειληφυιαν EVLALMWG αὐτῶν τὴν ταξιν καὶ TOV αἀριθμον. δὲ. μη Et δημιουργικῶν 
souls are caused by only one Idea , or by many, is the next point to consider . For since they are all 


ψυχῶν εστιν LOVOV EV £100G , CAAA TOAAM, μετα ταῦτα θεατξον: YAPEMEL πασαι 
immortal , each of them must also have its Paradigm , but it is impossible , that those that have come forth 


QVAVATOL , ἑκάστης ἀναγκαῖον καὶ ELVAL παραδειγμα : CAAA ASLVATOV , τοσοῦτο TO TPOEABOV 
should be in turn , the same in number as those that remain . Now then if I must say precisely what I 


ειναι παλιν οσον πληθος TO μενον. TOWDV Et δει ειπειν διαρρηδήν το 
think , on the one hand , we must also posit for all The Divine Souls , other Distinctive Causes , after 


δοκοῦν, HEV καὶ OETEOV TOV πασῶν DELWV ψυχῶν αλλας διώρισμενας αἰἴτιας μετα 
The Single Idea , and on the other hand , according to These Causes , some have a share in The Well- 


τὴν μιαν ιδεαν, δε κατα ταῦτας τινα γιγνεσθαι εὺ-- 
-ordered procession from The Divine Souls through The Souls οἵ Blessed-Spirits , the process leaving-off 


—TAKTOV προοῦδον aT’ EKELV@V δια τῶν δαιμονιῶν TNS ὑφεσιν ληγούσης 
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with particular souls in nature . What I mean for example , is that there is a Paradigmatic Monad in 
ETL τὰς μερικας ψυχας φυσεῶς :ο λεγῶ OlOV EOTLV παραδειγματικὴ μονας EV 
The Divine Intellect of all souls, from which the multitude of souls emerge, Containing in a Unitary Way 
TO θειῶ VO TOV πασῶν ψυχῶν, αφ᾽ NS τοπληθος αὐτῶν EPPLT|, περιέχουσα NVOALEVAS 
The Measure ; which is The Measure that determines The Number of them . But Congenital to This 
TOMETPOV,  WMEOTIV HETPM πεπεράσμενος οαριθμος TOUT@V: δὲ συμῴφυης TALTH 
Monad , is a Second , Distinct , Number , Being Paradigmatic of The Divine Souls , for Each (Number) 
TN μοναδι δεύτερος, διηρήμενος, APLOLOS , παραδειγματικος TOV θειῶν ψυχῶν : εκαστης 
is a Single Idea and a Special Paradigm , from which proceeds first , The Divine Souls , then the plurality 
818 ev διδος καὶ ιδιον Tapadetyua αφ᾽ OD προῆλθον πρῶτον αἷ θειαι ψυχαι, ELTA TO πληθος 
of souls in each co-ordinate series . For from The Paradigm of The Soul of Helios , on the one hand , 
EKQOTY TO σύστοιχον. yap EK tov παραδειγματος ths ψυχης HAtaKns μὲν 

The Divine Soul Herself of The Sun Primarily proceeds , then on the other hand , secondarily , all The 

ῃ θεια ψυχῆ αὐτῇ TOD ἡλιοῦ πρώτως προῆλθεν, δε SELTEPHG πασαι 
Angelic Souls associated with The Sun, then in ἃ Tertiary Way The Souls of Blessed-Spirits associated 
AYYEALKAL ψυχαι οσαι ηλιακαι, και τριτὼς οσαι δαιϊιμονιαι περι 
with The Sun, then lastly , the particular souls. For All of these Co-ordinate Orders are generated to 

ἥλιον, δὲ εσχατῶς μερικαι οσαι: yap πασαι απεγεννηθησαν προς 

a Single Idea, and so they exist as Orderly-Arrangements of parts to Wholes, and of followers to Leaders , 
EV ειδος καὶ 510 αὑτῶν εἰσι συνταξεις TOV μερῶν προς TA OAM , καὶ τῶν οπαδῶν προς ἡγέεμονας, 
while Their Singular Feminine Intellectual Cause furnishes Unity and Continuity to Their procession . 
καὶ αὐτῶν τῆς μιὰς VOEPAS CLITIAG παρεχομξνῆς τὴν EVMOLV καὶ τῆν συνεχειαν αὐτῶν TH προοδω: 
Then , in ἃ similar way , The Paradigm of The Soul of Selene , first generates The Divine Soul belonging 


δὲ ομοιῶς TO παραδειγμὰα ψυχῆς TNS VEANViAkNS LEV πρῶτον γεννα τὴν θειαν ψυχην περι 
The Moon, then The Angelic , then The Blessed-Spirits , last the participated souls ; and The Feminine 


σελήνην. ἔπειτα τὴν AYYEAUKNV , EMELTA τὴν SQALLLOVIGY , ETEITA τὴν LEPLKNVY , KOU y 
Intellectual Monad contains The Whole Number of Them. Then, in a similar way , The Idea of The Soul 
νοερὰ μονὰς TEPLEYEL TOV παντα ἀαριθμον TOLT@V: δὲ ομοιῶὼς ῃ EA ψυχῆς 


of Chthon first produces The Divine Soul of Earth , and then all such souls , The Angelic , 


TNS χθονιας πρώτην υφιστησι TNS θειαν ψυχὴν YNC , Ἔπειτα πασας οσαι, KAV TE ἀαγγελικας 
The Blessed-Spirits , and the particular souls , that are said to belong to This Monad ; for all of them are 


KQV τε δαϊμονιὰς ἢ μερικας λεγης προσηκοῦσι ταῦτη μοναδι : γὰρ πασαι 
sustained by One Idea when the succession is preserved . And surely the same way is also the case of all 
Ὀπεστησαν Kad’ Ev ειδος τῆς υφεσεῶς σωώζομενης. Και δὴ OGvTOSTPOTO0G καὶ EMLTOV 
other Divine Souls ; for each has Its Determinate Idea , then the ranks of The Angelic Souls Themselves , 
AAAWV θειὼν ψυχῶν: YAP EKAOTH EXEL διακεκριμενὴν LOEQV, δὲ ALL συνπομεναι LYYEALK@V AVTALG 
as do The Blessed-Spirits , and the particular souls in that order that share of That Single Feminine Idea . 
y SOLLLOVL@V YT μερικῶν WOY@V ταξεις μετειληχασι τῆς μιας ιδεας : 
And just as The Single Feminine Monad of The Paradigmatic Souls There , gives subsistence to The One 


καὶ ὥσπερ T μια ἡ μονας παραδειγματῶν ψυχικῶν EKEL ὑφιστησι τὴν LAV 
Kosmic Soul , in the same way the many Monads (here) , produce the many souls that share in Them . 


TOD κοσμοὺ WOYNV, οὕτως AL TOAAGL μοναδες τας πολλας 
On the one hand , The Single Feminine Monad Comprehends in Unity The Whole Number of Them , but 


LEV κακεινη περιέχει EVOELOMG τον ολον apLOLOV ; 
on the other hand , they contain the measures of their own series ; one , containing the measure that 


δὲ QUTOL TO μετρα TOV OLKELMV GELPOV , ἢ μὲν το 
determines the series of Helios , another that of Kronos , and another that of some other series . 


της λιακης, nde totngKpoviac, 1 ds τινος αλλῆης: 
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From The En-Kosmic souls , which are the first manifestations of The Measures established There , 

EK εγκοσμῖοι ψυχαι πρῶται φανεισαι τῶν μετρῶν δκει 
extends This One Idea , down to the lowest souls in their respective series . Therefore , on the one hand , 
SLATELVOLOL τοῦτο TO EV ELO0G AYPL TOV TEAELTALMV ψυχῶν αὑτῶν τῆς σειρᾶς. οὐν μεν 
The Demiurgic Intellect Primarily Comprehends The Ideas of The Divine Souls , which are also surely 
O δημιούργικος νοῦς TPATMG περίεχει TAELON TOV DELMV ψυχῶν, ag Kady 
The First that He generates . Thus Each One of Them is a Unity and at the same time , Many , for 

TMPOTHG απεγεννησεν: SE EKAOTOV τουτῶν EOTI EV και OLE TANBVOc , yap 
Each One Contains the entire plurality of the souls subordinate to It , by virtue of being their Cause . 

819 εκαστον Exel TO παν πληθος τῶν ψυχῶν vd EALTO κατ᾽ QUTLOV 
And in this way , each soul subsists according to its own particular Paradigm , and The Paradigms 
και OVLTMS EKAOTI TOV ψυχῶν LMEOTHKE κατα OLKELOV TL MAPASELYUA , καὶ TA παραδειγματα 
of The Divine Souls subsist in a Primary Way , among which are contained The Ideas of the more 


TOV θειῶν ψυχῶν ἔστι TPOTOG , ὃν OIC περιέχεται τὰ E16) τῶν 
particular souls . From whence , I think , Timaeus in setting up The Divine Souls , and afterwards 
LEPLKOTEPOV . Οθεν .οῖμαι, O TILALOS ὑυποστησας τας θειας ψυχας, KAL μετὰ 


generates “the particular ones” , he calls the genera he uses to complete them “the remainders” of 
γεννῶν τας μερικας ταῦτας, προσώνομασε γενῆ OVUMANPOTIKA TOLTOV TA καταλοιπα EV 
Those Genera (Tim 39e,41d-e) and having set them up , He distributed them , equally in number to every 
EKELVOIG τῶν γενῶν, και υποστησας ἔνειμε αὐτὰς T ιΙισαριθμοὺς τοις 
Star , for The Demiurgic Intellect makes their distribution in accordance with The Ideas and The Numbers 
ἄστροις, YAP O SNLLOLPYLKOG VOLG πεποιήηται αὑτῶν την διανομὴν κατα TA ELST] καὶ τοὺς ἀριθμοὺς 
in Himself. For what reason did he attach some to The Sun , others to The Moon , and others to some 
EV ALTO . yap τι Ata TPOONWE τας δε μὲν ἡλιῶ, τας δὲ σελήνη, καὶ αλλας προς 
other Star ? Or is it because he had generated some , according to The Idea of The Sun, while others 
QAAO 3 ἢ διοτι ONMEYEVVNOE τας μὲν κατὰ τοξιδος ἡλιάκον, τας dE 
according to The Idea of The Moon ? And on the one hand, all of them are generated according to One 
KOTO TO OEANVIAKOV: και μεν πασαι καθ᾽ εν 
and in respect to One , but on the other hand , they do not all participate in The Idea in the same way . 
και προς ἔν, αλλ’ OLY μετειλήηχασιν τοῦ ειδδος WOALTMS . 
Therefore , we must posit the existence of Order among The Ideas . Thus there is an Idea of All Souls 
ovv θετεον Ειναι ταξιν LEV τῶν εἰδῶν, δὲ εἰναι διδος TAGNS ψυχῆς 
in the Absolute sense ; yet every soul , being Monadic , is constituted by one specific formula ; for 
ONAWS : 6& παᾶασα μοναδικη Ὀφεστηκεν καθ’ Eva ιδιον λογον : yap 
one soul does not differ from another because of matter ; therefore soul differs either by nothing at all , 
αλλ ov διαφερδει αλλης van ; ovv SLOLGEL ηούδενιτο TAPATAY , 
or according to its Idea. And so Intellect must necessarily be The Producer that produces each soul , so 
Nov Kat’ ειδος. Kat νοὺς avayKn TO TAPAYOV TAPAYELV EKQAOTHV, 
that an Intelligible Idea of each soul must also be present in The Producer . This is what the theologians 
ὥστε VONTOVELOOG δκαστῆς καὶ LTAPYELV EVT@TMApPayovtt. Ταῦτα ot θξεολογοι 
also have in mind when they say that The Universal Causes of souls , on the one hand ; those that surely 
καὶ VONOOVTEG φασιν τα ολικα αἴτια τῶν ψυχῶν μεν αλλα a on 
produce Whole Series of Souls , are on the other hand , different from the particular causes , from which 
ONOYEVVA TAG OAAG σειρας αὐτῶν, δε αλλα τὰ WEPIKa , παρ᾽ WV 
comes their distinction according to species and their division into the so-called atomic souls . 
TPOVTAPYEL αὑταῖς SLAKPLOIG κατ᾽ ἡ ειδος καὶ διαϊρεσις ELG οἷον τας ATOHOLSG ψυχας. 
This is what we also have to say about these souls . But concerning irrational souls (3), 
Tavta καὶ pyntea περι tovtav. de Περιτῶν akAoyov ψυχῶν, 


37 


it is clear that on the one hand, there is also an Intelligible Paradigm of these . For there are immortals 
δηλον ott μεν EOTL και VONTOV παράδειγμα TOLT@V: YAP Etot ἀαθανατοι 

among them , as among some other beings. For I call irrational , all the secondary vital forces 

EV ταῦταις ,καὶ EV τινες αλλαις. YAP KAAW αλογοὺς αἀπασας τας δεῦτερας ζῶας 

that are portioned-out among bodies .From what source is their perpetuity derived ? It must be from some 

μεριστας περι τοις σώμασι. Ποθεν αὐταῖς τὸ αἰδιον ᾿; TEP AVAYKN ATO τινος 

Immovable and Intellectual Cause . But how this is the case , we must now say. Surely then once again 

ακινήτου καὶ VOEPAG AITLAG: δὲ TAS εστι , νῦνι PNTEOV. δη Kar Παλιν 

we must posit Prior to them a Single Monad and a Single Idea . Call this either , ἃ Source or a Perceptive 

820 TPOTAKTEOV TOLT@V μιαν μοναδα καὶ HIAV LOEAV, καλεῖν ELTE TNYALAV ειτε αἰσθητικὴν 

Nature, or call it whatever you please .For on the one hand, because their cognitive/gnostic characteristic , 


φύσιν, ELTE OTMOODV αὑτὴν εθελοις : γὰρ μὲν διὰ τὴν γνῶώστικην ιδιοτητα 

one could say that these irrational souls are derived from The Singular Demiurgic Faculty of Perception 

τις αν dain τας αλογοὺς ὑφεσταναι απο τῆς μιὰς δὄδημιούυργικῆς αἰσθησεῶς 

while on the other hand , through their innate-appetites , that they come from The Supreme Nature , that 
δὲ δια τὴν ορεξιν, απο τῆς AKPOTATHS τῆς φυσεῶς 

is also The Prime Source of the many natures . Therefore , from these Causes , come the 


καὶ TPOVTAPYOLONG TNYALNS TOV πολλῶν bvGEaV . δ᾽ ODV ATO TOV TOLTMV αἰτιῶν TPOELOL TO 
multitude of souls here ; perpetual on the one hand , but on the other hand , naturally devoid of reason , 


TANVOVG ψυχῶν EVTALIA , TOV ALOLOAV HEV , δε TY φύσει αλογῶν, 
and existing partibly in Their Everlasting Vehicles according to a certain Number that is Pre-established 
καὶ οὐσῶν HEPLOTMS EV τοις αἰδιοις οχημασιν κατὰ τινὰ τον αριθμον προιδρυμενον 


in Them , and That Formal/Ideal Measure . For every perpetual plurality has been Bounded , but for every 


EV EKELVOLG καὶ EKELVO TO ELONTIKOV TO μετρον : YAP παν ALOLOV TANVOG πεπερασται, SE TAVTOSG 
plurality that has been Bounded , there must previously exist The One that Binds and Numbers them . 
πλήθους πεπερασμενου προυπαρχξδι το MEPATODV και ἀαριθμουν ταῦτα. 
And not only this ; irrational souls also proceed from the rational souls , or rather , from The 


Και ov μονον τοῦτο, αλλα καὶ TPOEPYOVTAL ATO TOV λογικῶν ψυχῶν, δὲ μαλλον ATO TOV 
Paradigms contained inthem. For because of this they are also dependent on rational souls here , 


παραδειγματῶν EV EKELVALG : YAP δια τοῦτο EKELVOV καὶ συνήηρτηνταῖι ταῖς λογικαῖς ἐνταῦθα, 
because their measure , has also been generated from The One Measure There , together with the many 


SLOTL αὐτῶν UETPOV καὶ απογδᾶννα TO EV μετρον EKEL ομοῦ τοις πολλοις 
species of That Number . Thus on the one hand , The Divine Souls , and all that are Pure , also Preserve 
ELOEGLV TODTOV TOV αριθμον. AAA’ μὲν αι θεαι ψυχαι καὶ οσαι καθαραι σωζοῦυσι 
Their Reason Unpolluted here , whereas the individual souls that also make use of irrational souls , 


tov Aoyov καθαρον κανταῦθα : dE αι μερικαι καὶ χρῶνται ταῖς αλογοις, 
have a life that is intertwined with theirs , of which relation , sometimes the better member is master , but 


EXOLVOAL CONV OvLUTMETAEYLEVHV , ov HEV TOD KPELTTOVOG κρατοῦντος, δε 
often ,of which relation , the better member is enslaved . Therefore , from these perpetual irrational souls , 


TOAAGQKIG οὐ δουλεύοντος. δε Ek τουτῶν τῶν αἰδιῶν αλογῶν ψυχῶν 

such other mortal souls are allotted their generation , and these on the one hand , are preserved according 

οσαι αλλαι θνηται αἱ EAMYOV TNHVYEVECIV, KOLOLTOAL LEV σωζομεναι κατ᾽ 

to genera/species because of Their Intellectual Paradigm , but on the other hand , they perish in so far as 
€160G δια τονοερον TO TAPASELYHO , δὲ απολλύμεναι καθ᾽ 

their individuality , and because they derive their subsistence from the Younger Gods (Tim 426), since 


TO EKAOTA , και SLOTL υπεστησαν εκ τῶν νεῶν θεῶν ; 
the irrational souls are generated prior to these , from Those Supernal Souls , whose Artisanship 


TOV AAOYOV ψυχῶν ATOYEVVWHEVWV προ αὑτῶν εξ EKELVWV TOV AVM, αὑτῶν τῆς ποιησεῶς 
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is intertwined with The Monad of The Whole of their series . Surely then , souls that perish have a certain 
συμπεπλεγμενης προς τῆν LOVASA πασῆς αὑτῶν τῆς CELPAs . γοῦν αἵ φθειρομεναι ἔχουσι τινὰ 
analogy to The Divine Causes here , from which they also derive their subsistence , and Immortal Souls , 
AVALOYLAV προς τας θειας ATLAS EVTALBA , Ab’ ὧν και LOLOTAVTAL, Kat at ἀαθαναται 
have a certain analogy , to Their Formal/Ideal Causes There . 
προς τουτῶν τας ειδητικας OLITLOG EKEL. 
Therefore , in the next place (4) , we must see in what way we need to posit a Paradigm for This 

821 dnovv Tptitov(Third) θεατεον πὼς θετεον το παραγειγμα ETL ταῦτη 
Nature . For surely , as Plato says (Parm 130c) , we are not going to suppose an Idea of Fire and Water 
τὴν φυσιν. yap που, ὡς οΠλατῶν φησιν, Ov θησομεθα μεν εἰδος TUPOG καὶ ὑδατος 
and Motion , while we deny The Intellectual Cause of Nature , which is Their Cause . 
καὶ κινησεῶς, OE αφαιρησομεν τὴν VOEPAV αἴτιαν τῆς φυσεῶς , ἡ EOTLV TOLTOV αἴτια. 
Thus theologians , have also pre-established The Source of Nature to be in The Vivific Goddess Herself : 

d& Θεολογοι και TPOLTEOTNHOAV mynNV δεν TH Cwmoyom θεὼ avtyjs: 





“Thus , upon The Shoulders of The Goddess (Rhea) , Boundless Nature is suspended” 


δ᾽ apd. Notoic θεας απλετος φυσις ηωρηται. 
Chaldean Oracles Frag 54 


But according to Plato we must say that The Idea of Her subsists in The Demiurgic Intellect , which Idea 
dé Kata Πλατῶνα epovpev TO ELO0G αὑτης ElLVAL εν TH δημιουργικῶ VO 

gives subsistence to every vehicle of nature , which also Timaeus says The Demiurge exhibited 
υποστατικον TO TAVTOG OXNHATOS TOL OLOLKOD , O καὶ ο Τιμαιος φησι τον δημιουργον επιδεικνυναι 
to souls , by revealing to them the nature of The All and proclaiming The Laws of Destiny (Tim 41) ; 
ταις ψυχαῖς, TE EKPALVOVTA αὐταῖς τὴν φυσιν TOD παντος και AEYOVTH τοὺς νομοὺς ELLAPHEVOUG : 
for There (in The Demiurgic Intellect) The One Nature (of The Kosmos) and The Comprehension 


γὰρ EKEL ἡ μια φυσις και ἢ περιοχῇ 
of All Those Destined Laws Subsist , according to which , He both Arranges and Divides The All . 
TOVTMV TOV διμαρμενῶν VOLOV καθ᾽ ovc καὶ εταξξβ kal διειλ. τοπαν: 


For if it is entirely The Demiurge who speaks , He Converts souls to Himself ; then if this is so , 


γὰρ EL ἐστιν OAWS O SNHLOVPYOG O AEYOV , ETLOTPEHEL τας ψυχας εἰς EALTOV , καὶ EL τοῦτο, 
He is Showing that The Nature of The Whole and Its Destined Laws Subsist in Him . 
SELKVDOL τὴν φύσιν TOD παντος και τοὺς ELUAPHEVOLG νομοὺς LTAPYOVTAS EV EADTO : 
Therefore , The One Idea subsists There (in Him). Then, the souls which make use of natures , produce 
ODV TO EV διδος EKEL . δὲ ALYWLYAL χρώμεναι τας φυσεις Παραγοῦυσι 
the natures into which they have breathed life ; then in turn , these perpetual natures , produce partial 
TOG oT’ αὐτῶν ἐμπνεομενας: SE παλιν αὕται AL αἰδιοι γεννῶσι TAG μερικας 
and temporal natures. Surely then if I must say what I believe , then I say , that I am led to believe that 
μερικας καὶ eyypoviovg. dn de Et deteimetv τοῦμον, ἡγοῦμαι 
on the one hand , The Paradigm of Natures , Comprehends in a Unified Way , the number of natures 
LEV TO παραδειγμα TOV φυσεῶν TEPLELANDEVAL NV@LEV@V , TOV APLOLOV αὐτῶν 
that have been allotted a perpetual subsistence , in The Demiurgic Intellect Itself . But on the other hand , 
οσαι ελαχον το QLOLOV EV TO δημιουργικὼ V@ ALTA : δὲ 
only The God (Hephaestos) who generates The Idea of Body , whoever the theologians may say he is , 
ova θεὼ γεννητικῶ ELOOLG σώματος, οστις τοῖς θεολογοις ποτε ὕμνηται OVTOG , 
that also contains The Distinct Causes of perpetual natures ; for from This Divinity every physical order , 


ElVAL καὶ EV SINPNLEVAS AITIAG τῶν ALOL@V OLOEWV : YAP παρα TOLTOLD πασα φυσικῆη ἡ ταξις 
ΠῚ 
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and the number of natures , both subsist in a proximate way , and are revivified . 
KOLO APLOLOS τῶν φυσεῶν, καὶ VOLOTATAL προσεχῶς καὶ ἀαναζωπὺυρειται. 

In the next place (5), now that we have come to bodies in our account , shall we not suppose 
822 AW TPOEABOVTEG ENL TA σώματα τῷ AOYW , AP’ οὐ υποθησομεθα 
on the one hand , that The One and Whole Cause of these , is also in The First Demiurge , which Cause , 

μεν μιαν καὶ ολικὴν αἴτιαν τουτῶν και EV TO TPOTH τῷ δημιουργῶ, 

Comprehends All The Number of Those Bodies that Rank as Wholes ? But that on the other hand , after 
περιέχουσαν TAVTA TOV APLOBLOV τῶν σωματῶν ολικῶν , δὲ μετα 
The Monad , The Separate Causes of Their Parts , are also in The Body-making God ? This indeed , must 
τὴν μοναδα SLAKEKPLLEVAG QITIAG TOV μερῶν καὶ EV TH GOLATOLPy® ; τοῦτο H μονον 
necessarily be the case . For He who Contains The One Idea of The Kosmos , is Himself The First Father 
ἀναγκαῖον καὶ : YAP O περιξχῶν TO EV ELOOG TO κοσμ-κον EOTLV ALTOS ο πρῶτος πατήρ 
of The All ; but the phenomena that come about by necessity , those that are left-over parts , these also 
TOD παντος : δὲ TO γιγνομεᾶνα δι’ AVAYKNV, τὰ ἔστι λοιῖπον μερη, ταῦτα καὶ 
then , need The Providence of The Body-making God . But that is clear in relation to this ; just as we said 
d€ δειται της προνοιας σωματούυργου.. δὲ Εκεινο δηλον προς τοῦυτῷῶ, καθαπερ ελεγομδν 
in the case of souls , that we must also say here , that there are Intellectual and Ideal Causes of The Divine 
ETL TOV ψυχῶν OTL χρη καὶ AEYELV ETL τουτῶν νοερας καὶ ELONTIKAG AITLAG τῶν θειῶν 
Bodies . For The Vehicles of The Blessed-spirits and particular souls , participate in ἃ Secondary and in ἃ 
COUATOV : YAP TA οχηματα TOV SALLOVOV καὶ τῶν μερικῶν ψυχῶν HETEYEL δευτερῶς καὶι 
tertiary way in These Causes; for example ,The Idea of The Body of The Sun also generates The Vehicles 


TPLTOG TOV τουτῶν αἰτιῶν: γὰρ το ELO0G TOD σώματος ἡλιακοῦ καὶ YEVVA TOA OXNLATA 
of The Souls of The Blessed-spirits and also of the Sun-like particular souls . And hence , just as soul 
TOV ψυχῶν δαιϊιμονιῶν καὶ τὰ TA NALAKA τῶν μερικῶν : καὶ διο καθαπερ ἡ ψυχή 


is to soul , so also is its vehicle related to its own proper sphere (ET P 205). So in general , since there is 


προς τὴν ψυχήν, καὶ TO OXYNUA GLVTATTETAL προς τὴν OLKELAV σφαῖραν... de OAWS, EMELSN EOTL 
a Plurality of Divine Causes , we must suppose that The Causes of bodies themselves , will subsist in a 


πληθος TOV θειῶν αἰτιῶν, αποθετεον τας αἴτιας τῶν αὐτῶν 
different way in different Gods ; for example , The Distinct Causes of bodies in so far as they are bodies , 
αλλῶὼς EV QAAOIC , OLOV τας SLMPIGHEVAG TOV σωματῶν ὡς σωματῶν 


will subsist in the Divine Maker of bodies , but in The Generative Archetypes of souls , they subsist 
WEV ξεν TM EW GOMLATOLPY® , OE EV ταῖς γεννητικαιῖις ἀρχαῖς τῶν ψυχῶν 
in a psychical way , but in The Demiurge of Wholes , they subsist as animals , thence deriving their 
ψυχικῶς , δὲν THM δημιουργῶ TOV OA@V ὡς ζώων, exelWev δεχομενὼῶν τὴν 
Underlying Reality both according to souls and bodies . 
LIOOTAOLV TE KATO τας ψυχας καὶ TA σώματα. 
Therefore , it remains for us to enquire about matter itself (6) . Is there also an Idea of matter ? 


OvV λοιπον ἡμῖν OKETTEOV δη τὴν ὑλὴν Αὐτὴν, δἰ EOTLV καὶ ειδος ταῦτης, 
The answer is not the same for all matter. But if on the one hand , someone says that the matter of The 
0 AOYOS οὐ αὕτος περι πάσης. AAA’ δι LEV τις λεγοι τὴν LANV τῶν 


Heavenly Bodies is not Ideal and absolutely shapeless , there could not be an Idea of such an Idea of it . 


OVPAVLOV OMUATOV AVELSEOV καὶ ἀσχηματιστον, αν οὐδε ELT] TOD ELSOULG τοιοῦτον E160G TALTI . 

But on the other hand , if it exists , either there will be an Idea (of it) , or it has been fashioned according 
δὲ Etov, ἢ εσται ειδος , ἢ ειδοπεποιη-- 

to an Idea , thus it is impossible that what is without proportion and not Ideal be related to an Idea. But if 


823- μενον, δὲ αδυνατον το αρρυθμον και AVELSEOV ELVAL προς το ειδος. dE Εἰ 
we say that the matter in The Heavens has been formed according to an Idea by its own Reason Source 


λεγομὲν τὴν LDANV OLPAVLOV εἰδοπεποιησθαι αὐτῆς τῷ AOYO 
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(for perhaps it is also necessary [here] , just as in the case of souls and natures and bodies , 
(yap 16MG καὶ αναγκη καθαπερ ETL TOV ψυχῶν καὶ ETL τῶν φυσεῶν και ETL TOV COLATOV 
that the work of The Demiurge does not begin from imperfect beings , in the same way with matter , 
τὴν δημιούργιαν UN apYEoVAl EKTOVATEAMV , OLT® επιτηςύῦλης, 
there must be prior to that which is not Ideal and has only a fleeting existence , a matter that is somehow 
ElVOL προ τῆς ανξιδεοῦ καὶ ἐεχοῦσης ALEVNVOV TO EVAL, τὴν ODOAV πῶς 
an Idea and is grasped in a single boundary and permanency) , then there would also be a Paradigm of it . 
ειδος θεωροῦυμενην EV EVL OP® καὶ OTAOEL), αν και ElN παραδειγμα ταύτης. 
And this matter would have a twofold generation , from its Paradigm and from The Divine Cause alone . 
Kat avtn μεν av exot διχοθεν τὴν YEVEOLV, EK TE TOD παραδειγματος καὶ EK TNS θειας αἴτιας μονον : 
For on the one hand , every Intellectual Power creates along with The Divine , but on the other hand , 


yop μεν TOV TO VOEPOV ποῖδι META τούθειου, δὲ 
The Divine also goes forth by Itself , and reaches even those entities which do not have their origin in It . 
TO θειον καὶ TPOLOV καθ’ ALTO, καὶ AYP TODTOV α LN] EXEL τὴν YEVEOLV εξ EKELVOD . 


Then from the simple hypotheses of beings , let us direct the discussion to those 
de Μετὰ TAG ATAWS ὑποστάσεις τῶν OVTOV , TPOAYAYWHEV TOV AOYOV ET’ TA ALTA 
composed from these , I mean then , to animals and plants (7-8) . For all of these are likewise generated 


ODYKELLEVO EK TODTOV , λεγῶ δὲ C@a TE καὶ φυτὰ : YAP πάασιν TOLTOIC καὶ ἡ [yEvEotc] 
from The Intellectual Paradigms , because in each of these cases not only the genus , but also the species 


[ex] TOV νοερῶν TAPASELYLATOV , SLOTL ON EKAGTOV TOVTWV οὐ HOVOV YEVOG, αλλα καὶ ειδος 
help fill-up The All and makes It more like to Its Paradigm . For the Timaeus (30d) also tells us that 
ODUTANPOL TO παν καὶ ποῖξι OLOLOTEPOV προς ALTO TO παραδειγμα : γὰρ O Τιμαιῖος και φησιν 
The Intelligible Kosmos contains all of The Intelligible Living-beings , just as The Visible Kosmos 


O VONTOG κοσμος TEPLEYEL TAVTA τὰ νοητὰ Coa ,@OTEP O φαινομξνος 
contains all such creatures . Accordingly then , each one of these creatures is made in the likeness of an 

TAVTA OOK θρεμματα. apa Exaota TODTOV ὡμοιῶται προςτι 
Intellectual Idea . But on the one hand , The Living Being Itself , contains The Causes of souls as well as 


νοξερον El60G¢: αλλὰα μὲν το AVTOCWOV περιίξχει τας αἴτιὰς τῶν ψυχῶν και 

The Causes of bodies and of living beings ; all of them together , in a Unified and Intelligible Way ; 
TAG SOMOLATWOV και TAG TOV ζώων OOD NV@LEVOG καὶ νοητῶς: 

for as It holds together The Entire Number of the Ideas Themselves in The Tetrad , in the same way , 


YAP ὡς GVVNPNKEV TAVTA TOV APLOLOV TOV 1OEWV αὑτῶν τητετραδι, OTH 

It Anticipates in Union , in Its Intellectual Causes , The Separate Causes of the so-called , Simple Beings 
TPOEIANOEV καθ’ EVMOL EV τοις VOEPOLG ITLAG TAG SINPNHEVAG τῶν TE WOAVEL ATAWV 
and of the so-called , compound ones. For generally , The Universal and The Essential are derived 


καὶ TOV MOAVEL ovv0et@v. yap Ολῶς το καθολοὺ και TO οὐσιῶδες 
from Above , or else from where comes The Never-failing Itself , unless Its Cause is Eternal ? Then 


ekelOev , y ποθεν TO ἀνεκλειπον ALT, μη τῆς AITLAG OVONS AL@VIOD ; dE 
from what source comes the common character that also extends to a multitude of entities Ὁ For whatever 


ποθεν το KOLVOV και διατεινον ETL πολλὰ ᾿; YAP TA παντὰα 
is produced by a circular motion is partial , and since indeed this motion of the heavens , is itself , 


824 ek TNS κυκλοφοριας EOTIV μερικα, επειδη 1] κινησις TOD οὐρανοῦ εστιν αὑτῇ 
in a certain way also partial ; thus it is impossible for the Universal to be generated from a particular . 


TOG καὶ μερικῆ, SE EOTIV TOV ASLVAT@V TO καθολοὺῦ γεννασθαι εκ TOD HEPLKOD . 
Accordingly then , each species of animal and plant subsists according to an Intellectual Paradigm 


apa EKaotov εἰδος TE τῶν COV καὶ TOV φυτῶν υφεστηήκε KATA τι VOEPOV TAPASELYLA 
from Above ; for everything that comes to be and everything that subsists in any way , unless it is one , 


exelWev : γὰρ πᾶν TO YLYVOLEVEV και TOV TO DOECTMGOTMOOLV δειμῆ EIN EV 
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without any sign of plurality , has its existence from a Cause . From what source then , are these species 
QVEUOAVTOV πλήθους, EYELTOELVAL εξ QITLOG. Tlo8ev ουν ταῦτα τα E16 
derived , and from what kind of Cause ? From ἃ changeable one ? But that is impossible. Therefore , 
καὶ EK TOLAG αἴτιας ; Qpa κινουμδξνης ; αλλ’ advvatov : Apa 
from an Unchangeable one , since They are also Eternal , and such we declare The Intellectual Cause 
εξ ακινητου ,ξπειδὴ EOTL καὶ αἰδια,, δὲ τοιαῦτην φαμὲν τὴν νοεραν 
to be , for That Cause Abides Perfectly in Eternity . Take notice then , shall we suppose there are not only 
ElVOL: YAP EKELVN HEVEL TEAEWS EV αἰῶνι. Ap’ ovv θετεον OD μονῶν 
Ideas of species , but also Ideas of particulars (9), thus I mean such as an Idea of Socrates or of anyone , 
TOV εἰδῶν, αλλα καὶ TA ELON TOV καθ’ εκαστα,, δὲ AEYW οἷον Σωώκρατοὺς καὶ εκαστοῦ, 
not as members of the species Man , but in so far as he is proposed to be a particular individual? And how 
μη καθ’ οσον ἀνθρῶπος, AAA’ ῃ προβεβληται ποιον ιδιὼς εκαστος ; Και πὼς 
if this reasoning is true , could the mortal not necessarily be Immortal ? For if everything that comes to be 
κατα λον AOYOV τοῦτον TO OVNTOV οὐκ AVAYKN Elvat ADAVATOV ; YAPEL παν TO YlyVOUEVOV 
by virtue of an Idea , comes to be from an Unchangeable Cause , then if everything that subsists through 
κατ᾽’ lOEav γιγνεται KOT’ QKIVNTOV αἴτιίᾶν, δὲ παν LIOOTAV κατ᾽ 
an Unchangeable Cause is Unchangeable in its Essential-being , Socrates and every other individual , 
QAKLVITOV AUTLAV ἔστι ἀμεταβλητον KATA τὴν OVOLAV , O Σώκρατης καὶ εκαστῶν τουτῶν 
will be Eternally Established according to a Perpetual Sameness of Essence . But this is impossible . 


EOTOAL ALSLWG τδρυμενον QEL ταῦτον τη ουσια : αλλα αδυνατον. 
Furthermore , it is absurd that The Idea should be at one time a Paradigm of something , but at another 
Ett de QTOTOV τὴν WEAV ElVAL ποτε μὲν παραδειγμα τινος, ποτε δε 


time not , for what Eternally Is , has All that It has , Eternally , and therefore that which is Paradigmatic 
UN τ: YAP TO CIMVIWS OV, EXEL παν O EXEL, διαιωνιῶς, καὶ οὖν TO παραδειγματικον 
will either not possess The Idea , or it will always possess it ; for it is absurd to say that there is anything 
n ovy ξξει το ξιδος ἢ QEL el : γαρατοπον AgEyEeiv τινα 
that is accidental among The Ideas . If then , It is to be a Paradigm , there must also be a likeness/image , 
To συμβεβήηκεναι EV εκεινοις. ELovv ξσται παραδειγμα, δει καὶ Elvol τῆν ElKOVa 
for every Paradigm is The Paradigm of a likeness/image . But if it exists Essentially at times , 
γὰρ παν παραδειγμα παραδειγμα δεικονος.. ὃς Et εσται το καθ᾽ αῦτο ποτε LEV , 
and at another time does not exist Essentially , so also The Paradigm will be a Paradigm at times , but 
ποτε δὲ οὐκ ἔσται , καὶ το παραδειγμα EOTAL παραδειγμα ποτε μεν, 
at another time not ; so on the one hand, it will exist for a brief period of time , but on the other hand , 
Tote δὲ ov, καὶ μὲν εσται εν βραχξι μοριω, δε 
it will not exist for an infinite amount of time . But generally , to exist , and in turn not to exist , is alien to 
οὐκ ἔσται τον ἀπειρον YPOVOV: HE ολῶὼς το EOTL καὶ παρα μερος οὐκ EOTL AAAOTPLOV 
The Essential-being of an Idea. But how can we not be persuaded by Socrates when he says that 
τῆς OVOLAG εκεινης. d& Πὼς δεῖ οὐ πειθεσθαι δια TO Σώκρατει καὶ AEYOVTL 
we are led to posit the subsistence of These Ideas , in order that we may have The One prior to the many ? 
825 nuas ἀναχθηναῖι προς τὴν θεσιν TOLVTM@V τῶν ἰδεῶν, LV’ εχῶμεν  TOEV TPO TOV πολλῶν ; 
For if there are “ideas of individuals/particulars” , there will also be a one before The One, or rather , 
γὰρ El ἔστι ειδὴ τῶν καθ’ εκαστα, καὶ EOTOL EV προ νος ,δὲεμαλλον 
infinites prior to finites ; then since sensible natures are finite , ideas will be infinite . 
TO AMELPA προ TOV πεπερασμενῶν: YAP EV TH αἰσθητῷ OVTMV TETEPAOHEVOV EKELVGL εσταῖι απειρα. 
However what could be more absurd than this ? For those nearer to The One are more Limited according 
Καιτοι τι αν YEVOLT ATONMTEPOV TOVTOD ; YAP TO EYYLTEPH TOL EVOG HAAAOV TETEPAOTAL KAT’ 
to Number , than those that are further away , because Number is more Akin to The One . Thus on the one 
αριθμον n τὰ TOppwWtEpov , διοτι οαριθμος συγγενεστερον TM EVIL. AAA’ μὲν 
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hand , it remains that ideas of individuals/particulars is absurd , by being reminded by these reasonings . 
απολειπειν OTL ELON τῶν KAO’ βκαστον ATOTOV, υπομεμνήσθω διὰ = TOLTOV: 
But on the other hand , since everything that comes to be , comes to be from a Cause , we must also posit 
δε ἐπειδή παν TOYLYVOMEVOV γιγνεται εξ τινος aITIOD, καὶ θετεον 
Causes of individuals , if you say on the one hand , that there is a single Cause , it could be The Order 
QUTIAG τουτῶν ὡς φαναι μεν τι EV αἴτιας, τὴν ταξιν 
of The All , but on the other hand , if you say there are several , you could name The Motion of The 
TOD TAVTOG , δὲ ὡς καὶ TAELOUG , ειπειν τὴν κινησιν TOD 
Heaven , the particular natures , the characteristic properties of the seasons , the various climates , 
οὐρανοῦ, TAG μερικας PLOEIG, TAG ιδιοτητας TOV ὡρῶν, TO KAILOTA 
The Inspective Guardians of these Causes ; for all of these Causes are involved in the construction 
τοὺς εφοροὺυς τουτῶν : γὰρ ἀπαντῶν τουτῶν δια συμπηγνῦυται 
of individuals . And for these reasons , the changes of the seasons also do their part in this ; for the Cause 
Ta καθ’εκαστα. Kat δια ταῦτα AL μεταβολαι TOV OPOV TE KAL SPWOLV εἰς ALTA : YAP TO αἴτιον 
once moved , in some way , also carries along with it , that which is generated from It. And likewise 
κινηθεν πῶς καὶ ODYKIVEL EALT@ τὸ γξενομενον Ef QALTOD : και 
from The Special Properties of The Inspective Guardians , different appropriate shapes , colors , 
yap Qt ιδιοτήητες TOV EPOPaV : GAAG OUKELO καὶ σχηματα καὶ χρώματα 
sounds and motion are imparted to different entities ; and also the differences between climates , for 
καὶ OMVOL και κινησεις αλλοις > KOU at διαφοραι τῶν KALLATOV , γὰρ 
the processes of generation and the partial natures involved , differ in different zones , and partial 
αι YEVEOIG καὶ αι μερικαι φύσεις AAAOLAL εν τοις διαφοροις τοποις, 
natures not only proceed from The Whole of Nature , but have also taken on something additional from 
οὐ HOVOV προιοῦυσαι EK τηςολης φυσεῶς, αλλα και τι προσλαμβανοῦσαι εκ 
the character of their seeds , and are shaped to conform to that character by descending into bodies , 
LOLOTITOS τῶν OTEPHATOV , KOI τυπουμεναι κατ᾽ αὐτὴν KATA TH SOVELV(SLV®) TOV σωματῶν 
and becoming , as it were , properties of the bodies and not of themselves. Accordingly then , 
και διναι οιον EKELV@V καιοῦὺχ δαύυτῶν. apa 
we maintain and in what manner individuals/partial natures do not subsist according to a Paradigmatic 
Εχομεν και = onws OD LOEOTIHKEV KATA παραδειγματικὴν 
Cause. For to exist by virtue of a Cause is not the same , as having been brought into being by a 
QUTLAV «γὰρ ELVAL κατ᾽ QUITLAV ἔστι οὐ TAVTOV , καὶ YEYOVEVOL KOTO 
Paradigm ; for while The Paradigm is a Cause , we have thus become accustomed to use the term cause 
παραδειγμα YAP TO TAPQSELYHA αἴτια: ODV ειώθαμὲεν AEYELV τὴν αἴτιαν 
in various senses , “The Paradigmatic Cause” , being one sense , among many . 
πολλαχῶς, παραδειγματικῆς AITLAG OLDONS μιὰς τῶν πολλῶν. 
So much is enough about these matters . But then concerning the parts of animals , shall we say 
Τοσαῦτα καὶ APKEGEL MEPL TOLT@V. SE APA Tov μοριῶν φησομεν 
that there are also Ideas of them , so as to make not only a Paradigm of Man, but also of the finger (10), 
και ELON] αὐτῶν, ὡς ποιξιν μη μονον παραδειγμα ἀνθρώπου, αλλα καὶ δακτύλου 
and of the eye and every such part ? But because each of these is entirely universal 
826 και οφθαλμοὺυ και EKAGTOD τῶν TOLOLTOV ; AAAG διοτι EKAOTOV TOLTOV EOTL TAVTMS KABOAOD 
and essential , they also subsist according to a certain Stable Cause ; but because they are parts and not 
και οὐσια, ταῦτα  KAL κατα τινα ἑστῶσαν aITLAV: δὲ διοτι μερῃῇ KOALODY 
wholes , they are subordinate to an Impartible and Intellectual Essence . For it is not absurd (to say) 
OA , EOTLKATASEEOTEPA τῆς AHEPLOTOL καὶ VOEPAG OLOLAG. YAP οὐκ ATOTOV 
on the one hand , that those that are not only parts , but also wholes , subsist according to That Essence , 
LEV ; Τα UN μονον μερη, αλλα καὶ OA , ὑφεσταναι KAT’ εκεινὴν τὴν οὐσιαν 
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but on the other hand, it is absurd to say this of parts only ; for the generation of Wholes is from There , 
δὲ QTOTOV WG TAHEPN μονον : γὰρ ἡγξνεσις τῶν ολὼῶν εξκειθεν, 
since The Uniform , Prior to the multiple , and The Whole that is Prior to the part are also from There . 
ETEL TO EVOELOES , TPO TOL πεπληθύσμενοῦυ, KALTO OAOV προτοῦ μερος καὶ δεκειθεν. 
Therefore , on the one hand , it would not ever be correct to say , that there are Intellectual Causes of all 
OvV LEV av un Μηποτε ορθος λέγειν δχοι VOEPA αἴτια παντῶν 
those that are parts ; for every Intellect is Indivisible ; hence we must posit in Intellect , only The Wholes 
τῶν τοιουτῶν : YAP TAG VOLG ἀμεριστος : ObV θετεξον EV αὐτῶ LOVOV TA CAG 
Prior to the parts , and Those that are Indivisible Prior to those that are divisible , but on the other hand , 
προ TOV μερῶν, και τὰ ἀμεριστα προ τῶν μεριστῶν , δε 
it is correct to say that there are psychic and natural causes of those that are parts , for partibility first 
ψυχικα καὶ φυσικα > YAP το μεριστον πρώτως 
takes place in souls , and after these , in natures . In these then , there is indeed a Reason-source and 
EOTL EV ψυχαῖς, καὶ μετὰ ταῦτα EV φύσεσιν. EVTALIA Εστι γοῦν λογος και 
an Idea of finger , tooth , and every other part , and on the one hand , The Wholeness of the parts , 
εἰδος καὶ δακτύλου καὶ OSOVTOG καὶ EKAOTOD TOVTOV , καὶ μὲν ἡ ολοτῆς αὐτῶν 
Pre-subsists in Intellect , but on the other hand , the wholeness that comprehends plurality in unity , is in 
TPOLMEOTHKEV EV VO , δὲ y περιεχοῦσα καὶ TO πληθοὺς EV EVIL, EV 
souls , whereas the wholeness that vitally distributes the one from the many , is in natures ; and finally , 
ψυχαῖς, δὲ ῃ C@TIKMSG διελοῦσα το EV απο TOV πλήθους, Ev φύσεσιν, dE λοιπον 
the wholeness that makes the division separated by space (intervallic) , is in bodies. And if I may give 
ῃ ποιησαμξνη τὴν διαιρεσιν διαστηματικὴῆν «ἕεν σώμασι. Καὶ εἰ δεῖ ειπειν 
my own opinion , we should not dismiss the view that Blessed-spirits are distinct Causes of the parts , 
LE TODHOV , οὐκ απογνῶστεον και δαιμονιας ειναι διῶρισμενας αἴτιαὰς τουτῶν, 
as is clearly shown by the invocations of Those who are assigned to the finger , the eye and the heart , 
ὡς δηλοῦσι και AL επικλήσεις τῶν EXITETAYLEVOV ETL δακτύλου καὶ οφθαλμοὺ και KAPSLAG , 
but of The Wholes that also Comprehend these parts , there Subsist in another way , Divine Causes . 
δὲ τῶν ολῶν καὶ περιεχοντῶν ταῦτα αλλως θειας. 
Let these be my summary considerations about parts . But in turn let us consider about 
Ταῦτα μοι σύντομος ELPNOOM KAI περι TOV μοριῶν : δὲ ALD  OKEMTEOV ETL 
these accidental qualities (11) . Have these then also Ideas ? Or is there also a twofold account of these ? 
τοῦτοις TA OLUPEBNKOTA. εξει ταῦτα Apa και Eas; H καὶ διττος O λογος περι TOUTOV : 
For on the one hand , Some of them , are Perfective of , and bring to Completion , Essences , such as 
yop ev TO αὐτῶν EOTLV TEAELWTIKA καὶ συμπληρῶτικα τῶν οὐσιῶν, οἷον 
Likeness , Beauty , Health and Virtue ; while on the other hand , some , subsist indeed in Essences , 
ομοιοτῆης, καλλος, DYLELA , APETN : δε τα ὑφεστηκε μὲν EV ταις OVOLAIG 
but do not complete or perfect Them , such as whiteness , blackness and all those of this kind . Therefore, 
dE οὐ GUUTANPOL OVSE TEAELOL AVTAG , οἷον AELKOTAG , HEAAVLA, παντα τα τοιαῦτα: οῦν 
Those qualities that in ἃ Leading-way , give Perfection and Completeness to Essences , have Paradigmatic 
τὰ μὲν TPONYOOLEVMS τελειώτικα καὶ OLUTANPOTIKA TOV οὐσιῶν EXEL παραδειγματικας 
Causes ; whereas those that are otherwise present in bodies come to be by virtue of ἃ reason-source , 


QUTLAG , OE τα AAAWGS επιγιγνομενα τοις σώμασι γιγνεται κατα λογον, 
and the temperament of bodies is not sufficient to unfold their generation ; but their ideal-form comes 
καὶ ἡ κρασις TOV σωματῶν οὐκ ANOYPN προς αὑτῶν τὴν γένεσιν, CAA’ E160G ερχξται 


inwardly from nature , however not through a Distinct Intellectual Cause. For on the one hand , 


827 Evd00EV ATO τῆς φύσεως, μέντοι OD κατα τινὰ SLMPLOHEVT|V VOEPAV CUITLOAV . γὰρ LEV 
The Essential , The Perfective and The Common properly belong to The Ideas , but that which is devoid 


To οὐσιῶδες καὶ TO TEAEOLOVPYLKOV καὶ TO KOLVOV TPOONKEL τοῖς El6E01,5E TO αἀμοῖρον 
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of all these qualities subsists from some other cause , and not from The Primal Ideas. For Nature , 

TAVTIOV TOVTOV LDOEOTHKEV αλλαχοθεν καὶ οὐκ εκ τῶν TPO@TOV ELOWV : YAP ἡ φυσις, 

when receiving The Ordered System of Ideas , as They proceed into bodily masses , on the one hand 
SsEQUEVN τὴν διακοσμησιν TOV εἰδῶν προιοῦσαν ELC TOLG OYKOUG, LEV 

divides parts from Wholes , and on the other hand , accidental characteristics from Essential ones , which 

SLELAEV TOV μερῶν ATO TA OAM, SE TOV συμβεβήηκοτωῶων απο τας οὐσιας, a 

were United and Impartible prior to this , and unfolds these characteristics by Her Divisive Powers ; 

NV NV@TO καὶ ALEPLOTA TPOTEPOV , αναπτυττοῦσα ταῦτα EAVTIG ταῖς διαῖρετικαῖς δυναμεσι: 

for it is also not possible that those that are divisible through and through , to subsist immediately from 


yap ἣν καὶ οὐδὲ δῦνατον TA μερικώτατα ὑποστῆναι εὐθὺς εκ 
The Unified Beings and for those that are in every way divisible to arise immediately from The Most 
TOV NV@LEVOV καὶ TH παντη διηρημενα εκ τῶν 


Common , but their differentiation must necessarily occur from the reason-source in the natures which 
KOLVOTOTOV , AAA’ τὴν διαιρεσιν ἀναγκαῖον γενεσθαι KATA TOV λογον EV ταῖς φυσεσι NV 
subsist as Intermediaries . Therefore , we must also posit for figure , The Cause which is The Productive 
Ὀφεσεῶς τῆς μεταξυ.  ODV Και θετεον σχηματος aAITLAV OLOTIKTV 
Source of all figures/shapes/forms , and for numbers , The Single Monad which is The Generative 


παντῶν σχηματῶν , και αριθμὼν μιαν Lovada γεννητικὴν 
Source of all numbers . For if The Monad that exists here with us , ubiquitously shows , that It is both 


παντῶν APLOUO@V: YAP NN μονας evtav8a οποὺ δεικνυται και 
Even and Odd, and that in Its Unity are contained all the species of number , what must we say about 
APTLA καὶ περιττὴ καὶ καθ’ EVMOLV EXYOLOA παντα TA ELON , τι χρη φαναῖι περι 
The Monad that is There ? Must it not be the case , that She is Uniformly The Cause of all , and that 
τῆς μονάδος δξκξεινῆς ; ap’ οὐχ ὡς ἐστιν EVOELOMSG αἴτια παντῶν, καὶ ὡς 
it is Her Unlimited-Power that also generates infinite number in us ? And how is this not necessarily so , 


QUTNG TO ATELPOSLVALOV καὶ γεννα TOV ATELPOV αριθμον EV ἡμῖν ; και TOS οὐκ AVAYKALOV, 
if indeed The Monad here with us , has also come forth from That Monad as Her Likeness ? 


elmep ἢ μονὰς evtav0a Kat προηλθεν EKELVNG ELKOV ; 
So much is to be said about accidental characteristics . But concerning the objects of art (12) , 


Τοσαῦτα καὶ AEKTEOV περι TOV συμβεβήηκοτῶων : SE περι τῶν τεχνήτων 
shall we say that there are also Ideas of these ? Since Socrates in the Republic (Χ 5970) they say , 


Apa ρήῆτεον και ειδη τουτῶν ; d& Ο Σώκρατης ev Πολιτεια, φησι, 
did not hesitate to speak of an Idea of couch and of table , 


οὐκ ὠκνήῆσεν εἰπεῖν LOEAV κλινῆς καὶ τραπεζης, 


Socrates: Is it not the case then , that there exist these three kinds of couches ; on the one hand , 


597b Οὐκοῦν γίγνονται αὕταῖι TPLTTOLL τινες κλιναι: μὲν 

there is The One in Nature , which we would say , as I suspect , was Divinely Fashioned . Or 
OLOa HMLAEVTN φύσει, NV ανῴφαιμεν,, ὡς εγῶμαι, θεον ἐργάσασθαι. ἢ 

what else (could have so Fashioned It) ? 

τιν αλλον : 


Glaucon: Nothing else , I believe . (Ovdeva , οιμαι .) 
Socrates: Then on the other hand , the one which was indeed made by human craftsmen . 
δὲ Mia nv γε O TEKTOV . 
Glaucon: (he said) Yes . (edn , Nat.) 
Socrates: Then finally , the one which the fine-artist re-produces . Or what do you say ? 
δὲ Mia ἣν ο ζωγραφος : y yap ; 
Td 
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Glaucon: It is so . (ἔστω .) 
Socrates: Surely then , there are these three artisans ; the fine-artist , the couch-maker and God , 
én οὔτοι τρεις Ζωγραφος, κλινοποιος,, θδεος, 
presiding-over the three forms of couches . 
EMLOTATAL TPLOLV ειδεσι κλινῶν. 
Glaucon: Yes , three . (Na τρεῖς .) 


or rather, in that passage he calls Idea , the reason-source in the understanding of the artist , and says 

ἡ και EV EKELVOIG εκαλξσειδεαὰν τον λογον EV τὴ διανοια τοῦ TEXYVLITOD καὶ εφατο 

that this productive-source is Divine by Origin , because he thought that the technical skill itself , 
τοῦτον TOV AOYOV ειναι θεοῦ γεννημα,, SLOTL OLETAL τοῦτο TO TEKVIKOV LTO 

is conferred upon souls from Divinity . Thus the evidence for this interpretation is that he calls the poet , 


δεδοσθαι ταῖς ψυχαῖς θεοθεν : δὲ τεκμήριον yap TMPOGELPNKE ποιήτην 
third in rank from The Truth , by his being analogous with the fine-artist , who does not make a couch , 
TO TPLTOV τιθεις απο τῆς AANVELAG , AVTOV AVAAOYAS TO CHYPAyO , OG OD TOLEL τινα κλινήῆν, 


but a image/picture of it ; whereas , if The Divine Idea is indeed distinct from the reason-source in the 


αλλ ELOWAOV EKELVNG: KOLTOL εἰ μὲν TO θειον εἰδος Ἔστι YE GAAO, AAAO bE OAOYOS EV TO 
object being made (since he says that God The Demiurge , is The Divine Artisan of The Idea of the skill , 


ylyvonev@ (yap Asyer θεον τον dnLLOVPyYOV ELOOUG τοῦ TEXVNTOD , 
just as the couch-maker is the artisan of the particular couch) , then the fine-artist would be fourth , not 
828 ὡς TOV TEKVIKOV ποιητικὴν TOD HEPIKOD ), QV ELN TETAPTOG , OD 
third . Then also consider the account by looking at the activity itself. For if Ideas of the objects of art 
Tpltoc . δε καὶ XKOTELV TOV AOYOV OPW προς TO πραγμα avTO . yap Εἰ ειδῇ τουτῶν 
are also contained in Intellect , will they have come directly , without mediation to the realm of sense , or 
EOTLV και εν V® ,MOTEPOV ταῦτα NEEL OLEGOSG ETL TO αἰσθητον, ἢ 
through the medium of nature ? For if on the one hand , one says that they proceed without mediation , 

διὰ τῆς HEoNS φυσεῶς; yapEt μὲν QUEOWS , 


it will be absurd , for nowhere else does procession take place in such a way ; since the first partakers 
ατοπον : YAP οὐδαμοῦ ETL TOV AAAWV ἡ TPOOSOG YEYOVEV TOLALTY , AAAG TA πρῶτα METEDYE 
of The Ideas are Those nearer to Intellect. Whereas on the other hand , if it is through The Mediation 
τῶν εἰδῶν εγγύτερῶώ TOV VOD. δε Ev δια τῆς μεσης 
of Nature , because the arts themselves are said to imitate nature (for , much prior to the arts , 
φύσεως, SLOTL αἱ TEXYVOLL καὶ AEYOVTAL μίμεισθαι τὴν ODOLV (YAP TOAAW TPOTEPOV τῶν τεχνῶν 
will Nature possess The Ideas of the objects of art , if indeed Intellect also has them ) then Nature 
ἡ φῦσις ECEl TAELON τῶν ταχνήτῶν, ElMED O VOUG και). ῃ φυσις 
will also be The Cause of the objects of art. But everything produced by Nature , if indeed they belong 


καὶ ἔσται ATI τῶν τεχνητῶν : δὲ TA παντα γεγονοτα εκ φύσεως, εἴπερ ein 
to those which are generated in matter , are alive and undergo birth and growth , for Nature is also 


τῶν YLYVOLEVOV EV DAN, CN καὶ ὑπομένει YEVEOLV και AVENOLV , YAP ἡ φυσις EOTL KAL 
a certain Life and The Cause of living entities . But , it is impossible that the couch or any other object 
τις CON καὶ altla tavVCwMVvTIM@V: GAA’ αδύνατον τὴν κλίνην TL αλλο τῶν 
of art should live and grow. Accordingly then , the products of art do not have a pre-existing Idea , 


TEXVYTOV ζην καὶ ἀαὐξανεσθαι: apa τὰ τεχνητὰ ODK EXEL προυπαρχουσαν ιτδεαν 
nor an Intellectual Paradigm of their subsistence . But if then , someone wants to call the arts 


οὐδξ TL VOEPOV TAPASELYHA αὐτῶν τῆς ὑποστασεῶς.. δὲ Ει δὴ τις εθελοι καλεῖν τας τεχνας 
Knowledges , then we must make this distinction in the following way . On the one hand, we shall posit 


ETLOTNUAG , SLALPETEOV οὕτως : LEV θησομεθα 
ΠῚ 
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Ideas of all The Arts that lead-back the soul and assimilate it to Intellect , and To which They make us 
ELON οσαι TOV τεχνῶν AVAYOVLOL THV ψυχὴν και OMOLOVOL προς νοῦν, KAL A τοὐυτῶν ἡμὰς 
akin. For there is a likeness between figure and the Intellection of Figure , and between number and 
OLKELODOLV . γὰρ ἔστι ομοιῶς σχημαὰ καὶ VONOIG TOL OYNUATOS, καὶ ααριθμος και 
the Intellection of Number . Therefore , we will postulate Ideas of Arithmetic , Music , Geometry 
η νοησις TOD αριθμος. ovv θησομεν ειδη Και αριθμητικῆς καὶ μυσικηςκαι γεώμετριας 
and Astronomy , not indeed if each of these are applied to practical ends , as some say , but in so far as 
και ἀστρονομιας, UN] EL EKAOTHV TOLTOV τας δεδημεῦμενας τις AEyOL, αλλα 
they are Intellectual and Inspective of Divine Ideas . For These Arts indeed conjoin us with Intellect , 
TAG νοερᾶς καὶ ποιητικας TOV DELwV ELdOV . γὰρ ALTAL καὶ δη συναπτοῦσι NUAS προς νοῦν, 
as when , we pursue Astronomy beyond The Heavens (Thea 1736), and contemplate The Intellectual 


OTE TE  UMEPACTPOVOLOLLLEV οὐρανοῦ «καὶ θεώρουμεν τὴν VoEpav 
Harmony , according to which The Father of Wholes , generated souls and This Kosmos , 
appoviav, καθ᾽ NV O TATHP TOV CAV AMEYEVVIOE TE τας ψυχας καὶ TOVSE TOV KOOHOV , 


and That Number , which exists concealed and distinctly in all Ideas , and The 


καὶ EKELVOV TOV APLOLLOV , OG EOTL KPLOLWS TE καὶ SINPNLEVWS EV πασιν τοις ELSE , καὶ TO 
Intellectual Figure , which is Generative of all figures ; and according to which The Demiurge made 


VOEPOV TO GYNUA, O ἔστι YEVVITIKOV TOV TAVTOV σχηματῶν : καὶ καθο ο δημιοῦργος 
both The Whole Kosmos revolve , and established each of the elements according to its own figure . 


TE TOV OAOV κοσμον TEPIOEPEL , καὶ UMEOTIOE EKAOTOV τῶν OTOLYELWV κατα TL OLKELOV σχημα. 

Therefore , on the one hand , of these arts ,we must posit Ideas , and of all others that lead-up the soul , 
οῦν μεν Τούτων θετεον εἰδη.,, καὶ OGL αλλαι AVaywyoL ψυχῆς, 

and which we need as we rise quickly towards The Intelligible Realm ; but on the other hand , there is 


829 και ὧν δεομεθα καὶ ἀαναδραμοντες ELC TO VO1TOV : δὲ ἐστι 

no Intellectual Idea of all those skills that the soul uses when it is at play, or occupied with mortal cares 
οὐδεμιας VOEPOV ELOOG οσαι τοῦτῶν ψυχῆς χρειας εἰσι TALICOLONGS και διατριβουσης περι ta θνητὰ 
or ministering to human concerns . However , on the one hand , the soul possesses the power of opinion , 
Kal θεραπευούσης τας AVOpanivas : AAA’ LEV ἡ ψυχή EXEL τὴν δυναμιν Ev TH δοξη 
which is the underlying productive source of theorems , and it is naturally adapted to generate and 


τὴν κειμένην OLOTIKTV τῶν θεωρηματῶν,, και πεφυκε γεννᾶν καὶι 
to make judgments about such particulars ; but on the other hand , there are no distinct Ideas at all 


KPLVELV τοιαῦτα : δὲ EOTL οὐδαμῶς SLAKEKPILEVA E16) 
of the arts or of their products . Thus , it is not surprising that The Causes of some of these also subsist in 


TOV τεχνῶν ἡ τῶν TEXVNTOV. SE οὐδεν Θαυμαστον αἰτιας τινας καὶ το EVOL EV 
The Blessed-Spirits , who are also said to be The Inspective Guardians of the arts , and to have bestowed 


SALLLOOLV , οι καὶ AEyYOVTAL EMOPOL TOV τεχνῶν, και δεδωρησθαι 
these to men ; some belonging to some men , and others to others , or that they should also exist 


ταῦτας ἀνθρώποις, CAAWV LTAPYELV OL HEV, AAAWV οι δὲ, καὶι ειναι 
in a symbolical way in The Gods ; such as for example , A Blessed-Spirit in The Order of Hephaestos 


συμβολικῶς ὃν OEIC, οιον τις δαιμῶν Ηφαιστος 
on the one hand, is said to preside over the bronze-working art , who also possesses the Idea of the art , 


μεν ELVOL λεγεσθὼ προστατης χαλκειας και EXOV το ειδος , 
while on the other hand , The Great Hephaestos Himself could be said , in a symbolical way , 
δε o μεγας ἤφαιστος avto αν λξγοιτο συμβολικὼς 
“to have forged Heaven” , and in the same way , there is a certain Blessed-Spirit from The Order 


χαλκεύειν TOV ODPAVOV , καὶ ὡσαύτως τις δαϊμονις 
of Athena who presides over the art of weaving , while Athena Herself is celebrated as “Weaving” , 


Αθηναικη εφορος ὑφαντικῆς, τῆς Αθηνας αὑτῆς ὑμνούμενης υφαῖινεῖιν 
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in a Different and Demiurgic way , The Order of The Intellectual Ideas . 
αλλὼς και δημιουργικῶς TOV διάκοσμον TOV νοερῶν ELOOV . 
Such are the speculations made by us with regard to The Intellectual Ideas . 
Τοσαῦτα θεώρητεον καὶ ἡμῖν περι τῶν νοερῶν ELOOV : 
But then , concerning the question of evils (13) , it remains for us to say in a concise way that evils also 
δὲ περι τοῦ τῶν κακῶν λοιπὸν ἔἕιπεῖιν σύντομῶς οτιταῦτα καὶ 
exist without the support of a Divine Paradigm , since surely these occur by chance , through certain other 
EOTL χῶρις ὑπεστη θειῶν παραδειγματῶν, én παρυφισταμενα δια τινας αλλας 
causes , as we have said in another work . Therefore , should we speak so of “the idea” of evil , as being 
QUTLAG , ὡς ElMOMEV EV ETEPOIC . ovv [lotepov pynteov OVTH lOEAV TOV κακῶν ὡς οὐσαν 
itself evil , or should we say that just as The Idea of those that are separated by interval is Indivisible , and 
830 αὐτο KaKOV, ἢ ὡς ToEldog τῶν διαστατῶν ἄμερες και 
just as The Idea of those that are multiple is Monadic , so also then , the paradigm of evil is good ? 
TOV πεπληθυσμενῶν HOVAOIKOV , OVTM καὶ TO TAPASELYHA TOV κακῶν αγαθον ; 
For on the one hand, the first assertion , in positing evil itself among The Paradigms , is not in any way 
yop μεν ο TPOTEPOG λογος τιθεμξνος TO KAKOV AUTO EV EKELVOIG οὐδαμῶς 
truly-sane ; for we must not say that there are paradigms of evil in God , and so be compelled to admit 
evayns , iva μή AsyovtEc παραδειγματα KAKOV EV DEM καὶ αναγκασθησοιμεθα AEyELV 
that “God is the cause of evils , since He has established their paradigms”, even though , when we look 
QVTOV αἴτιον TOLTOV, WV TPOEOTNOATO TA παραδειγματα,  KaITOL οταν PAEYoLEV 
towards Those Paradigms , at that time , we are also made better . Then if someone says that “the idea 
προς εκεινα τοτὲ ἡμῶν καὶ ἀαἀγαθύνομδνον. δὲ Εν τις Agyou το ξειδος 
of evil is good” , do they mean that it is good in essence only , or in function as well ? For if on the one 
TOV κακῶν AYABVOV , TOTEPOV EOTLV ἀαγαθον TH OLDOLA HOVOV , ἡ TH δνεργεια καὶ ; yap Εἰ μὲν 
hand , evil is good in essence only , then it will be productive of evil (by its function/energy/power) , 


τῇ OLOLA LOVOV , EOTOL KQKOTOLOV , 
which is not Lawful to say ; but if on the other hand , evil is good in function as well , it is clear that 
O μῆ θεμις elmetv: δι δὲ τῇ ἐνεργεια καὶ, δῆλον OTL 
whatever it produces will also be good ; for the final effect of any Beneficent Power and Activity 
TO γιγνομενον καὶ ayaBov : γὰρ TO ἀποτέλεσμα τῆς αγαθοποιοὺ δυναμεῶὼς και EVEPYELAG 
is Good , no less so than the final effect of fire is heat . Accordingly then , evil in so far as it is evil , 
aya8ov οὐχ NITOV ἢ TO ἀποτέλεσμα TOD πῦρος θερμον: APA TOKAKOV ἢ κακὸν 


does not come about by virtue of a Paradigm. Then if , as Parmenides himself say 5 that , every Idea is 


οὐκ γέγονεν = KATA TL παράδειγμα. dE El ὡς O Παρμενιδης AvTOG EPEL EKAOTN 1OEA EOTIV 
a God , and no God , as we learn from the Republic (II 379c) can be the cause of evil , then neither 


θεος. de ovdeva θεον, ὡς μεμαθηκαμεν εν Πολιτεια, αἰτιατεον TOV κακῶν, APA Ovd’ 


Socrates: (then I said) It follows then , that Deity , by virtue of Being Good , would not be 
379c δ᾽ eyo ny , apa ο θεος ETELON] αγαθος av Ovd’ ein 
the cause of all , as the many say , but on the one hand , The Cause of a few to mankind , 
αἴτιος παντῶν, ὡς Ol πολλοι λεγοῦσιν, AAA’ HEV αἴτιος ολιγῶν τοις ἀνθρώποις, 
but on the other hand , of many , blameless ; for The Good are much fewer for us than the evil ; 


δε πολλῶν αναῖτιος : γὰρ TAYATA πολὺ ελαττῶ ἡμῖν τῶν κακῶν: 
Hence , on the one hand , no other , must be assumed as The Cause of The Good , but on the 


και μεν ovdeva αλλον QUTLATEOV τῶν ἀγαθῶν, 
other hand , of the evil , we must search for some other “causes” , but not Deity . 
δε τῶν κακῶν det ζητειν GAA’ ATTA τα αἴτια, AAA’ οὐ τον θεον .” 
ΠῚ 
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must we say that Ideas , Being Divine Causes , are The Cause of evil. But Paradigms are 


OVOUG θεοὺς τας αἴτιας AITLATEOV TOV κακῶν : SE TA παραδειγματα EOTLV 
The Causes , of those of which they are The Paradigms . Accordingly then , no Idea can be a Paradigm of 


αἴτια, ῶν εστι παραδειγματα: APA οὔδεμια τδεα ἐστι παραδειγμα 
evil. And in addition to this , The Demiurge , who not only desires that The All comes into being closely 
κακῶν. καὶ Προς ο δημιοῦργος, οἷς καὶ βούλομδνος οπαντὰαὰ γενεσθαι παρα- 
resembling Himself , but also desires that all beings in the realm of sense come into being such as 


ππλησια Eavt@ καὶ βούλομενος OTAVTIAEV τῷ αἰσθήτῷ γενεσθαι οσα 
They are in The Intelligible Realm ; desiring that there be no evil at all , as far as He is able , as Timaeus 


και ὃν τῷ VONTO, βούλεται ειναι οὐδαμῶς το KAKOV κατα δύναμιν, ὡς ο Τιμαιος 
says about all this. But if there was a paradigm of evil in Him, in wishing to make all beings like 
831 φησι παντα ταῦτα. δ᾽ Et nv παραδειγμα κακῶν Ev αὑτῷ, BOVAOLEVOG ο TAVTA εξομοιοὺῦν 
Himself , He would have introduced evil as being a close-resemblance to Himself . But He certainly does 


EADTO , αν TAPNYAYEV TOKAKOV ὡς παραπλήσιον εαῦύτῶ. αλλὰ μὴν 
not desire evil to exist ; for this would also be wishing that this certain “paradigm itself” , of Those 


ov βουλδξται TO κακον ειναι : AV καὶ βουλοιτο OLTO τι TAPASELYHA ALTO τῶν 
Paradigms within Him , should not be. Thus , this account will also not cease to be impious to The 


παραδειγματῶν EAVTOD μη ELVAL: OVTMS ALTOV O λογος καὶ οὐ παύσεται ἀσεβῶν εἰς TOV 
Father of The All , until we may renounce such a hypothesis by being willing to recognize/see well 


TOATEPATOD παντος, μέχρις AV ἀπογνοὺς τῆς TOLALTIS ὑποθεσεὼς EDEATNOELEV κατανοεῖν 

that the “causes” and the “paradigms” of evil are somehow in this region , and since The Standard 
τὰ αἴτια καὶ TAPASELYHATA TOV κακῶν TOD EVTALDOA , καὶ ETEL KOVO@V 

of the Timaeus (28a) is , that everything made in the likeness of an Eternal Model , is Beautiful . 

tov Tipatov EOTL, TO παν YEYOVOG προς αἰδιον παραδειγμα ειναι KAAOV . 


Timaeus: Therefore , on the one hand , should The Demiurge/Artisan maintain His gaze fixed upon 


28a ovv LEV av οΟδημιοῦργος ἔχον βλεπὼν προς 
That which Always Abides according to The Same , and by using ἃ Model/Paradigm of This Kind , 
TO αξι κατα ταῦτα προσχρῶμξνος τινι παραδειγματι τοιουτῶ, 
All of That Object who has been brought to completion , whose Ideal-Form and Ideal-function 
παν OTOL αποτελεισθαι αὐτοῦ τὴν ιδξαν καὶ δυναμιν 
have been brought to completion in this way , must necessarily be Beautiful ; 
anmepyacntar ODTOG εξ AVOYKNSG KOAOV : 


But if then , evil comes about with reference to Such a Model , it would no longer be altogether ugly , 
δ᾽ Et ovv το KAKOV YEYOVEV προς τοιοῦτοτι, GV οὐκ ετ᾽ ει παντῶς ALOYPOV , 
but Beautiful ; but it is clear , that everything Beautiful is Good , so that the evil would be good . 
αλλα καλον :ὃδὲ SNAOV, OTL AV TOKAAOCV αἀγαθον, WOT’ TO KAKOV αν ειη ayabov . 
Who then , would “create evil” by looking towards The Paradigm ? For The Paradigm requires that 

Tic δ᾽ αν και ποιοιήῆ TO κακον βλξπῶν προς TO παραδειγμα ; yap το παράδειγμα ει 
someone be creating with reference to It. For If on the one hand , The Creator is Intellect , He would be 
τινος ELVALL ποιοῦντος προς TOD ALTO : γὰρ él LEV O VOLG ALTOS αν EL) 
“the cause of evils” ; but if on the other hand , it is someone in this world who creates evil Knowingly , 
αἴτιος TOV κακῶν : δῖ δε ἐνταῦθα ο ποιῶν τα KAKA γιγνώσκων, 
he would have to do so by Knowing The Paradigm . But if neither of these suppositions is possible , 
αν ποιοιη ταῦτα TH γιγνώσκειν TO παραδειγμα : δὲ EL μηδετερος,, 
there would be no paradigm , since there is no such maker , who makes , by looking to that (evil) . 
QV EIN οὐδ’ παραδειγμα,, OVTOG μη τινος TM TOD MOLOLVTOG εἰς BAEMELV EKELVO . 
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But enough on the one hand , about evils . But on the other hand , let us summarize 
AAG αλις LEV TOV κακῶν. og σύλλαβοντες 
the main point of these foregoing demonstrations by saying that The Ideas are of Universal Essences 
EV κεφαλαῖον τούτων Δεδειγμενῶν εἰπῶμεν OTL TH ELON τῶν καθολικὼν οὐσιῶν 
and of The Perfections in Them ; for These ; The Good , The Essential and The Eternal , are most adapted 
καὶ TEAELOTHTMV EV TOLTOIG: YAP ταῦτα, TO AYABOV , TO οὐσιῶδες, TO ALSLOV , OLKELOTATO 
to The Ideas ; The First is derived from The Primary Cause , whereas The Second from The One Being , 
τοῖς διδεσι, μὲν NKOV απο τῆς πρώτης αἴτιας, δε απο TOL EVOG OVTOG , 
but The Third from Eternity ; descending into The First Order of The Ideas ; on the one hand , That Order 
d& TO OMO TOD ALWVOG εις τὴν TPMTLOTHV TAELV TOV ELOWV , μεν 
which is Second to Eternity , but on the other hand , Third from The One Being , but then dependent , like 
οὐσαν SEVTEPAV TOD ALWVOG , δὲ TPITNV απο TOL EVOG οντος, SEAVNLHEVHVY ὡς 
all beings , on The Cause of All that is Good . Thus , from These Three Elements we must determine 
παντα TOA OVTA , τῆς αἴτιας TOV παντῶν ἀγαθῶν. οὖν ATO τοῦτῶν τριῶν OTOLYELWV αφοριστεον 
what is produced by a Paradigmatical Intellectual Cause , but from what underlying source others subsist , 
832 τινα YEYOVEV KATO παραδειγματικὴν VOEPAV ALTLAV, δὲ EF τινα ὑφεστηκεν ἀρχῶν AAA@V HEV, 
and certainly having no relation to an Intellectual Paradigm . For on the one hand, hair , even if it is 


LEVTOL ov προς VOEPOV παράδειγμα. γὰρ μεν Ηθριξ, καὶ €t E1y 
a basic part (of the body) , would not be derived from There , for it has been shown in what way Wholes , 
προηγοῦμενον LOPlOV, OV οὐκ Ely ekelWev :yap ὄδεδεικται οπῶς TAOAG 
and not parts , are derived from There . Whereas mud/clay , on the other hand, is an indefinite mixture 
καὶ OD TO HEPN , ekelOev . O πηλος δε EOTL αοριστος συμμιξις 
of two elements , and does not arise according to a natural reason-source (as hair) , since we are also used 
SLOLV OTOLYEL@V , οὐ γενομξνῃ κατὰ φυσικον  Aoyov , δπει καὶ εἰώθαμεν 


to making innumerable other mixtures for our use , but we refer none of them to an Idea , 


μύρια CAA συμπλεκειν KATO τας NMETEPAG YPELAG , AAA’ ἀναφερομεν οὐδεν TOV TOLOVTOV εἰς E150G : 
for these are the products of an art or of choice . But then the generation of dirt/dust , has not even 


γὰρ ταῦτα EOTLV EPYA τέχνης ἡ προαϊρεσεῶς. dE γενεσιν Ορυπος sx@v οὐδε 
come about as a basic element of nature. Even though one of our predecessors has indeed quite 
ETLOLVLOTAGVAL TPONYODLEVNV πεφῦκε:  KOITOL τις τῶν ἡμῶν προ καὶ ye Atav 


earnestly attempted to establish that there is also a paradigm of dirt ; (he says) for if there is a Paradigm 


δριμεὼς επεχειρησε KATACKELACELV OTL EOTLV και TAPASELYUA POTOD : YAP EL 
of this (Purification) , then there is also paradigm of dust ; for all cleansing/purification is a removal 


τοῦτο, καὶ ρῦπου :γὰρ πασα καθαρσις εστιν αφαιρεσις 
of some kind of dust . Thus we also admit that there is an Idea of Purification among The Ideas , but we 
τινος pomov. AAA’ ἡμεις και φαμεν εἰναι τὴν καθαρσιν EV τοις εἰδεσιν, και 


do not , for that reason , admit an Intellectual Idea of dirt ; for Purification is a removal of evil ; but then 
ov δια τοῦτο αποθησομεθα νοερον ξιδος PLTOD : yap ἡ καθαρσις και κακιας: αλλα 

it has been shown that no evil has an origin There ; thus all “dust” is , in every way , some kind of defect , 

SESELKTAL μηδὲν TOV κακῶν ATOYEVV@LEVOV EKKELOVAL , δὲ MAG ρῦπος EOTLV παντῶς τις κακια 

in that with which it exists . For this very reason these accretions do not have an origin from There , since 


EKELVOD ὦ παρυφεστηκε. Ala τοῦτο ALTO ταῦτα οὐκ exetOev , διοτι 
they are deviations from and deprivations of , Those that do have a Subsistence from There . Since it is 
εισι EKBQAOELIG καὶ στερήσεις τῶν υποσταντῶν εκειθεν: yap 
also the case , that darkness is a deprivation of Light , yet it is not the case that The Sun , by being 
και TO σκοτος EOTL στερησις φῶτος, AAA’ OUKETL O NALOSG ῶν 
The Cause of The Light , is Itself , also the cause of the absence of light . Surely then , in the same way , 
αἴτιος φῶτος αὔὕτος και αἴτιος τῆς στερήσεως τοῦ φῶτος : dN οὖν καὶ οὕτω 
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Intellect , by being The Cause of Cognition , does not in any way Itself also give subsistence to ignorance 


ονοῦς, Vv αἴτιος γνώσεως, οὔκετι QALTOG καὶ ὑυφιστηῃσι τῆν αγνοιᾶν 
which is the deprivation of Cognition. And Soul , being The Leading-dispenser of Life , is not Itself 
ovoav στερησιν γνώσεως : Και ψύχη ovoa χορήγος Cans οὐχι αὐτῇ 
also the giver of lifelessness . But for those that receive the gifts from Primary Sources , the deprivations 
και διδῶσιν ACMLAV : YAP τοις δεχομένοις τας δοσεις τῶν πρῶτῶν, στερήσεις 
are the by-products of the gifts , but not pre-subsisting characteristics in The Beings that confer those 

αι TAPLOLOTAVTAL TOV SLOOMEVOV , AAA’ οὐκ προυφεστηκασιν EV τοις διδοῦσι τας 
(positive) states , so as to have an origin from There , like those states , of which , they are privations . 


ECELG , WOT’ EXELV τὴν YEVEOLV EKELDEV , OLLOLMS ταῖς EEECLV MV αὑταῖ εἰσιν OTEPNOELG . 
Surely then , if someone should say that Intellect , by recognizing something good , can also recognize 


én Ev τις = Aeyou TOV VODV γιγνώσκοντα τι ἀγαθον, και γιγνώσκειν 
evil , and for this reason posits evil in Intellect (therefore , in the Phaedo (976) it is said that there is 
833 TO KAKOV , καὶ δια τοῦτο τιθειή TO KAKOV EV ALTO (OLV EV TO Φαιδῶνι ειρηται εἰναι 
a single cognition of the better and the worse ; but so also in the Timaeus (41b) The Demiurge Himself 


μιαν γνῶσιν TE TOD ALELVOVOG καὶ TOL YELPOVOS : dE OLTO καὶ EV O TILAIW O δημίουργος αὑτῷ 
has been described as saying 


πεποιήται AEYOV , 


“Thus only a depraved being would wish to undo that which has been well tuned and is sound”; 
δὲ κακοῦ εθελειν λύειν το EXOV καλῶς αρμοσθεν Ka Ev ; 410 


for by this he shows that He knows evil) , on the one hand , to this we must reply that although there is no 


YAP τοῦτου δεικνυται ELOWS TO KAKOV) , LEV AEKTEOV OTL EOTLV οὐδεν 
paradigm of evil in The Demiurge , on the other hand , He does possess an Intuitive Knowledge of evil , 
TOPQOELYLA KAKWV EV ALTO, δὲ γνῶσις κακῶν 
and that This is The Paradigm of All The Knowledge of evil , which makes Better , the one acquires it . 
QUTN EOTL παράδειγμα TANS γνώσεως κακοῦ, NV αγαθυνεται to λαβον. 


Socrates: Truly then , out of this Method , what is either Excellent or Best , and out of no other , 
97d δὴ δὲ EKTOLTOD τοῦ AOYOU GAA’ ἡ TO APLOTOV καὶ TO PEATIOTOV οὐδεν AAO 
is it Proper for man to investigate about this and other things . Necessarily then , the same method 
TPOONKELV AVOPOTW σκοπεῖν καὶ περι αὐτοῦ καὶ περι AAAWV . ἀναγκαῖον δε TOV AUTOV τοῦτον 
must also recognize what is inferior ; for those things belong to The Same Knowledge . 

καὶ ειδεναι ELVOLTO YELPOV : YAP αὑτῶν ELVAL περι τὴν αὑτὴν ETLOTHLNV . 


For ignorance is indeed evil , but not so The Knowledge of ignorance , This being a Singular Knowledge ; 
yap n ayvoia Και κακον, οὐχ N γνῶσις τηςαγνοιας, ovoa μια 

both of Itself and of the ignorance ; so that once again , It is not the paradigm of evil , but That of Good: 
καὶ ξαῦτης και τῆς AYVOLAG: WOTE παλιν οὐ το παραδειγμα KAKOD , αλλ’ αγαθου, 
The Knowledge of evil . For if we speak in this way , we shall neither be introducing Ideas of evils , as 
τῆς γνώσεως TOD κακοῦ. γὰρ Eav λεγῶμεν OLDTM, οὔτε  ELDOLOOLIEV τδεας TOV κακῶν. ὡς 
some Platonists do , nor shall we be saying that Intellect knows only the better ; but we take a position 
τινες TOV Πλατωώνικῶν, OTE ἐροῦμεν TOV νοῦν γιγνώσκειν μονα τὰ ALEIV® : δὲ YEVOLLEVOL 
between the two , and we grant to them that there is The Knowledge of evils , but we do not grant them , 


ECOL ἀμφοῖν καὶ δώσομεν αὐτῶν τὴν γνῶσιν τῶν κακῶν, καὶ οὐ δώσομεν 
that there is a paradigmatic cause of evil. Thus on the one hand , Parmenides has been practicing 
OLOQV TAPASELYLATIKNV QITIAV κακὴν. ODV μεν O Παρμενιδης 
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the art of midwifery on Socrates , by asking such questions , and by calling forth the conceptions in him 


μαϊιδῦομενος TOV LOAKPATH , NPWTNOE τοιαῦτα, καὶ TPOKAAODLEVOG τας EVVOLOG EV ALTO 
about these matters . Accordingly then Socrates , is about to say that he vigorously rejects there being 


περι TOVTOV, apa δὲ οΣώκρατης HEAAELAEY@V λιαν ATOYLYV@OKELV και 
Ideas of such things . 


TO ELON] τοιαῦτα. 


Socrates (said): Not in any way , on the one hand , do 1 affirm that the ideas of these , exist otherwise 

130d tov LwKpatyn φαναι, Ουδαμὼς μὲν ταῦτα ειναι αλλα 

from these particulars which we certainly also see ; but on the other hand , is it not the height 

OTEP ταῦτα γε και ορῶμεν: δὲ μη λιαν 

of absurdity , in so far as one imagines that there is a certain idea of these ? And yet , sometimes 
ατοπον n οιηθηναι ElVAL τι ElO0G αὐτῶν. μᾶντοι ποτε 

in the past , this very subject has troubled me , whether or not the very same thing as this , can be 
non και εθραξε με μη ταῦτον τι ἢ 

affirmed about everything . But thereafter , having been fixed in this opinion , I run-away fleeing 

περι TAVT@V: LN EmMElTa OTaV OTM TADLTH , OLYOHAL φευγῶν, 

in fear of falling , at some time , into a certain abyss of nonsense and utterly perish . But then , 

SELOAG ἐμπεσὼν ποτε εἰς τινα βυθον φλυαριας διαφθαρῶ. δ᾽ ovv 

reaching up from those considerations , I seriously apply myself to those considerations , 
αφικομενος EKELOE , πραγματεύῦομενος διατριβώ εἰς εκξινα 

concerning which , as we have just now asserted , Ideas do belong . 
περι α dn] νὺν ελεγομδν Elon ἔχειν. 


These are the answers of Socrates , by looking at the lifelessness , the triviality , and the 
Ταῦτα αποκρινεται O LMKPATHS , aTOBAETMV προς TO ACWOV KOLL ELTEAEG καὶ 
materiality of the things that he is being questioned about on the one hand , he thinks it improper to say 
EVDAOV TOV ηρωτημδνῶν μεν : οὐκ αζιῶν λδλεγειν 
that there are also Causes of these things , and so only allows them an existence among visible things . 
καὶ QUTLAG τούτων CAA’ μονοις ATOALITWV αὐτῶν τὴν ὑποστασιν EV τοις ορατοιῖς, 
But on the other hand , by looking towards the common element in these particulars , as seen by later 
834 og προς TO κοινον EV TOIG καθ’ εκαστὰαὰ αφορῶν 
reflection , he reasons that there may be Ideas of them also . For just as in the many examples of mud 
TO DOTEPOYEVES , AKOYIGOMEVOG UNTMOTE E1606 TOLT@V και. yap Ὡς επι τοῖς πολλοις πηλοις 
there is a common element , mud , as seen by reflection , and in the many instances of hair , a common 
EOTLV κοινον O TNAOG EV DOTEPOYEVEG καὶ EMI ταῖς πολλαῖς θριξιν EV 
form , hair , by which we also characterize the many instances , in the same way , one could say , that 
€160C ἡ Opig , oO καὶ κατηγοροῦμεν τῶν πολλῶν : OvT@ , TIS OV φαιη, 
(Prior) to all pluralities , there exists Such a Unity that is The Underlying Substance of all pluralities . 
καὶ τῶν πολλῶν EOTL τοιοῦτον EV UMOOTATIKOV τῶν πολλῶν. 
Surely then , this is the thought that disturbs Socrates . For just as in other cases , Socrates advances from 
dy ovv Τοῦτο τον θραττει LOKPATN : YAP καὶ ETL τῶν AAA@V LETLOV απο 
a determinate group of objects , to those formed by later reflection , then from these to the reason-sources 
τῶν OPLOTMV ET τὰ υστερογενη , διτὰ απο τουτῶν ETL τοὺς AOYOUG 
in them , and then from these reason-sources to The Intellectual Ideas Themselves , just as it is described 
EVOOV, E§MEITA εκ TOLT@V EM’ τὰ νοερὰ E16 avta, καθαπερ sipntar 
in the Phaedrus (263-266) , he reasons that it may be also possible in the case of those (he has rejected) , 
εν @aidpa , λογίζεται μήποτε KO δπι τουτῶν : 
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just as we can proceed from the consideration of particulars , to the one in them , and then to the one 
ὥσπερ LETABAIVELV AMO TOD EV TOIG KAO’ EKAOTH EMI TO EV EV ALTOLG, ἔπειτα ELS TO 
common over all of them , so also it may also be possible to advance in this case , to something else ; 


κοινον &7’ GLTOIG, οὕτω και δύνατον PETIEVOL τοῦδε EN’ τι αλλο 
to The One Prior to them all . But then in turn he sees that , if he proposes the Idea of these things , 
TO EV TPO ALTOV: OAM? παλιν Opa OTL, EAV ANOONTALTO El60G TOLTOV, 


he will be compelled , by proceeding according to the foregoing sorites model , 

AVAYKAGONGETAL , TPOLWV κατα TOV (the conclusion of one , forming the premise of another) OWPELTHV , 

to posit Ideas of everything , including matter itself . It remains that this is the bottomless non-sense 
τιθεσθαι δειδη παντῶν καὶιτης ὕλης αὑτης. Λοιπον και αὐτὴ EOTLV ἡ αβυθος φλυαρια 
into which , the one who falls will utterly perish , by becoming both lifeless and incompetent . Because 


εις ἢν TO δμπιπτὸν διαφθειρεται γίγνεται καὶ αζῶον καὶ ἀμᾶβνηῆνον. Ato 

of this , he turns back again to Wholes and Substances that have a Pre-eminent Underlying Reality and 
αναστρεφει παλιν ETL TA OAG καὶ οὐσιώδη προηγουμενῶς υποσταντα και 

are The Productive Fulfillers of The All. And with these he spends his time being creative , as being 
OLUTANPOTIKA TOD παντος, καὶ περι ταῦτα τὴν διατριβὴν TOLELTAL, WC 

Realities that have come about through Ideal Causes , whereas those other things (mud,hair,dust) exist only 
TOV YEYOVOT@V κατα ELONTIKAG αἴτιας, δε τῶν AAA@V μονον 


here , but not outside the region of the senses . 
Evtav0a , AAA’ οὐχι καὶ EE@ TOV αἰσθητῶν. 


Parmenides: That is because you are still a young man, O Socrates , and Philosophy has not 
130e ει yap etl Νεος, ὦ Σώκρατες, καὶ φιλοσοφια οὐπῷῶ 

as of yet , received you into Her embraces : for in my opinion , when you are received by Her , 
ὡς §Tl, σου αντειλήπται κατ᾽ ἐμὴν δοξαν, OTE αντιληψεται 

you will not despise any of these particulars : but now , since you are still young , you give heed , 


οὐδεν ατιμασεις αὐτῶν : δὲ vov δια ETl THV ἡλικιαν αποβλεπεις 
to the opinions of men. 


προς δοξας avOpanwv . 


By rebuking Socrates’ puzzlement over these opinions , Parmenides may appear to some , 
ETIMANTTOV TO LOKPATEL ἁαποροῦντι Ταῦτα o Παρμξνιδης av δοξειεν τισιν 
to be himself positing Ideas of everything , including the trivial , the most material , and the unnatural . 
835 avtog ὑποτιθεσθαι 15EAG παντῶν, καὶ OOM σμικρὰ καὶ OOH EVLAOTATA και οσὰ παρα φύσιν: 
For why would he rebuke Socrates , if he does not himself attribute the existence of these things , to an 
γὰρ τι av δπεπλῆττεν .εἰ μη ALTOS ECNNTEV τὴν ὑποστασιν τουτῶν τῆς 
ideal cause Ὁ But it appears to me that his rebuke was not addressed to Socrates , but to those who are 
εἰδητικῆς αἰτιας ; δὲ SoKEL Εμοι τὴν επιπληξιν μη πεποιησθαι TPOG τοῦτον, αλλα τοὺς 
led to believe that the generation of things so trivial and insignificant has no Cause . Parmenides himself 
NYNSCAMEVOLG ὡς τὴν γένεσιν τουτῶν σμιίκρον καὶ φαύλων avaitiov . O TlappEevidys avtov 
puts in order this conception , by his complete refusal to admit that there is anything without a Cause ; 


επιδιορθοῦυται ταῦτην τὴν EVVOLAV , TO οὐδαμῶς TPOGLEMEVOG αναϊτιον 
as it is also said in the Timaeus (28c) , “For all that comes to be , must necessarily come to be from some 
και φησι o Tipatos , YAP παν TO YLYVOLEVOV αναγκῆς γιγνεσθαι ὑπ᾽ εἕ τινος 


Cause , for without a Cause nothing at all can be created”. Therefore , nothing is so unworthy or 


QUTLOD , YAP χῶρις QITLOD TAVTL ASLVATOV EXELV YEVEGLV . OOV ODdEV EOTLV OLTWS ατιμον καὶ 
worthless which cannot partake of The Good and have its generation from There . For even if you speak 


φαῦλον, Oo μη μξετεχεξει τοῦ ἀγαθοῦ §=sxYsl τὴν yEevEolv κακειθὲεν, EMELKOV εἴποις 
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of matter , you will find that this is also Good, and also evil itself , you will find that this also has some 


τὴν LANV, ELPNOELG TALTHV καὶ AYABOV , KAV TO KAKOV ALTO, EVPTDELG τοῦτο καὶ τινος 
share of ‘The Good , and it is incapable of existing otherwise , than by making use of The Good , and 


LETEYOV ἀαγαθου, καὶ οὐδὲ δῦύναμενον ὑποστηναι AAAM@G ἡ χρωῶννύυμενον τῷ αγαθὼ και 
by partaking of The Good in some way (Rep 3520). 


μεταλαμβανον αγαθου τινος 


Thrasymachos: (he said) Confidently , feast-well upon your reasoning ; 


edn, θαρρῶν Evayou tov Aoyou : 
for I at least , shall not oppose you , in order that I may not be hated by Them . 
YAP EYWYE οὐ δναντιώσιμαι σοι, ινα μη ἀπεχθῶμαι τοισδε. 


Socrates: (then I said) Come then , and fill me up with the remainder of the feast , 
δ᾽ sya nv , 10151, Kal ἀαποπληρῶσον μοι TA λοιπα τῆς EOTLAGEWS 

by answering just as you are now doing . For on the one hand , because we say that the just 
352c ANOKPLVOLEVOG ὥσπερ νὺν και. YAP LEV OTL φαμεν οι δικαῖοι 
appear to be more-skilful and stronger and able to act more-efficiently with each other , 
φαινονται σοφώτεροι καὶ LUELVOUG καὶ OLOV TE πράττειν δυνατώτεροι HET’ ἀλλήλων, 
while we also say , that the unjust are ever yet to accomplish anything in a vigorous manner 

αλλα δη KO αδικοὺς οντας πῶτοτε πραξαι τι EPPWOLEVOG 
in common with each other , and speaking of which , this which we say is not altogether true ; 

κοινή μετ’ QAANA@V, και οὺς τοῦτο λξεγομεν οὐ πανταπασιν αληθες : 
for if they were absolutely unjust they could not have abstained from being unjust to each other , 
yap κομιδη αν OD AMELYOVTO(ATEYW) OVTEG αδικοι αλληλῶν, 
thus it is clear that some degree of Fairness existed in them , which made them abstain from 
αλλα δηλον OTL τις δικαιοσύνη EVV αὑτοις, ἢ ETLOLEL μήτοι Eo’ 
wronging both each other as well as those of their group , at the same time , by means of which 
QOLKELV και αλληλοὺς γεκαι οὺς ηξσαν αμα, δι’ ἣν 
they accomplished as much as they accomplished . Thus they were unjustly impelled onward 

ETpacgav a empacav . δὃδὲε αδικια ὥρμησαν 

by being semi-wicked in regards to their injustice , since whole-villains , and those completely unjust 
352d οντες ἡμιμοχθήηροι EL TA αδικια,, ETEL YE OL παμπονήροι και TEAEWS αδικοι 
are also completely powerless to act at all . Thus , on the one hand , I maintain , that these ideas 


εισι = TEAEMG ASLVATOL πραττεῖν : οὖν μεν ,HavOavea,ot ταῦτα 
have these qualities , in this way , but not in the way that you set-down at first . 
EXEL OLTMG, AAA? οὐχ ὡς σὺ ετιθεσο πρῶτον. 


But on the one hand , the opinion of men is ashamed to attach cheap and insignificant things from That 
Αλλ᾽ μεν αἱιδοξαι τῶν ἀνθρώπων εξαιϊισχύνονται ECATTELV EDTEAN καὶ TA σμικρα τῆς 
Divine Cause , by looking at their nature , not at The Power of That Cause , and by not seeing that 


θειας atlas, ATOBAETOLOAL προς TOLT@V τὴν OLOLV , OD προς τὴν SLOVALLV EKELVIC , καὶ OTL 
a Cause which is Capable of Creating The Greater Goods , is also much more Capable of creating 


Ovoa γεννητικη τῶν μειζονῶν ξεστι καὶ πολλὼ TAEOV 
the lesser goods , as the Athenian Guest somewhere says (Laws X 902). But on the other hand , 
TOV EAATTOVOV , ὡς οΑθηναιος EEvog ποὺ ono. og 


genuine philosophers , see that all the creations in The Kosmos , both great and small , are dependant 


Ot OvTM@s φιλοσοφοι, οσαπβρ TAVITA EV TM κοσμῶ και μεγαλα καὶ σμικρα EOTLV ECAWAVTEG 
upon Providence ; seeing nothing dishonorable nor disposable in The House of Zeus , but regard 


TPOVOLAG , ορῶσιν οὐδεν ATILOV OLdE ATOBANTOV EV TW οἰκῶ τοὺ Διος, αλλα 
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everything as Good , in so far as they have their subsistence from Providence , and Beautiful , by having 
Tavta ayaba , καθοσον LOEOTIKE EK TPOVOLOG, καὶ καλὰ γε-- 
come to be in accordance with a Divine Cause . Then, that Socrates , by denying an Ideal Cause 
πγονοτα κατ’ θειαν aitiav . δε τι O L@KPATNS ATO αναϊρῶν THV ειδητικὴν αἰτιαν 
of these trivial and most material things , also denies that any of them have a Cause , this , Parmenides 
TODTOV TOV σμικρῶν και EVVAOTATOV καὶ AVNPEL πασῶν αἰτιαν ο Tlappevidys 
infers from the statement of Socrates , that these things are only “from these particulars which 
δλαβὲν EK προεῖπειν EKELVOV OTL ταῦτα EOTL HOVOV OEP 
we certainly also see” ; for if he had thought that nothing exists without having a Cause , he would not 
(γε και) ορῶμεν : YAP El ENEOKEMTETO ὡς οὐδεν EOTIV QVAITLOG =, αν οὐκ 
have made this off-hand statement . For on the one hand , hair may not have an Intellectual Paradigm , but 
QONKE ταῦτην αὐτικα τὴν φώνην. μὲν H θριξ μη εχετῶ νοερον παραδειγμα,, 
on the other hand , it still has a natural reason-source as its Cause . Take notice then , is it not necessarily 
δε EXETO φύυσικον ἄλογον αἴτιον. Ap’ ovv οὐκ avayKy 
the case , that this hair be not only that which we see , but also that hair which is in the reason-source of 
ταῦτην TPLYA ELVAL μη HOVOV NV ορῶμεν, HAAG τὴν κακεινὴν EVT®O AoyYW τῆς 
Nature ? Since it is clear that Nature works for the sake of The Good by furnishing hair on living beings , 
φύσεως; dé δηλοι και EVEKA TOD AYAVOD ποιοῦσα τριχας EV τοις ζώοις, 
since She does not create hair without a purpose ; the absence of hair being contrary to Nature , who 
καὶ οὐδὲ ὑυὑποστησασα ταῦτας OD HATHV: πη EKAELYIG TOUT@V ἡ καὶ παρα φυσιν, δια- 
equips those in need of the aid of hair. But if in turn , mud comes about by art , and has its 
-πτιθεισα Ta δεομδνα τῆς βοηθειας an’ αὐτῶν... ει Παλιν ο πῆλος YEYOVEV εκ τεχνῆς, EOTLV αὐτοῦ 
form in the mind of the artist . But if this dirt and mud is also pleasing to certain spirits , 
TO ELOOG EV TY διανοια TOD TEXVITOD : SE EL τουτοις PLT καὶ TNAW καὶ YALPEL ATTA πνευματα, 
towards which sorcerers look for when they use such things in their operations , and if the art of sorcery 
προς A OLYONTES BPAENOVTES καὶ χρῶνται TOVTOLG εἰς EAVTOV TAG TPAEEIS , καὶ TNS YONTELAG 
exists through the Spirits , as we learn in the Symposium (202d) , what is strange in supposing that the 
OVONS δια TOV SALLOVOV , ὡς HELAOHKALEV EV Συμποσιῶ, τι θαυμαστον τοὺς 
Spirits who delight in them , also contain their species , just as we say that The Presiding Deity of the 
δαϊμονας YALPOVTAG αὑτοις καὶ EXYELV TOLTOV TH ELON] , καὶ ὡς φαμὲν τοὺς προστάτας τῶν 
various parts (of The Kosmos) Comprehends the reason-source within their particular boundaries ? And if 


LLOPLOV περιειλήφεναι τοὺς λογοὺς τουτῶν τῆς ἰδιας περιγραφης ; Και ει 
you are still in doubt about The Proximate Causes , then raise your thought to That Single Cause of Being 
απορήησειας τῶν προσεχῶν αἴτιαν, δὲ αναδραμξ επτην αὐτὴν μιαν αἴτιαν TOD OVTOG , 


from which every being proceeds , and say that It produces their generation , so that of none 
ad’ NS TA TAVTA OVTA TPOEANADLDE , και φαθι EKELVV TAPEXYELV τοῦτοις τὴν γενεσιν, ὡς UNDE 
of those that exist , subsist without a Cause . Or perhaps by Parmenides , looking at The One Being , 


τουτῶν ELVAL τὴν ὑποστασιν AVvaLTLOV. Kat toms τῷ Tlappevidn τῷ ορῶντι TO EV OV 

Prior to The Ideas , he thinks it proper to place existence , on The Causal Level , before existence 

TO προ τῶν ELOWV ἔπρεπε προτιθεναι το κατ᾽ αἴτιαν του 

on The Level of Idea ; and because of this he also rebukes Socrates ; for along with denying The Ideas , 
κατ᾽ εἰδος , KAL δια τοῦτο ALTOS καὶ ENLIMANTTEL TO LOKPOATEL , μετὰ AVALPODVTL τῶν ELOOV 

he also denies all other Causes . For on the one hand , Socrates should not have supposed their origin 

καὶ πάσαν τὴν αλλην QITLAV , μεν avtov ὅὄδξον μη ὑποτιθεσθαι την yEvEoiv 

to lie in an Intellectual Idea , but in a Cause Older than The Ideas , since also when we make 

κατ᾽ VOEPOV ELO0G , δὲ κατ᾽ AITLAV πρεσβυτεραν TOV ELOWV , EMEL και OTAV NHELG ποιῶμεν 

objects of human art , The Intellect also makes them. For everything that comes to be by secondary 

τὰ TEXVNTA , O VOLG καὶ ποῖξι ταῦτα: YAP παν TO YLYVOLIEVOV ὑπο τῶν δευτερῶν 
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Causes , is brought to completion in a more fundamental way by The Primary Causes , but not however , 


αποτελειται μειζονὼς LIO TOV TPWTOV , αλλ’ οὐκ 

in an Ideal way , but solely by Being Itself . Even though it is indeed the case , that we create according 
ELONTIKMG , ἀλλα μονον KATA TO OV ALTO. Kat τοι γε ἡμεῖς ποιοῦμεν κατα 
to certain characteristic reason-sources themselves , but on the one hand , we make their forms in our 

τινας ιδιας λογοὺς αὐτα, αλλ’ μεν ELOOTMOLOL ὃν NHELG 
products , while on the other hand , Intellect is The Creator of their Substance , and of those which 
και τούτοις, δὲ O VOUG OLOLOTOLOG , καὶ ὧν 
Intellect gives Form , it is The Monad of Beings that provides Their Essential-being . For That Cause 
ο νους ξιδοποιος, ἢ μονῃ τῶν οντῶν ουσιοποιῖος : γὰρ δκξινῇ 


is Superior to every Ideal Cause . Therefore in the same way also , the arrangement of Socrates in regards 


837 KPELTTOV της TAVIS ειδητικῆς AITIAG. ODV QOALTMS καὶ TETAYHEVOSG O LOKPATNS προς 
to The Form-giving Cause , naturally supposes the origin of these things (mud, hair, dust) to exist as if 


τὴν ELOOTOLOV αἱἰτιαὰν εικοτῶς ὑπελαβὲε τὴν YEVEOLV αὑτῶν οιον 
without a Cause , while Parmenides rises-up towards The Cause Prior to The Ideas , and sees that 


avaitiov καὶ οΠαρμενιδηὴς ἀναδραμὼν εἰς AITLAV TPO τῶν ELdOV καὶ εθεῶρησε 
Their Essential-being is derived from That Cause ; for all forms of existence have their Source There . 


TOLTOLG τὴν οὐσιαᾶν εκδιδομενην εκειθὴν : γὰρ TOA TAVTA OVTA εκειθεν. 


31 Dec 2009 
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